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Ocob6eHHOoCTH PenMrMo3HbiX BeposaHuﬁ B Taf)KMKMCTaHe U Y36ekucraHe

Ha tepputopun 6biBwiero
Cosetckoro Cotosa BOT yxe
6onee pecsatM net npoporxa-
FOTCSl KOHCPIMKTbI, BOHHbI, FAE-TO
OHM Ha3bIBAOTCS MEXHALIMOHArb-
HbIMM, TBE-TO 3THUMYECKUMM, a
rpe-to mcnamckumu. OnacHocTb
3CKanaupM CTapbIX U BO3HUKHOBE-
HMSI HOBbIX KOHJPIIMKTOB BECbMA
Bblcoka. Hackonbko 3ameTHa
ponb MCNamcKoro daktopa B
3Tnx koHdnuktax?! B kakux
cnyyasix pedb mget ob ucname
Kak TakoBom? HYTobbl OTBETUTB Ha
3TM BOMPOCbI, Mbl PELLMIN OCTa-
HOBMTbCS Ha Nprumepe TapKuKmc-
TaHa u Y3bekucrtaHa. BosHukaer
BOMPOC, NOYEMY, FOBOPS O penm-
rMO3HbIX BEPOBAHMUSX B LLEHT-
panbHO-a3MaTCKOM PErMoHE,
BbIAENSAOT MMEHHO 3TH rocCy-
[JApCTBa, KOrAA U Apyrme CTpaHbl
permoHa — KasaxcraH, Kbiprbizc-
TaH M TypKMEHUCTaH — TaKKe
SABMSAIOTCS MYCYNbMaHCKMMM
rocyfapcTBamm M OTHOCHTCH K
TOM XK€ CYHHWTCKOM BETBM Mcrna-
Ma, K KOTOpPOM MpuHagneKart u
TapxukmctaH, u YsbexkucraH.
HeobxogMMo OoTMETUTb, 4TO
PyHAAMEHTanbHbIM, HaPOAHbIM
XapaKTeEP MCMaMCKOM Penurim
0COBEHHO CUMBHO MNpOoSsBRsSeTcs
MMEHHO B ABYX MOCINEQHUX rocy-
papcTeax. [naBHas npuumHa aToro
3aKMOYAETCS B TOM, YTO TafKM-
KM, HauyMHas C NepBOro TbiCs-
yenetus H.3., a y36ekn c nep-

BbIX CTOMNETWIH BTOPOro TbiCsve-
neTus H.3., CTanu OCEefbIMM.
HauuHaa y»xe c¢ XV Beka, amn
HapPOAbl XXMM COBMECTHO B TaKMX
KpynHbix ropopax CpepHen
A3mm, kak Camapkang, byxapa,
Meps, TawwkeHT, Kokang, Mepra-
Ha u gp. OTu ropoga 6binu
PErMrMosHbIMK LIEHTPAMM, B HUX
pacrnonaranucb MNPaBUTENMU M
Kasmar.

[No3aToMy MOXHO YyTBEPK-
JaTb, YTO Ans 3TMX HApPOAOoB
Mcnam cran TPapMUMOHHOM pe-
NUMrnen, MOoNHOCTbIO pacnpoc-
TPaHMBLUMCb M Ha HaUMOHArbHbIE
obpsigbl, M Ha OCTaTKM NPEXKHEN
penMrum corgumueBs — 30poacT-
pu3ma. MIMeHHo Tem, 4To yknap,
MOBCEAHEBHOM KM3HWU BO MHOFOM
Nnepennencs ¢ MCNamom, obbsic-
HSeTCs TOT PaKT, YTO pasBep-
HyTas B CoBetckom Cotose
MaccupoBaHHas aTencTnyecKas
nponaraHaa, COMPOBOXAAeMas
a0MMHUCTPATUBHBIMU M YrOnoB-
HbIMM HaKa3aHWsIMM, HE CMOorna
BbITECHUTb M3 CO3HaHMS Hapopd-
HbIX MAacc PEenurMosHble YCTOM.
B atom nposeunace pyHpameH-
TanbHOCTb M HAPOAHOCTb MCIaMa
B TA[PKMKCKOM M y3BeKckom cpe-
Je: 3T Hapodpkl MPUAEPIKUBANUCH
KaQHOHOB MCriama 1 BOCTIPMHUMAIM
MX, KaK MCKOHHO HaLMOHarbHbIE.

Ham kaxeTcs, 4TO OCHOB-
HOM MPMWYMHOM YCTOMYMBOCTHM
ucnama B Tap>XUKMCTaHe U

Mpodeccop U.K. YcmoHoB

lFocypapctBenHbii coBeTHuk [NpesupgerTta Pecny6bnmkmn TaprkmkucTaH

Y36ekncraHe sBMNUCb TE MC-
NaMCKME KaHOHbI, KOTOpble B
HacTosiee BPEMS BOCMPHHM-
MaloTCSl HE CTOSIbKO KaK penu-
rMO3HbIE, CKOMbKO KaK Hauuo-
HarbHblE, @ MMEHHO!

1. «XatHa» (obpesaHue)

2. «Hukox»
(Mycynbmatckmii 6pak)
TpaypHble obpspgpi
MycynbmaHckmit noct
5. Monutea

B w

ABa nocnefjHux — MY-
CYNbMaHCKMM NOCT M MONMT-BA
(«Hamo3») — B rogbl COBETCKOM
BMacTH, JO NepMopa nepecTpon-
KM, XOTS M COXPaHSINMCb, HO B
cBoeobpasHoi popme. B cenbc-
KOM MECTHOCTH, FOe MPOXMBAET
6onee 60 NPoOLEHTOB HaceneHus
Ha3-BaHHbIX rocypapcrs, 6onb-
wuHcTBo nmtogen crapwe 40 net
coBepLluanM Hamo3 M AeprKanu
nocrt. [Npu Bcem Tom NpuHyxpe-
HUSt He BbINo, TPaguLMKM HOCHIM
AOCTAaToO4YHO p[o06pOoBONbHbIN
xapakTtep. B ropopax ke nopen,
COBEPLUAIOWMX MOSMTBY U cOb6-
NIO[AWMX MYCYNbMaHCKUM
MOCT, C KaXXAbIM rOJOM CTaHOBM-
nocb Bce meHbwe. K Hauvany
BOCbMMAECSATbIX FOAOB OHW COC-
Taensnm He 6onee 15-20 npoueH-
TOB BCEro ropoOpCKOro Hacene-
HUS.

Tpu nepsbix obpsipa oT-
KPbITO UM cKpbITo cobrntoganmcb
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It has already been over ten
years that conflicts and wars,
labeled as ethnic, international
or religious, continue to be
waged over the post-Soviet
territory. There is quite a high
risk of both escalation of old
conflicts and the emergence of
new ones. How significant is the
role of Islam in these conflicts?
In which cases can one really
speak about a purely Islamic
factor? In order to address these
questions, we decided to re-
search the matter using
Tajikistan and Uzbekistan as
study cases. The question aris-
es why it is that whenever reli-
gious worship in Central Asia is
discussed, these two countries
are singled out from the others
of the region, Kazakhstan, Kyr-
gyzstan and Turkmenistan,
which are also Muslim and be-
long to the same trend of Islam
as Tajikistan and Uzbekistan? It
should be noted that it is par-
ticularly in the latter two coun-
tries that Islam reveals itself as
a fundamental national religion.
It is first and foremost account-
ed for by the fact that the Tajiks
have been a settled nation since
the first millenium AD, and Uz-
beks, since the early second
millennium. Since the 15th cen-
tury, the two nations have lived
together in the big cities of
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Central Asia: Samarkand,
Bukhara, Merv, Tashkent,
Kokand, Fergana, etc. These
cities used to be religious cent-
ers where the authorities and
Qaziat headquarters were
based.

Therefore it could be sta-
ted that for these two nations
Islam has become a traditional
religion, extending its influence
over the national and ethnic ri-
tes as well as the remnants of
Zoroastrianism, the earlier reli-
gion of the Sogdian people. It
is because everyday life has
become so much interwoven
with Islam that the massive
atheistic propaganda unleashed
in the Soviet Union, where be-
lievers had to face administrati-
ve and even criminal punish-
ment, failed to erase religious
traditions from the minds of the
people. This goes to show how
deeply rooted Islam had be-
come in the Uzbek and Tajik
societies. The two nations stuck
to Islamic practices, perceiving
them as purely national tradi-
tions.

It seems that the main
reason why Islam became so
sustainable in Tajikistan and Uz-
bekistan is that religious practi-
ces are not only perceived as
such but rather, as national tra-
ditions. The practices include

the following:

1. Khatna, circumcision

2. Nikogh,
Muslim wedding

3. Mourning ceremonies
(funerals, wakes)

4. Muslim fast

5. Prayer

The last two practices,
Muslim fast and prayer (Na-
moz) were preserved in a pe-
culiar form during the Soviet ti-
mes before the Perestroika. In
the rural areas, where over 60%
of the population of the above-
mentioned countries reside, the
majority of the people aged
over 40 used to do Namoz and
observe the fasts. It should be
noted that this was not com-
pulsory and the traditions were
preserved on quite a voluntary
basis. Meanwhile in the urban
areas the number of people who
prayed and observed Muslim
fasts decreased every year. In
the early 80s their numbers
were as low as 15-20% of the
urban population.

All Tajiks and Uzbeks se-
cretly or openly observed the
first three practices, no matter
where they lived, what their
position in society was, irrespec-
tive of whether they were Com-
munist Party members.
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BCEMM TafXKMKaMMK U y36eKamu,
roe 6bl OHW HM MPOXKMBANM, K
Kakow 6bl coupanbHOM cpepe He
OTHOCMMMCb, HE 3aBUCMMO OT
TOro, SBNSMMCb MU OHM YneHamm
KIMNCC vnm Her.

O6pe3aHue

Ecrm obpesanure no ka-kou-
nmbo npuumHe He Bbino caenaHo
B OETCTBE, Hanpumep, y Tex
[OEeTen, KOTopble B TPMALATbIX-
COPOKOBbIX rofax BbIPOCMM B
DETCKMX OOMax, oHu 6binu Bbi-
HY>K[OEHbl COBEPLUMTb 3TOT 06-
psg, ywe 6ynyuu B3poCnbiMAM,
€CNMU XOTEMNW MKEHMTbCS Ha Tap-
*unuke unm ysbeuke. MmenHo
MO3TOMY BCE CTPEMMIUCL Cae-
natb obpesaHue peTsm B mna-
neHdyectBe. B rogbl cosetckom
Bnacti, ocobenHo B 60-70 rogax,
NnapTUMHbIE OpPraHbl MCMOMb30-
Banu Takue doaKTbl AMsl CHSATMS C
paboTbl HeXenaTenbHbIX NOOEN.
B Tapyxukuctane 8 70-80 rr., no
coobueHnsaM nedaTm Tex ner,
exxerogHo 10-15 naprtpabort-
HMKOB OCY>[AanMcb 3a TO, 4TO
penamnm obpesaHue CBOMM Cbi-
HoBbsiM. Ho u Takmm nytem
COBETCKOMW BNacTM He ypanocb
UCKOPEHUTb 3TOT obpsa.

3aknioyeHne Hpaka no
LapM1aTy

XoTsa 8 CCCP 3aKOHHOM Cum-
Tanacb NuWb perucTpauus B
roCypapCTBEHHbIX OpraHax, U B
Tapyxkukucrare, v B Y3sbekucrare
B 06s13aTENBHOM MOpSOKe 3aKrto-
yarcs TaKyKe M LLapUuaTCcKmi Bpak.
Bez atoro pogurenm He Bbigasanm

Jo4yepen 3amyK, M 0o oduumM-
arnbHOM PErncTPaLymn KTO OTKPbI-
TO, KTO MOQMONbHO, HO 3aKIHo-
yan wapuatckun bpak. Takum
obpasom, cosepLuancsi OBOMHOM
obpsp 6pakocouetanus. Ons
TOro, utobbl NOKa3aTb, HaCKOMb-
KO cepbesHbim Bbino oTHoLLEHHE
K o1UManbHO «HE3AKOHHOMY»
LwapuaTtckoMy bpaky, pocTaTou-
HO OTMETHTb, YTO ECIIM MYX
obpaluancs K »keHe ¢ apabckrm
CITOBOM «TanoK», TO €CTb «pas-
BOA», CEMbSI MO 3aKOHY Luapuara
cumMTanacb pacnaswencs. [anb-
HeMlas COBMECTHAas >MW3Hb
CYnNpYroBs cymTanacb HE3aKOHHOM,
a pet, popMBLUMECS JO BCTYM-
NeHusl poauTenen B LLAPUATCKMA
6paK MM nocne «TanoKa», CYW-
TanuCb «XapOMM» - HEUUCTbIMM.
B CpepHert A3um 3TO BbICLUMH
NEUroBOp, CTaBSLLMIH YernoBeKa
BHe obLecTsa.

B coBpemeHHbIx ycrnosusix
CpegHen A3um, Korga yctou
3aKOHHOCTM MOLUATHYNMUCb MOf,
NO3YHrOM OEMOKpaThM, Korpa
rocypapcTeo He BcCerga crno-
cobHO npepoTBpaLLaTb MNpPaBo-
HapyLUeHus, wapmaTckui bpak
cran npuobpertars Bce GornbLuee
pacnpocTtpaHeHue. IDTUM B
OCHOBHOM MOMb3YOTCS COCTOS-
TefbHblE rpagaHe, KoTopble
XOTST MMETb ABYX M Bonee eH.
Mpu TOM, YTO MHOrOXEHCTBO
3anpeLLeHo M KapaeTcs 3aKoHa-
MM BO Bcex rocygapcreax LleHt-
parnbHoM A3suM, LuapuaTckui Bpak
[aeT BO3MOXHOCTb €ro CyLuecT-
BOBaHMIO.

TpaypHbit 06psg.

MoxopoHHbie obpsigpl no-
NMPEeXHEMY COBEPLLAIOTCS COr-
nacHo KaHoHam wucnama. Ces-
LLLEHHOCNYXHMTENM COBEpLUatoT
o6psa OMOBEHMSI MOKOMHOTO M
NPOU3HOCST Heobxogumbie Mo-
nmTebl («Hamosm uyaHosa»). Hap
morunon umtatorcst cypbl Kopana.

HasBaHHble Tpu obpsgaa,
OCHOBaHHbIE Ha Luapuare, CTanm
3MIEMEHTAMM KM3HEHHOIO YKaga
Tapg)KMKckoro u ysbekckoro
Hapopos, obecneuns TemM cambim
YCTOMYMBOCTb McCnama.

Ot obpsagbl ctanu Heob-
XOOMMOM HaCTbIO HAPOJHOM YKM3-
HY, MX HeOBXOOMMO yBaXKaTb M
He MPEensTCTBOBaTb MX OCYLLECT-
BrneHuro. Hapspy c 3atum, Her
HeobXxogMMOoCTH genaTb Mx nerv-
TUMHbIMM, TaK KaK 3TO CTaHeT
NOBOAOM, MEPBbIM LUIArOM K
CO30aHUIO PENUrMO3HOro rocy-
pgapcrtea. Pasymeercs, BO3HMKHET
BOM-POC, HACKOMNbKO 3T 0bpsiab!
BIIMSIFOT Ha COCYLLECTBOBAaHUE
KynbTyp B ycrnoeusx CpegHen
Aszun. [NpepcraBnsercs, 4To MX
BIMSIHUE HECYLLECTBEHHO, MOC-
KOJIbKY OHM KacaroTCsl JMLLb TeX,
KTO NMPMOEPIKMBAETCS MCITAMCKMX
Tpagmumi. Jlvwb B ycnoBusx
rocrogcTea Mcrnama Kak rocy-
LapCTBEHHOM PENUrM 3TH HOPMbI
cTaHoBATCS obsi3aTenbHbIMM s
NpeacTaBuTENnen OPyrmx KyrbTyp.

B KOHCTMTYumMsiX LeHTparnb-
HOa3MaTCKUX rocypnapcTs Or-
peneneHbl Mepbl COXPaHeHMs
CcaMObBbITHOCTM KyNbTypbl Ka-
JOro Hapopga, MPOXMBAIOLLErO
YKHa MX TEPPUTOPMSIX, @ TaKKe
oxpaHa obuweuyenoseyeckux
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Circumcision.

If by any reason circumci-
sion was not performed in child-
hood, as was the case, for
example, with children born in
the 1930s and 1940s who grew
up in orphanages, they had to
be circumcised later in life in
case they chose to marry a Ta-
jik or an Uzbek girl. That is why
each and every parent sought
to have his son circumcised in
early infancy. In the Soviet ti-
mes, especially in the 1960s and
1970s, the Communist party
used circumcision as a pretext
for dismissing unwanted mem-
bers. In the 1970s and 80s, ten
to fifteen party officials were
prosecuted annually for having
had their sons circumcised. But
even this did not help the So-
viets to uproot the rite.

Marriage in keeping with
Shariah.

Although in the USSR only
a civic registrar was authorized
to conclude marriage, both in
Tajikistan and Uzbekistan it was
also compulsory to perform a
Shariah ceremony. Without it
the bride's parents refused to
give their formal agreement.
Consequently, every civic regis-
tration was preceded by a Sha-
riah wedding ceremony, con-
ducted in secret or openly. It is
thus that two wedding ceremo-
nies were envisaged for each
marriage. To illustrate how se-
riously the formally illegal Sha-
riah marriage was treated, one

can just mention that it was suf-
ficient for a husband to say the
Arabic word falok (divorce) to
his wife for the spouses to be-
come separated under Shariah
law. From that point on, it was
illegal for them to continue li-
ving together as a family, and
any child born before the Sha-
riah wedding or after talok was
considered kharomi, unclean. In
Central Asia, being kharomi
makes one a pariah; it is the
worst social status a person can
have. In present-day Central
Asia, when law and order have
been jeopardized in the name
of democracy, and when the
state is not always able to pre-
vent breaches of the law, the
Shariah marriage has become
even more popular. Wealthy
men who want to have two or
more wives take advantage of
it, and while polygamy is offi-
cially prohibited and persecu-
ted by law through all the Cen-
tral Asian countries, the Shariah
marriage creates a backdoor
opportunity for its existence.

Mourning ceremonies.

Funerals are held in accor-
dance with the canons of Islam.
The clergy wash the body of
the deceased, say the neces-
sary prayers (“namozi chano-
za") and read Suras from the
Koran over the grave.

The three above-mentioned
rites based upon Shariah have
become routine practices in the
everyday life of the Tajik and

Uzbek peoples, and it is to
these practices that Islam owes
its sustainability.

These rites and ceremonies
have become an intrinsic part
of local life. They are to be re-
spected and never interfered
with. Yet there is no need to
legitimize them, for it could
become a pretext or even a first
real step to the establishment
of a religious state. It begs the
question to what extent these
rites influence and affect multi-
cultural coexistence and harmo-
ny in Central Asia? It seems that
their influence is minimal in so
far as they only relate to the
adherents of Islamic tradition.
Should Islam become a domi-
nant official religion, its norms
may become compulsory for
representatives of other cultures
living in the country.

The Constitutions of the
Central Asian countries clearly
define measures intended to
preserve the unique cultural tra-
ditions of each ethnic group and
safeguard the protection of uni-
versal human values.

For example, Article 17 of
the Constitution of the Repub-
lic of Tajikistan states: "All are
equal before the Law and in the
court. The State guarantees the
rights and freedoms of each ci-
vilian irrespective of nationali-
ty, race, sex, language, reli-
gious beliefs, political orienta-
tion, education, social status or
property qualifications."”
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ueHHocTen. B yactHocTH, cTaTbs
17 Konctutyumn Pecnybnmkn
Tap)KMKnCTaH npoBo3rnawiaert:
«Bce paBHbl nepepn, 3akoHOM M
cypom. [ocypapcTBo rapaHTh-
pyeTt npaea u ceobogpl KaXkporo,
HEe3aBMCMMO OT €ro HaLMOHarb-
HOCTM, pachbl, rnona, $3blKa,
BEPOMCNOBEAaHMS, MOMUTUUECKMX
ybexaeHun, obpaszoeaHus,
COUMArnbHOroO M UMYLLECTBEHHOIO
MOMOMEHUSI» .

Cratbs 14 KoHcTUTyuMK
Pecny6nmku KasaxcraH ycra-
HaBnMBaeT npuHUMn Bceobuiero
paBeHCTBa Mepen 3aKOHOM M
CYpROM M 3anpewiaet guc-
KPMMMHALMIO MO MOTMBAM OT-
HoweHus Kk penurmm: «1. Bce
paBHbI Nepes, 3aKOHOM M CY-HOM.

2. Hukto He MmoxkeT nopg-
BeprarbCcsi Kakon-nbo puckpm-
MMHAaLMM NO MOTMBAM MPOMC-
XOMAEHMS, COLMANbHOTO, OOMK-
HOCTHOTO MIM MMYLLECTBEHHOrO
MOMOEHMS, NMona, Pacbl, HaLWO-
HaNbHOCTH, S13blKa, OTHOLLIEHUS K
penurun, ybexkpeHun, mecta
YKMTEMNbCTBA MMM MO MOBLIM MHBIM
obcTosTenbcTBam».

Cratbs 19. Kaxkppii Bnpa-se
onpepensTb M yKasbiBaTb MM HE
YKas3bIBaTb CBOO HALMOHAIbHYHO,
NapTUIO M PENUrMO3HYIO MPUHAL-
nexHoctb. Ctatbs 22 — 3akpen-
nset csobopy cosectn. OHa
rnacmr:

1. Kaxppim nmeet npaso Ha
csobopy cosecTy.

2. OcyuwecTeneHue npasa Ha
csobopy coBECTM He [OMK-

Ho obycnaenmBaTb MM or-

paHnunBatb obuievenose-

YECKME M rpaxpaHckue

npasa u obs3aHHOCTH Nepeg,

roCcynapCTBOM.

Cratbs 77 3anpeliaet cBs-
LLLEHHOCITYXKMUTENSIM CBMOETENbC-
TBOBaTb MPOTMB [OBEPMBLLMXCS
MM Ha MCTIOBEOM.

Cratbs 18. KoHctutyummn
Pecnybnmku Y3sbekucrtaH ycra-
HaBMMBaEeT PAaBHOMPABME rPark-
LaH M MX paBeHCTBO nepeg,
3aKoHoMm: «Bce rpakpaHe Pec-
ny6nukn YsbekucraH mmerot
opnHakosble npasa u ceoboppl 1
paBHbl nepep 3akoHom 6es
pasnuuus nomna, pacbl, Hauuo-
HanbHOCTH, $3blKa, PENUrum,
COLMAnbHOro MPOUCXOMAEHUS,
y6expeHui, nmuHoro mn obue-ro
MOMNOMEHUSI» .

B cratbe 61 3akpenneHa
cneuparbHas HOPMa B OTHOLUE-
HUM PEMUIMO3HbIX OPraHM3aLpi:
«PenurnosHele opranusaumm u
obbeguHeHns oTpeneHbl OT
rocypapcTea v pasHbl nepeq, 3a-
KoHoMm. [ocypapcTBO He BMeLLM-
BaETCS B AEATENbHOCTH PENUIMO3-
HbIX O6beguHEeHMM».

Cratbs 11 KoHcTutyumm
TypKmMmeHucTaHa ycTaHaBnMBaeT
csobopy BepoucnosepaHus:
«[ocypapcTBO rapaHtTupyert
csobopy permruii 1 Bepoucro-
BEOAHUM M MX PABEHCTBO Mepeq,
3aKoHoM. PenurmnosHele opra-
HM3auMKM OTHENeHbl OT rocy-
JapCTBa M HE MOTYT BbIMOMHSTb
rocypnapcTBEHHblE PYHKLMM.
lNocypapcTBeHHas cictema obpa-
30BaHMs OTOENieHa OT penu-
rMO3HbIX OpPraHM3aumui M HOCHT
CBETCKMM XapakTep.

Kaxkgbii Bnpase camocTo-
STErNbHO ONpPepensiTb CBOE OTHO-
LIEHUE K PENUrMM, E€OMHOMNMYHO
MM COBMECTHO C APYrMMM

ucnosegosate nobyro penuruto
MM HE MCMOBEQOBaTb HWMKAaKOM,
BblpaXaTb M PacnpoOCTPaHsTb
yberxxpeHus, cBsizaHHbIE C OTHO-
LUEHUEM K PEMUIMM, YHACTBOBATb
B OTMNPAaB-IEHUN PENUrMO3HbIX
KYnbTOB, puTyarnos, obpspos».

Yactb BTOpas crtatbu 28
3anpelaeT nponaraHgy penm-
rMO3HONM Bpapbl: «3anpelya-
eTcs Co3JaHMe M OesTenbHOCTb
MOMMTUHECKMX MapPTHUH M OPYrux
obLecTBeHHbIX 06begmMHeHUH,
MMEIOLUMX LEMbIO HACMUIbCTBEH-
HOFO M3MEHEHWUS] KOHCTUTYLM-
OHHOro CTPOS, [OMNyCKalroLme
HacunmMe B CBOEW OESITENbHOCTH,
BbICTYMAIOLUMX MPOTHUB KOHCTUTY-
UMOHHbIX npae u csobog rpa-
[aH, nponaraHoMpyroLLpx BOMHY,
PacoByto, HaUMOHArbHYIO, COLM-
arbHYIO, PEIMIMO3HYIO BPaXgy,
MOCS-ratoMx Ha 30O0POBbE M
HPAaBCTBEHHOCTb HAPOAA, @ TaKXKe
CO3[aHMe BOEHM3UPOBAaHHDIX
obbegMHEeHUH, MONUTUYECKUX
NapTHi MO HALMOHANbHOMY MIM
PENUrMO3HOMY MPM3HAKaM».

Cratbs 8 KoHctutyupm Knp-
ruackon Pecny6bnmku 3akpennset
OoTAEneHne LEPKBU OT rocy-
papctea: «Penmrus, Bce KynbTbl
oTaeneHbl OT rocypapcrear». B
ctatbe 16 npoBosrnawaertcs
ceobopa BepoucroBegaHms:
«Kaxxpb B Kuprusckon Pecny6-
NMKE MMEET NPasBo ... Ha ceobopy
BEPOMCMOBEAAHUS, LYyXOBHYIO M
Kynb-ToBYytO cBob6opy».

MynkT 3 craten 15 3akpen-
NSET PABEHCTBO MEPEL, 3aKOHOM,
BHE 3aBMCMMOCTM OT PErMruos-
HbIX y6expenmi: «Bce B Kuprmac-
kon Pecnybnuke pasHbl nepeg
3aKOHOM M cyAom. Hukto He
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Article 14 of the Constitu-
tion of the Republic of Kazakh-
stan establishes the same prin-
ciple of equality before the Law
and courts for everybody, and
forbids any discrimination on
religious grounds.

i) All are equal before the
Law and in the court.

i) No one shall be subject to
any discrimination on the
ground of social back-
ground, social status and
property qualifications,
gender, race, nationality,
language, religious beliefs,
political views, place of res-
idence or for any other rea-
sons.

Article 19. Every citizen
shall have the right to define,
disclose or not disclose his/her
ethnicity, political party mem-
bership and his/her religious
beliefs. Article 22 safeguards
the freedom of conscience. It
states:

i) Every person shall have the
right to the freedom of con-
science.

i) The implementation of the
right to the freedom of con-
science should not deter-
mine and restrict the univer-
sal and civil rights and re-
sponsibilities before the
State.

Article 77 prohibits mem-
bers of the clergy to testify
against confessors.

Article 18 of the Constitu-
tion of the Republic of Uzbeki-
stan provides for the equal
rights of citizens and their equal-
ity before the law.

i) All citizens of the Repub-
lic of Uzbekistan have equal
rights and freedoms and are
equal before the law regardless
of gender, race, nationality, lan-
guage, religion, social back-
ground, political orientation,
personal or social status.

Article 61 defines special
regulations for the status of re-
ligious organizations:

i) Religious organizations and
institutions shall be separat-
ed from the State and are
equal before the law.

ii) The State shall not interfere
with the activity of religious
organizations.

Article 11 of the Constitu-
tion of Turkmenistan provides
for the freedom of religious
worship.

i) The State shall guarantee
the freedom of religious
worship and the equality of
religious beliefs before the
law. Religious organizations
shall be separated from the
State and cannot assume
the functions of the State.
The State education system
is separated from religious
institutions and is of secu-
lar character.

i) Every citizen shall have the
right to choose his religious
beliefs, to practice, either
individually or collectively,
any religion or none at all,
to express and disseminate
any religious views and
participate in religious ritu-
als, rites and ceremonies.
Part Il of Article 28 prohib-

its the propaganda of religious

intolerance and discrimination.

i) It shall be forbidden to es-
tablish political parties and
public organizations that
seek to change the exist-
ing constitutional order by
use of force; such parties
and organizations that re-
sort to violence in their ac-
tivity, or seek to infringe
upon the constitutional
rights and freedoms of cit-
izens, or unleash war-mon-
gering propaganda, or in-
cite race, ethnic, social or
religious discrimination, or
try to undermine the moral
principles of the people, or
seek to create militant
groups and political parties
based upon ethnicity and
religion.

Article 8 of the Constitution
of the Kyrgyz Republic provides
for the separation of religion
from the State:

i) Religion and all the cults
shall be separated from the
State.

Article 16 proclaims the
freedom of religious worship:
i) Every citizen of the Kyrgyz

Republic shall have the right

... to the freedom of reli-

gious worship, spiritual and

cult freedoms.

Point 3 of Article 15 pro-
vides for equality before the law
regardless of religious beliefs.
i)  All citizens of the Kyrgyz

Republic are equal before

the law and in the court.

No one’s rights and free-

doms shall be discriminat-

ed on the ground of social
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MOXEeT nogBepraTtbCsi Kakou-

nmMbo OMCKPUMMMHALMM, yLLeMme-

HUtO Npas 1 ceobop, No MoTHBam

MPONCXOMAEHMS, MONMTUHECKMX M

penuriosHbix ybexkoeHui nnm no

KaKMM-MBO MHBIM YCMOBUSM M

obcTosTENbCTBAM MIUUHOMO MU

obLecTBEHHOro xapakrepa».

B tpapmumax LleHTpanbHo#
A3un, ocobeHHo B ycrnosusix
TapyxukuctaHa m YsbekucraHa,
MeYETb SBMSETCS BaXKHbIM Npona-
raHOMCTCKMM YUYPEKOEHUEM.
lNoTomy 31O yupexkpeHue HocuT
HE TOMbKO PENUrMO3HO-KYMNbTO-
BblM, HO M MOMUTUYECKMI XapaK-
Tep. OcobeHHo B cenax meueTtb
SIBINSIETCS MECTOM, FAE B3pOCnas
YacTb HaceneH1s, Mectom obme-
Ha nHdpopmaumen. B ropbi rpaxk-
JAHCKOM BOMHbI B TagKMKMCTaHe
B HEKOTOPbIX PErMoHax Me4YeTH
MCrnonb30BanMch Ans NOArOTOBKM
BOOPYXEHHbIX (POPMUPOBAHUN.
Ho rnaBHbIM xapakTep mevetn B
TOM, YTO OHA B MOHMMAaHMUMK
HaceneHus npeBpaTMnacb B
cBATOE MEecTo — BOoXKHKM oM.
CnoBa, cKasaHHble B MeuYeTH,
6onee BrMsATENbHbI, YEM BCSIKME
Apyrve, pelueHue, npuHsaToe B
medeTn, nonb3yetcs ocobbim
yBaXKEHUEM.

NouyeMy B coBpeMEHHbIX
ycnoeusix nogyn, B 6GonbLumHcTBE
ceoeM monogbie, ocobeHHo B
CEenbCKOM MecTHOCTH, obpalia-
IOTCS K MeyeTH, nocewiaror ee?
Mo>HO BblgENUTb HECKONbKO
MOMEHTOB.

1. Cpepy nocetutenen meuve-
TM €CTb MCKpPEHHE BeEpYyto-
lwme MycynbmaHe, pobpo-
COBECTHO BbIMOMHSIIOLLME BCE
npepnucaHus mMcnama. B

rogbl COBETCKOM BMacTH,
Korpa meuyetn 6binu 3aK-
pbiTbl, B GonbluMHCTBE pa-
moHoB Tap>XuKuMCTaHa M
Y36ekucrtaHa ocTtaBanuchb
nogu, KoTopble pas B He-
Oento npoesiKanu paccro-
aHme po 150-300 kuno-
MeTpPOB, 4TOBbI COBEP-LLMTL
MNATHUYHBIM Hama3s.

2. YBaxeHue Tpaguuun. B
UeHTpanbHoi A3suu, oco-
6eHHo B TapikukucTaHe M
Y36ekucTaHe, TPagHLMOH-HO
BCE€ B3POCNOE HAaceneHue
OHEM 1 BEYEPOM y4acTBOBa-
NO B KOMMEKTUBHOM MONMUTBE.
Ons MHoOrMx 3TOo cTano
obbluaem.

3. Yactb nocetutenen meue-tm
nenaet 3to u3 cTbiga. B
Ta@MKMKCKMX M y36eKckux
cenax, ecnuM Mmorogsie nogu
HE XOfsT B MeUeTb, cTapLuee
MOKOMIEHUE MOXKET OCYAUTb
MX 3@ HEYBa)KeHWe K Tpagu-
LMSIM.

4. Yactb noceTtutenem mede-tm
MPOCTO MOJPaXKaeT APYruM:
cocepn XogMT B MeYeTsb,
3HAUMT, M 9 JOMKEH XOOMTb.

5. Crpax Takxe moxet 6biTb
NPUYUHOM MOCELLLEHUS Me-
yetn. Takme cnydam yuac-
TUNMCb B Havane nepe-
CTPOMKM M 0COBEHHO B rofbl
rPa*KpaHCKOM BOMHbI B Tap-
*umKuctaHe. Cnyyanocs, 4to
MCNaMMCTbI YrPOKarnm Moro-
ObIM MIOASIM MM MX POaM-
Tensm, pabbl 3acTaBUTb MX
XOOMTb B MEYETH.

3a roabl HE3aBMCUMMOCTHU
KONMUMUYECTBO MeEYEeTEeM, Kypaa

€XKeQHEeBHO NPUXO[SAT MOMNUTLCS,
HEM3MEPHMMO YBEMMYMUNOCH.
Tonbko B TappkuKkucTaHe HbIHYE
pencteytoT cebiwe 2500 Takmx
meyeTen. YBEnMUMNocb M Komnu-
4YECTBO MOMOAEMM 1 MOAPOCTKOB
cpegn noceTtuTenem.

B coBpemeHHbIX ycrnosusx
LeHTpanbHOM A3uM MOXKHO
HabntogaTth crnegyrowyro Kap-
TUHY MOCELLLAEMOCTM MeYeTen:
1. KasaxcraH — B ropopgax 2-3

% HaceneHnus, B cenax 10-

15 %

2. KblprbisctaH — B ropopgax 5-

10 %, B cenax go 20 %

3. TypkmeHucTaH — B ropopax

u cenax 15-20 %

4. YsbekucraH — B ropogax 10-

15 %, B cenax 30-40 %

5. TamxukuctaH — B ropopgax

10-20 %, B cenax 45-50 %.

Takum obpasom, meueTb
noceLuaer o4eHb HonbLuas yacTb
Hacenenus. B TapyxkukucraHe 3a
nocrnegHue rofpl KONUYECTBO
noceTUTenen MeveTen YMeHbLLIM-
NOCb, YTO SBMSIETCS PE3YNbTaTOM
OKOHYaHMUsl FPakOaHCKOM BOMHBbI
M 3aKIMFOYEHUSI MMPHOrO corna-
weHus. lNoceuweHne meveten
CBSI3@aHHO M C TE€M, 4YTO Ha dooHe
6e0CTBEHHOrO MOMOMEHMS 3KO-
HOMMKM B PEMMOHE MAro yUpeX-
LEHUNA KYNbTypbl, FLE MOMHO
6bino 6bl NpoBeCTH BpeMms.

CywectBoBaHMe MeYeTH
camo no cebe B ycnosusx
LleHTpanbHOM A3mn He BpepHO
ans passutus obuwectsa. Ho
MCMONb30OBaHME €€ KaK Momnu-
TMKO-NpanaraHaMTCKOro y4pex-
OeHnsi MoXeT BbITb yrporkaro-
wum ans obwectea. Moatomy
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background, political orien-

tation or religious beliefs or

for any other personal or
social reasons.

In Central Asia, particularly
in Tajikistan, a Mosque is tradi-
tionally a very important pro-
paganda institution. That is why
it is not only a religious institu-
tion, but also a political one,
particularly in the rural areas
where mosques become the
place where the local adult pop-
ulation gathers to share infor-
mation. During the civil war in
Tajikistan, in several regions
mosques were used as military
training bases. Yet the main
mission of the Mosque is that
people perceive it as the home
of the Lord. Anything said in
the mosque has more impact,
and the decisions made there
are of particular value.

In the modern environment,
what is it that attracts the
younger generation to the
Mosque and makes them attend
it regularly, especially in the
rural areas? Several reasons can
be suggested.

1. Some of the people who at-
tend mosques are believ-
ers who observe all the Is-
lamic traditions and practic-
es. In the Soviet times,
when mosques were closed
down, there were still peo-
ple in many regions and
districts of Tajikistan and
Uzbekistan who would cov-
er a distance of 150-300
kilometers every week just
to participate in Friday
Namaz.

2. Another reason is the re-
spect for traditions. In Cen-
tral Asia, in Tajikistan and
Uzbekistan especially, the
whole adult population
would traditionally partici-
pate in the morning and
evening collective prayers.
For many, it became a rule
of life.

3. Some people attend
mosques out of shame. In
Tajik and Uzbek villages, if
youngsters fail to attend
the mosque, the old gen-
eration might reprimand
them for disrespect for tra-
ditions.

4. Some people attend
mosques just so as not to
fall behind others: "my
neighbor goes, and there-
fore so must I."

5. Fear could be another rea-
son why some people at-
tend mosques. Such cases
became more common with
the start of Perestroika and
during the civil war in Tajiki-
stan. Sometimes Islamic ac-
tivists would threaten
young people or their par-
ents into attending at the
mosque.

During the years of inde-
pendence the number of
mosques where people go to
pray on a daily basis has in-
creased significantly. There are
now over 2,500 such mosques
in Tajikistan only. The number
of young people attending
mosques has also increased.

The geographic breakdown

of mosque attendance in

present-day Central Asia is as

follows:

01 Kazakhstan: 2-3% in urban
areas, 10-15% in villages

(1 Kyrgyzstan: 5-10% in urban
areas, up to 20% in rural
areas

[0 Turkmenistan: 15-20% both
in urban and rural areas

0 Uzbekistan: 10-15% in ur-
ban areas, 30-40% in villag-
es

[ Tajikistan: 10-20% in urban
areas, 45-50% in villages

We can thus see that a fair-
ly large share of the population
attends at a mosque. In Tajiki-
stan, the number of people at-
tending has decreased in recent
years as a consequence of the
end of the civil war and the sign-
ing of the peace agreement.
Another reason why people at-
tend mosques is the fact that in
the difficult economic situation,
there are very few entertain-
ment facilities.

The existence of mosques
in Central Asia is in itself not a
harmful phenomenon for the
development of society. But the
use of mosques as political and
propaganda institutions can be-
come a menace. That is why it
is quite justified to pay serious
attention to this issue in the leg-
islation of the countries of the
region.

Article 8 of the Constitution
of the Republic of Tajikistan
states the following: "Religious
organizations shall be separat-
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BMOJSIHE CMNpaBefniMeBo, 4YTO B
3aKoHOJATEerNbHbIX aKTax rocy-
0APCTB pervoHa 3TOMy Yygaens-
eTCsl Cepbe3HOE BHMMAHKE.

Crartbs 8 KoHctutyupm Pec-
ny6nmkn TappKMKUCTaH, B 4acT-
HocTM, rnacut: «PenurnosHble
opraHvM3aumm oTaerneHbl OT rocy-
OAPCTBA M HE MOTYT BMELLMBATb-
CSl B rOoCyJapCTBEHHbIE Oena».

CaMmbIM onacHbIM B penu-
rMO3HOMU OEATENLHOCTU SBMSKOTCS
PENUrMo3HbIE LLKOfbI, KOTOPbIE
MOCELLAOT AEeTU M NOoJpPOCTKU. B
CpepHer A3z HET odprLMarnbHbIX
HauanbHbIX PEMrMO3HbIX LLKOSI.
Oetn nsyuator a3byky mcnama y
CBOMX pOAMUTENEN, €CNU OHMU
MYMfbl, UM Y MYMAMbl Maxanmm,
unm B mevetn. Kak npasuno,
Takme Knaccbl HebonbLume, no 10-
15 yuyeHukoB. 3aTtem OHM npo-
pomxatoT y4eby B cemMuHapusx,
KOoTOpble Tenepb OTKPbITbl BO
Bcex bonbwunx ropopgax LleHT-
panbHoW A3mm — TawkeHTe,
Byxape, CamapkaHpe, Oy-
waHbe, XopmxeHte, MUchape,
Owe, HamaHrane, Oxxanan-
Abape, bukeke, Anma-ATbl.

lopbl rpa)paHCKoM BOMHBI B
Tap)KuKMcTaHe nokasanu, 4YTo
WHOMBMAY anbHO-HeOodMLMaNb-Hoe
penMrMo3Hoe BOCMMTaHUE OETEN
U NOJPOCTKOB OMacHO.

HbiHe, ecnu nopgbiToXuTb
onybnuKoBaHHble B cpepcTBax
MaccoBOM MHOPMAaLMK maTe-
puanbl Mo LEeHTpanbHO-asMaTc-
KOMY PErmoHy, OKOMo OfHOro
MMIIIMOHA AeTen M NogpOCTKOB
yuaTcs B YaCTHbIX LUKOMAaXx, LUKO-
nax npu MeueTsx M mepgpece.
XoT9 M He o4YeHb AaKTUMBHO,
yYeHUKM 3Tnx y4ebHbix 3aBege-

HUIM MCMOMb3YLOTCSl B COBbITHSIX,
npoucxopswmx B MepraHckon
JONMHE — HapyLUEHWM rpaHuL,
Keiprbiactana, Ys6ekucraHa,
Tap>xukucrtaHa. B atux nop-
pOCTKax HEBO3MOXHO HaMTH
3THMYECKME YEPTbI, OHU <UHTEP-
HaLMOHarbHbI» B CBOMX CTPEMIe-
HUSAX M TuNe BocnmTanus. [etw,
obyuaroupecs B LLKONE ncnamy,
MMEIOT BO3MOXKHOCTb «MPaKTH-
KOBAaTbCS», 4YMTasl MOJSIMTBbI Ha
6onbLMX PESIMIMO3HbIX MEpo-
MPUSATMAX MU TEM CaMbIM YTBEPK-
[,asi CBOKO CAMOCTOSITENbHOCTL. B
YyCrnoBMsX paspyLUeHMs OCHOB
cpegHen LUKOrMbl, Korga Musep-
HOM 3apnnaTbl yuMTens egga XBa-
TaeT Ha CaMO€ CKPOMHOE Mu-
TaHMe (a 3a4acTylo He xBaTaeT M
Ha 3TO), KOrga AECATKM TbiCsY
yuMTENEN MUIPUPYIOT B Apyrue
CcTpaHbl B nouckax 3apabotka,
HeT cunbl, KoTopasi morna 6ol
NPOTMBOCTOSATb TaKOMY BMAY
BOCMMTaHMsl. DTO O4YEHb OMacHo
ons nokonewus 20-25 netHux B
LEeHTPanbHOAa3MaTCKMUX rocy-
JapcTBax.

B coBpemeHHbIX ycrnoBusx
LleHTpanbHoM A3uu, mynna
SIBMSIeTCS Ba)>XHOW purypomn B
M3HM MYCYNbMaHMHA OT POXK-
OeHusi po cmepti. [Noatomy oH
nosib3yeTcsl BOMbLUIMM MOYETOM.
Ho 90-x ropos XX Beka 6onee
BCEro MYMnbl MOYMTANMUChb B
Y3bekucraHe u Tapgrxkukmcrare. B
rogbl rPa*JaHCKOW BOMHbI M
MOMMTMYEC-KOrO NMPOTUBOCTOSHMS
B Tap-XKMKMUCTaHE MYMMbl Mrpanu
BaXXHYIO pONb B MPMBRAEYEHMM
macc Ha MuTHHMK. [loaTomy ce-
ropgHsi B TapKMKMCTaHe OTHOLLIE-
HME HapopAa K Mynnam [BOMCT-

BeHHoe. C ogHOM CTO-pOHbI, MX
YBaXKatoT, MOYUTAIOT, TaK KaK 3TO
CBS3aHO C MOBCEOHEBHOM >KM3-
HblO, C BbINOSHEHMEM OBpPSOB.
C Opyroi CTOpoOHbl, MX CUHATAIOT
BMHOBHM-KaMM KPOBaBbIX COBbITMI
nep-BoM MOMOBMHbI HJEBSIHOCTbIX
ro-gpos. B Ys6ekucraHe oTkpbIT
«CE€30H OXOTbl Ha mynn». Mx
OeSTENbHOCTb MPOCMEXMBAETCS,
ULLETCS CBS3b MEXAY MYMNamu
M BOOPY>EHHbIMM hopMHpPOBa-
HMsMK onno3nupm. B Kbiprbisc-
TaHe, KasaxcraHe u TypkmeHumc-
TaHe TaKXKe C MOYETOM OTHOCSTCS
K MYMNaMm, HO BMIUSHME MYNI TaM
He oyeHb Bermko. B KbiprbisctaHe
n KasaxcraHe esponetickmi o6-
pa3 »u3Hu nmeet Bonbee
BMMSHME Ha MMPOOLLYLLEHHE
HaceneHusl, HeXenu ucnam. A B
TypkmeHncTaHe aBTOpMTapHas
BnacTtb TypkmeHbalum nepekpbi-
BaeT BCE OCTanbHble BUAbl BIMS-
Hus. Mynna B coBpeMeHHOM
UeHTtpansHon A3mm — Heodomum-
anbHoe nuuo. OH cny»ut B
MeYeTH M paKTMHECKM 3apnnary
He mony4yaeT, >XMBET 3a cuyeT
npuycapebHoro xo3smcTea 1 T.n.
[ocypapcTBO [OMMKHO B CBOMX
MHTEepecax MCMosNib30BaTb BMM-
SIHME MY, TaK Kak 6onbLUMHCTBO
M3 Mynn coBpemeHHon LleHT-
panbHon A3un He sBnstOTCS
3KCTPEMMCTaMM, HAMPOTHB, OHM
CTPEMSTCSI K MUPHOMY COCYLLIEC-
TBOBaHWIO MIOAEN, AMs HUX Fnas-
Hoe — Bepa.

[oBOps © TOM, HacKonbko
NMoagOTBOPHbIM MOXeT 6biTb
COCYyLLECTBOBAHME KYMbTYpPbI
3anapa u BocTtoka B ycnosusx
LleHtpanbHon A3sun, Heobxo-
anmo obpaTtutb BHMMaHWE Ha
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ed from the State and shall not
interfere with the State affairs".

The most dangerous aspect
of religious activity lies in the
fact that an increasing number
of children and youngsters at-
tend religious schools. There are
no official primary religious
schools in Central Asia. The chil-
dren are taught the ABC of Is-
lam by their parents, if the lat-
ter are mullahs, or by the local
mullah, or at classes in mosques.
As a rule, such classes are not
large, only numbering 10-15
pupils. Children continue their
education in madrassahs, which
are now opened all over Cen-
tral Asia; in Tashkent, Bukhara,
Samarkand, Dushanbe, Khod-
jent, Isfar, Osh, Namangan,
Djalal-Abad, Bishkek and Alma-
Ata. The years of civil war in
Tajikistan showed that unofficial
religious education of children
and youngsters is fraught with
danger.

If we sum up the materials
published in Central Asian press
and mass media today, we dis-
cover that about one million
children study in private schools,
mosque schools and madras-
sahs. Although not very active-
ly, the students from these ed-
ucational institutions are used in
the events and developments
unfolding in Fergana valley, in
the cross-border intrusions into
Kyrgyzstan, Uzbekistan and
Tajikistan. These youngsters are
entirely devoid of ethnic fea-
tures, completely ‘internation-
alized' as far as their aspirations
and the type of upbringing are

concerned. Children who study
Islam at schools get an oppor-
tunity to ‘practice’ reading
prayers at big religious events,
thus gaining self-confidence. In
such a situation, when secular
primary and secondary schools
are in decay, when teachers’
salaries are so low that they can
hardly make both ends meet, if
at all, when thousands of teach-
ers go abroad to earn their liv-
ing, there is practically no coun-
terbalance to religious educa-
tion. This poses a serious haz-
ard for the generation of 20 to
25-year-olds.

In present-day Central Asia,
the mullah is a very important
person in the life of each and
every Muslim, from birth to
death. That is why mullahs are
looked up to. Before the 1990s,
this reverence towards mullahs
was typical for Tajikistan and
Uzbekistan only. During the civil
war and at the time of political
confrontation in Tajikistan, mul-
lahs played an important role in
summoning people to political
rallies. That is why there is some
ambiguity today in people’s
attitude to mullahs. On the one
hand, they are respected and
revered, for they are a part of
every day life and of religious
rites. On the other hand, peo-
ple blame them for the blood-
shed of the early 90s. In Uzbeki-
stan, mullahs are persecuted in
the sense that their activity is
closely watched for possible
connection with armed opposi-
tion groups. In Kyrgyzstan, Ka-
zakhstan and Turkmenistan,

mullahs are also revered, but
their influence in these countries
is not strong. In Kyrgyzstan and
Kazakhstan, the European way
of life has a greater influence
than Islam on the mental set of
the population. In Turkmenistan,
any alternative religious or sec-
ular influences are dwarfed by
the authoritarian regime of Turk-
men-bashi. The mullah in today's
Central Asia is not an official fig-
ure. He runs a mosque but he is
not on a payroll and usually
tends a garden for a living. The
State must try to make good
use of the authority of mullahs,
since the majority of mullahs in
Central Asia are not extremists.
On the contrary, they preach
for the peaceful coexistence of
people. Faith is the most impor-
tant thing for them.

Speaking about the coex-
istence of Eastern and Western
cultures in Central Asia, it is
necessary to take into account
the relationship between adher-
ents of Islam, Christianity, Juda-
ism and non-believers. From our
point of view, this relationship
is based upon two factors. First-
ly, Muslims constitute the over-
whelming majority of the popu-
lation of the countries of the
region. Secondly, during the
years of the Soviet rule peo-
ple's attitude to religion
changed substantially.

The first factor. Over 90%
of the population of Tajikistan,
Uzbekistan and Turkmenistan
profess Islam. In fact all Tajiks,
Uzbeks, Turkmens and, in gen-
eral, the entire non-European
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CIIOMMBLUMECS B PEruoHe B3au-
MOOTHOLLEHNS MEXAy npep-
CTaBUTEMNSMMU PAa3MMUHBbIX Peru-
rMmM — MCrama, XPUCTUAHCTBA,
MHOYM3Ma - @ TaKXKe aTencTamm.
C Hawen TOYKM 3pEHMUs, 3TH
B3aMMOOTHOLLEHNSI CTPOSITCSl Ha
OBYX MoMeHTax. Bo-nepsbix,
MYCYNbMaHe COCTaBMSIOT Noaas-
narouiee 6onbLUMHCTBO Hacene-
HUs cTpaH pervoHa. Bo-sTopbix,
3a rogpl COBETCKOM BMacT npo-
M3OLUMM BaXKHblE Ka4yeCTBEHHblE
M3MEHEHMS B OTHOLLEHMM TPaXK-
[aH K PENMrMo3HbIM BOMPOCAaM.

Mepsbirt momeHT. Bonee 90
npoueHToB HaceneHus Y36ekumc-
TaHa, TamwukuctaHa m Typkme-
HUM ncroeepytoT mcnam. MPaktu-
YECKM BCE TapyKuKu, y3bekwu,
TYPKMEHbI M B LIENIOM HEEBPO-
NnencKoe HacerieHuMe no pesnm-
rMO3HOMY y6exaeHuto siBnstoTcs
mycynbmaHamu. lNpu atom ka-
HOHbI Mcrama cobnropgaer nmib
Hebonbluas 4acTb 3TMX MYCYIb-
maH. OcTanbHoe HaceneHue,
XOTSl M NPUHAOMEMUT K Pasnmu-
HbIM BETBSIM XPMCTMAHCTBA, HO
NULWLIb HE3HAYUTENbHASI €ro YacTb
MocCeLLaeT LEPKBA MITM MONENb-
Hble goma. Takum obpasom, u
MYCYNbMAaHCTBO, M XPUCTUAHCTBO
306eCb HOCST XxapaKTep cKopee
STHMYECKMIM M HPABCTBEHHBIM, YEM
penurnosHoii. NosatoMy oHu
6naronony4Ho CoCyLLECTBYIOT C
ppyrumu permrusimm. Hanpumep,
B Tag)XMKucCTaHe ewe coxpa-
Hunacb Hebonbluas, okono 500
cemel, obwpHa uypgees; 8 1992
rogy 6bino 3aperucrtpmposaHo
obwectBo «Co3HaHne KpuiHbi».

Bropon momeHT. 3a ropgpl
COBETCKOM BIIaCTH PEMUIus 3Haum-

TEMbHO M3MEHMNA CBOM OBmMK B
ycnosusx LleHTpanbHon Asuu.
OHa B OCHOBHOM cOXpaHunach
6naropapsi CBOEMY HaLMOHArbHO-
HPaBCTBEHHOMY Xxapaktepy. B
coBeTckui nepmop, Bbinn ccpop-
MMPOBaHbl B3aMMOOTHOLLEHMS
MeXIy MoJbMH, HE OCHOBAHHbIE
Ha PEIMIM, U CIOMMIOCh YBaXKe-
HME K NPecTaBuTENsM OPYrux
penurui u Hesepyrowmum. B
BOCbMMAECSTbIX M [EBSHOCTbIX
rogax 6binu coeepLueHbl no-
MbITKM PaspyLMTb 3TM OTHOLLE-
HUS1, K cyacTbro, Besycrelu-Hbie.

B XX Bekax B ueHTpanbHo-
a3MaTCKOM PEervMoHe 3aKnrouva-
NUCb COTHM M TbicsiHmM Bpakos
MEXAOY MoAbMM PasHbIX LMBM-
nM3aumi, NOSIBUIMCb CEMbM, B
KOTOpbIx He npeobnapana pe-
nMrus, BakHbl 6binu obuieuve-
NOBEYECKME LLEHHOCTH. YiKe crio-
MMNacb M MPOAOMKaeT pa3Bu-
BaTbCsl KynbTypa, obuievenose-
YECKasi MO CBOEMY COLEPIKaHMIO.
Teartpbi onepsbi 1 Hanera, pabota-
fowme BO BCEX rocypapcrBax
LleHtpansHon Asum (B Typkme-
HUM ornepHbIM TeaTp Bbin pacny-
weH B 2001 romy), Apambi ee-
POMENMCKMX aBTOPOB, MY3blKa Be-
NUKUX EBPOMEMCKUX KOMMO3UTO-
POB, Xy[0XECTBEHHAas MTepary-
pa EBponbl u Amepukun ctanm
CBOMMM [ANSi MHTENNMUIeHLMH
UeHTtpansHon Asum.

B rakux ycnosusix BBege-H1e
PENUrMo3HbIX JOrM OTPULUATENb-
HO BMMSIET HA B3aMMOOTHOLLEHMS
MEXAOy NPencTaBUTENSIMMU pas-
MMYHBIX KYTbTYP M LMBUIM3ELMN.
Obuweyenoseyeckme LLEHHOCTH
npeobnagaroT Hag PermruosHbl-
MK 4vyBcTBamu. B ycnosusix

LleHTpanbHOM A3MM Mcnamckue
TEYEHMS UrPAIOT BAXKHYHO POIb B
dOopMHUPOBaHMM MUPOBO33PEHMS
Hacenenus. AbcontotHoe 6ornb-
LWwKHcTBO Hapopaos CpepHer A3sum
ucnoeegytoT cyHHusm (95 npo-
ueHTtoB). Kpome Toro, nmeetcs
HebonbLUOe uMcrno nocnegosare-
nei wmmsma (B YsbekucraHe u
TypkmeHuu) n ucmanmnmsma (s
TapyxukucTtaHe). BnnsHue wmmros
B TypkmeHun u YsbekucraHe
HEe3HAaYMTEeNbHO, TaK Kak ero
MCMOBERYIOT B OCHOBHOM Mpep-
CTaBMTENM HEKOPEHHbIX HapO-
foB. Mcmannusm ke B ycnosu-
ax TapXXMKucTaHa MMeEEeT CBOM
KOPHM, €ro ucnosefyeT opgHa U3
TagXMKCKUX CYB3THMUECKMX
rpynn. Mcmamnutel coctaenstoT
3-4 npoueHTa MycynbmaH Tap-
MKMCTaHA.

B rogpl He3aBMCMMOCTH BMK-
sHME MCMaMUIIM3Ma Ha HacerneHue
lopHo-bapaxwaHcKkoM aBTO-
HOMHOM obnacTn yBenuuunocob
6naropapsi nopOepXKKe co cro-
poHbl Ara XaHa IV, muposoro
nupepa ucmaunmtos. Ewe B
mapte 1993 roga no nopyyeHmio
Ara XaHa IV bapgaxwaH noceTtvn
ncmannmutckmii nupgep Camppyka-
non Hocrpu. B mae 1996 ropa
Mo MpMrnaleHno Npe3uaeHTa
3.LU. PaxmoHoBa TapykukucTaH
Bnepsble nocetun Ara XaH IV. B
TpyaHble rogbl 1993-1996 rogel
doHp Ara XaHa IV Bcsiueckn
nopAep’K1Ban MCMaMUIUTOB,
obecneunsan ux 6ecnnartHo
MYKOM, MAacCIlOM, PMCOM, caxa-
pom. 3atrem opraHmsaums Ara
XaHa aKTMBHO y4acTBoBana B
NMOCTKOHMPNIMKTHOM MUPHOM
CTpoMTENLCTBE, OKasbiBas Mo-
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population are Muslims. It
should, however, be mentioned
that Islamic practices are ob-
served by an insignificant part
of the Muslim population. And
although the rest of the people
identify themselves as belong-
ing to various Christian trends,
only a small minority attends
churches and prayer houses.
Therefore, local Christianity and
Islam are of ethnic rather than
religious character. That is why
the different religions in this re-
gion coexist so peacefully. For
example, a small community of
some 500 Judaists still survives
in Tajikistan; and, to give an-
other example, the Krishna Con-
sciousness Society was regis-
tered in 1992.

The second factor. In the
years of Soviet rule, religion sig-
nificantly changed its image in
Central Asia. It preserved itself
mostly due to its national and
moral aspects. In Soviet times,
the relationships forged be-
tween people were not based
upon religion. Respect towards
other religions and non-believ-
ers were also a characteristic
feature of those times. In the
1980s and 90s, there were at-
tempts to ruin these relations,
but, fortunately, they were un-
successful.

In the 20" century in Cen-
tral Asia there were thousands
of mixed marriages between
people of different civilizations.
Families were started in which
universal values were more im-
portant than religion. Universal
values have become and con-

tinue to become part and par-
cel of the regional culture. Op-
era, ballet and drama theaters
function in every Central Asian
country, with the exception of
Turkmenistan, where the Opera
House was disbanded in 2001.
Dramas by European play-
wrights, music by great Euro-
pean composers, and Europe-
an and American literature have
all become dear to the intellec-
tuals in Central Asia.

In this environment, the im-
position of religious dogmas can
have a negative impact on the
relations between representa-
tives of different cultures and
civilizations. Universal values
dominate over religious feelings.
In Central Asia, Islamic move-
ments and trends play an im-
portant role in shaping the men-
tal set of the people. The over-
whelming majority of the peo-
ples in Central Asia are Sunni
(95 %). In Uzbekistan and Turk-
menistan, there is a limited num-
ber of Shia, and there are some
Ismailites in Tajikistan. In Turk-
menistan and Uzbekistan, Shia
has little impact, for it is mostly
non- natives that adhere it to.
Ismailism has its roots in Tajiki-
stan, for it is professed by one
of the Tajik sub-ethnic groups.
Ismailites constitute 3-4% of the
Muslims in Tajikistan.

In the years of indepen-
dence, Ismailite influence in-
creased in the Gorno-Badakhs-
han region due to the support
of Aga Khan IV, the world lead-
er of Ismailites. In March 1993,
acting on the orders of the Aga

Khan, another Ismailite leader,
Sayidjalol Nosiri, visited Gorno-
Badakhshan. In May 1996, the
Aga Khan visited Tajikistan for
the first time, invited by Presi-
dent E. Rahmonov. In the hard
years of 1993-1996 the Interna-
tional Fund of the Aga Khan
actively supported local Ismai-
lites by sending them food sup-
plies, mostly flour, butter, rice
and sugar. Later on, the Inter-
national Fund of the Aga Khan
took an active part in the post-
conflict rehabilitation of Tajiki-
stan, helping other regions of
the republic as well. Three coun-
tries, Tajikistan, Kyrgyzstan and
Kazakhstan, came to an agree-
ment with the Int. Fund of the
Aga Khan to jointly establish a
University in the city of Khorog.

Although there had been
some degree of enmity be-
tween Sunni and Ismailites up to
the beginning of the 20* centu-
ry, in recent times it has practi-
cally ceased to exist. Howev-
er, some skeptics do suggest
tensions between these two Is-
lamic trends as an explanation
for clashes between groups of
young people that happened in
the 1960s and 70s. The same
people insist that religious ten-
sions were the main reason for
Khudonazarov's defeat in the
presidential election of 1991.
This point of view is absolutely
incorrect, because religious af-
filiation had nothing to do with
the events mentioned above. It
is enough to mention that all the
runners for presidency in the
1991 election, Khudonazarov
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MOLLBb M OPYrMM perMoHam pec-
ny6nukn. Tpu rocypapctea
pervoHa — TaprkukuctaH, Kbip-
reisctaH, KasaxcrtaH — cos-
MecTHO ¢ poHpom Ara XaHa IV
[LOroBOPMINMCb OTKPbITbL B Xopore
YHUBEPCHTET.

Mexpgy nocnepoBaTtensmu
CYHHM3MA M MCMauUNM3ma fo
Hauyana XX BeKa cyuiecTBoBana
Bpa)kaebHocTb, HO B nocnegHue
LECSATUNETUS OHA MPAaKTUYECKH
npekpartmnacb. Tem He MeHee,
HEKOTOPbIE CKEMTHKM OBBSCHSIIOT
MoropeXHble CTONKHOBEHMs 60-
70-bIX rofoB HaMpPs*KEHHOCTbIO
mexpy AByms TeueHnusmmu Mcna-
Ma, M C 3TMM IKe CBS3bIBAIOT
Heypady [l. XypoHasapoBa Ha
npesupgeHTckmnx Bbibopax 1991
ropa. 3Ta TOYKA 3PEHHs B KOPHE
HEBEPHA, MOCKONbKY B Ha3BaHHbIX
CcOBbITMSX MPUHAONENKHOCTb K
CYHHU3MY MMM MCMAUIM3MY He
MMEena HMKAKOro 3Ha4dyeHus.
Hanpumep, Bce kaHpuparthl,
y4acTBOBAaBLUME B MPE3MOEHTC-
knx Bblbopax 1991 ropa, v B
yactHoctn [1. XypoHasapos,
6binu ckopee aTteucramu, He-
*enum sepytopmmn. Kpome Toro,
nocnepoBaTenu MCMauNM3Mma
BECbMa HEMHOTOYUCNEHHbI U B
penurnosHon uepapxum LleHT-
pansHor Asum, 1 TapKuKucTaHa
B 4aCTHOCTM, OHM HMKOrpa He
urpanu peLuaroLyto ponb. Bsan-
MOOTHOLLEHUS MEXKAY Pa3nMyHbI-
MM MYCYTIbMaHCKMMM CEKTaMM B
LeHTpanbHon A3um sBnstoTCS
HOPMarbHbIMM, OCHOBaHHbIMM Ha
B3aMMHOM YBAaXKEHWM, M HE OKa-
3bIBAOT OTPULLATENBHOIO BMSIHMS
Ha OTHOLLUEHWS C MpPeAcTaBuTE-
NSMKU OPYTUX KYNbTyp.

CospaHue u pgearenbHoCTb
napTMM PEnUMrMo3HOro Harmnpas-
neHuss — HOBOE sBneHue pns
LlentpanbHon Asum (Tapu-
KuctaHa, Y3b6ekucrtana, Ka-
3axcTaHa, KbiproisctaHa, Typk-
meHmn). CraHoBreHMe MonmTH-
YECKOro Mcrnama CBs3aHO C
pacrnpocTtpaHeHueM Baxxabuama
B MOCTCOBETCKOM MPOCTPAaHCTBE.
MoppepixKa MYyCYyNbMaHCKMX
penmrnosHbix opranusaupn CHI
co crtopoHbl Cayposckon Apa-
BuM, roe Baxxabusm sesnsetcs
rocy-papCTBEHHOM MOEONOrUeH,
cTanuM NepBOOCHOBOM MOMUTH-
3auumn ucnama. Hanpumep, B
1987-1989rr. MycynbmaHckue
yupexpaeHns Tapr>KuKucTaHa
nonyumunu 6onee 1 MnH. 3kK-
3emnnspos KopaHa B pap ot
Bepytowmx Cayposckorn Apa-
BuMM. [leHbru, nonyyeHHbie OT
npopaxku Kopana, 6binm uc-
Momnb30BaHbl Afsi CTPOMTENbLCTBA
MeyeTen, megpece, NooLLpeHusl
aktusucToB. K Tomy e nepuogy
OTHOCMTCS M HaYano NOSMTU3aLK
ucnama. lapTuiHble s4erkm
BcecorosHoi ncnamckon naptmm
MOSIBUNMCb B PErMoHe B KOHLE
BOCbMMOECSTbIX - Hayane [eBs-
HocTbIx rogos. B 1991 rony 6bina
co3paHa [Maptus Mcnamckoro
BO3poxaeHus TamukuctaHa. Ha
napnameHTckmx Bbibopax 1990
ropa LWecTb NpepcTaBUTENEN MC-
NamMCKMUX NapTHM cTanu genyTarta-
mu. B 1997 rogy 6bina ocHoBaHa
MapTtns Ucnamckoro Bospoxpe-
Hust Y3bekucraHa. B 1999 ropy
6bin cospaH Xu3b-yT-Taxpup,
HOCSLUMM «MHTEPHALMOHAnbHbIN
XapaKTep» - €ro 4YneHamu siBns-
toTcs rpaxkgaHe Y3bekucraHa,

KbipreizctaHa, TagukucraHa.
DKCTPEMUCTCKHUIM XapakTep
nporpaMm Xusb-yT-taxpup
NPM3HaeTCs U PYKOBOACTBOM
napTmi Micnamce-koro Bospoxpe-
Hus TapyxukuctaHa m Y3bekuc-
TaHa.

MNpouecc nonmtU3aumm mc-
nama B ycnosusx CpepHen Asum
NPoM3oLLEN MMEHHO BO BTOPOM
NMONOBMHE BOCbMMAECSTHIX M
nepBoi MOMOBMHE AEBSHOCTbIX
rogoB. Mcnamckue nupgepbl Npo-
naraHgMpoBanM MOen HaupoHarnb-
HOrO CNMoYeHUs, HE3aBMCMMOCTH
u passutns. M3 obbepuHerus
BCEX AEMOKPATUYECKM HACTPOEH-
Hbix cun B 6Gopbbe npotus
HaLMOHANMCTUYECKUX LLEHHOCTEN
poaMncs «aeMOKpaTUYECKUM
ucnamusm». BepwmHol pemo-
KpaTtnyeckoro ucnammama 6bim
npesupeHTckme Bbibopbl B Tap-
»ukuctave (1991) u Ysbekmc-
taHe (1995). CozpaHue ucnamc-
KMx naptui u obbsBneHue wux
KOHEYHOM LieNM — BO3POXKAEHHE
McriaMa Ha NoCTCOBETCKOM MPOcC-
TPaHCTBE M CO3[aHME MCMAMC-
KOro rocypgapcrea — CTarno BO3-
MOXHbIM TOrAa, KOraa NoNUTHM3n-
pOBaHHbIE MCMAaMCKUE MNapTHM,
MPUHSIB y4acTHe B MPE3UOEHTCKMX
M NapnamMeHTCcKmx Boibopax, yxke
yyscTBoBanu cebsi yBepeHHo,
MMENU BOEHW3MPOBAHHbIE MOA-
paspenexus, BOCMMTbIBaNM HOBOE
NMOoKoneHWe, roToBoe oTHATH
M3Hb 338 MCNAMCKME LEHHOCTM.
MMeHHO B 3TOT nepuop, cHa4ana
B TapKnkucTaHe, 3atem B Y3be-
KMCTaHE HEKOTOPbIE MCINAMCKHE
nupepbl Hadanm obpalwatbes B
MpoLU-oe, K OCHOBaM MCrama.
OHM B3SNMM Ha BOOPYIXKeHue
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included, were atheists rather
than believers. Besides, Ismai-
lites are few and have never
played a significant role in the
religious hierarchy of Central
Asia in general and Tajikistan in
particular. The relations be-
tween various Islamic sects in
Central Asia are normal and
based upon mutual respect.
They have no negative impact
on relations with representatives
of other cultures.

The establishment and ac-
tivity of religious political par-
ties is a new phenomenon for
Central Asia (Tajikistan, Uzbeki-
stan, Kazakhstan, Kyrgyzstan
and Turkmenistan). The devel-
opment of political Islam is con-
nected with the penetration and
spread of Wahhabism on post-
Soviet territory. The support
given to Muslim groups in the
CIS by Saudi Arabia, a country
that has Wahhabism as its state
ideology, paved the way for
the politicization of Islam. For
example, in 1987-1989 the Mus-
lim institutions of Tajikistan re-
ceived over a million copies of
the Koran as a gift from the
Muslims of Saudi Arabia. The
profits from the sales of the
Koran were used to build
mosques and madrassahs and to
support religious activists. Just
at that time, Islam started to get
politicized. In 1991, the Islamic
Renaissance Party was estab-
lished in Tajikistan. In the 1990
parliamentary election, six rep-
resentatives of Islamic political
parties became members of
parliament. In 1997, the Islamic

Renaissance Party of Uzbekistan
was established. In 1999, Hizb-
ut-Tahrir was established. It is
an international organization
with members in Uzbekistan,
Kyrgyzstan and Tajikistan; even
the leadership of the Islamic
Renaissance Parties of Tajikistan
and Uzbekistan admits its ex-
tremist and radical nature.
Islam in Central Asia grad-
ually became politicized in the
late 1980s and early 1990s. Is-
lamic leaders would preach the
ideas of national unity, indepen-
dence and development. The
notion of ‘democratic Islamism'’
was born out of the movement
to unite all democratic forces in
a struggle against nationalism.
Democratic Islamism reached its
climax during the 1991 presiden-
tial election in Tajikistan and the
1995 presidential election in
Uzbekistan. The proclamation of
the ultimate goal pursued by
Islamic parties, i.e. Islamic re-
naissance throughout the post-
Soviet territory and the estab-
lishment of an Islamic state, be-
came possible by the time Is-
lamic political parties went
through the experience of pres-
idential and parliamentary elec-
tions. They were quite self-con-
fident by that time, having al-
ready organized militant groups
and started to bring up a new
generation ready to die for the
cause of Islam. It was at that
point that some Islamic leaders,
first in Tajikistan and later in
Uzbekistan, started to preach
‘return to the roots of Islam’.
They armed themselves with a

terrible weapon: jihad. In De-
cember 1992, in the city of
Garm, an Islamic combatant
leader by the name of Rizvon
said: "It is not just a declaration
of jihad, it is the beginning of
jihad.” The population was di-
vided into two camps: Mojahe-
dins, the guardians of jihad, and
their enemies. The jihad that
began in 1992 had thus divided
Tajikistan into two camps: be-
lievers (Muslims) and non-be-
lievers. This is the root of all the
horrors of the past civil war.

The civil war in Tajikistan
and the Islamic movements in
Uzbekistan and Kyrgyzstan re-
flect the aspirations of Islamic
political parties to come to pow-
er rather than the confrontation
of religion with the secular so-
ciety. It should be noted that
Islamic leaders do not, and did
not necessarily support the es-
tablishment of religious political
parties. Many of them find that
politicization is detrimental to
Islam. That is why during the civil
war and afterwards, many peo-
ple believed that the Islamic
Renaissance Party preached
Wahhabite and Shia doctrines,
thus deviating from Hanafism,
the traditional Sunni trend in
Central Asia.

As mentioned above, the
use of Islamic slogans in the civ-
il war in Tajikistan caused part
of the population of the coun-
try to avert from Islam. The at-
tendance at mosques decreased
in many regions. Part of the
population began to have res-
ervations towards Islamic lead-
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CTpalIHOE opYyXHne — mKuxag. B
pekabpe 1992 ropa B Napme
OfMH M3 pyKoBOgMTEnem Muc-
namckmx oopmMmpoBaHmii PruseoH
3aseun: «[xmxap» He obbsen-
AeTcs, «OXKMXag» HauMHaeTcs.
Hacenenne paspgenvnock Ha pga
narepsi: «mopKaxeppl» - y4yacT-
HUKM OKMXaga — M MX Bparu.
Takum obpasom, HauvasLUMKCS
«[XKMXaA», MO CYLLLeCcTBY, paspe-
nmn Tap»KMKMCTaH Ha ABa nareps
— Bepyowmx (MycynbmaH) u
HeBepylowmx. B atom kopeHb
BCEX Y>KACOB MPOLUEALLEN MPaX-
JAHCKOM BOMHbI.

lpa)kpaHckas BonHa B Tan-
YKMKMCTaHE, MCMAMCKOE [OBMIKe-
Hue B Y3bekucrave u Kbiprbizc-
TaHe OTPaXarT HEe CTOMbKO
6opbby penmrun npoTus ceBeTC-
Koro obLecTBa, CKOMbKO CTPEM-
NeHUe UCNIaMCKOM MNapPTUM NPMATH
kK Bnacti. Hagpo vmeTb B BUAY,
YTO HEe BCE MCINAMCKME NMAEPbI
NOAAEPKMBAIOT MU MOJAEPIHKM-
Banu obpazoBaHue napTmi penm-
rMosHoro tmna. MHorue m3 Hux
CYMTAIOT, YTO MOMMUTM3aLMSA
BpeauT ncnamy. Nostomy B roppl
rPa*KpaHCKOM BOMHbI U MOCTe Hee
CpeAM HaceneHus pacnpocTpa-
HMMOCb MHEHME, YTO MCMamcKas
NapTHs BO3POXAEHMS MponoBe-
OyeT ydeHue Baxxabusma u wm-
M3Ma, M YTO UYneHbl 3TOM MapPTHM
oTownM OT xaHadmama — Tpa-
OMLMOHHO PacnpOCTPaHEHHOro B
LleHTpanbHOM A3MM CYHHUTCKOro
TeueHus.

Kak y»xe ynomwuHanoch
BbILLIE, MCMOMNb30OBaHUE JIO3YHrOB
Mcnama B FpPa*KpaHCKoW BOMHe
Tap>XuKkucrtaHa ctano noeBogom
OoTXofa 4acTu HaceneHus oT

ucnama. Bo MHormnx peruvonax
YMEHbLUMNACh MOCELLAaeMOCTb
meveTten. Yactb HaceneHus
Hayana c onackon OTHOCMTbCS K
ucnaMckmm nupepam. Octanmch
HEe[0BOMbHbIMHU PYKOBOAMUTEMNSIMM
MCNaMCKOro [OBMXEHWS M Te
napTMM M OpraHusaumm, KoTopble
BbifIM MX COIO3HMKAMM B rpak-
JaHckon BomHe — [leMokpartu-
yeckas naptvs TapgXKMKMUCTaHa,
«Pactoxes», «Jlabnu bapaxiioH».
Mpn paspene Bnact UM pocTa-
Nack NMLLb HE3HAYUTENbHAas Jons.
YyecTBOBanacb M pervoHanbHo-
3THMYECKas HenpussHb. [loaTomy
Ha HOBOM 3Tane, He TOMbKO B
Tap)kukmMctaHe, HO M BO BCEM
permoHe, naptus Mcnamckoro
BO3POXAEHMS, CTPEMSCb 3arnon-
HUTb o6pasoBaBLUytOCs Maeono-
rMYECKYIO MYCTOTY, NEPEKMIOYM-
nacb Ha pasnuyHble BuAabl pes-
TenbHocTM, obpauweHHbie B
byayuiee: pasBuTME LUKON MpM
MeueTsX M Meppece, BHEJPEHHE
MCMNAaMCKMX TPaAMUMI, BOCMMTa-
TenbHas pabora.

HecomHeHHO, ncnam pac-
ronaraetT BCEMM BO3MOMHOCTS-
MM Ofis BOCTIMTaHMSI MOMOMEM.
3TMM nonb3oBanucb B ropbl
COBETCKOM Bractu Haubonee
OmMbITHbIE M CMErblE MapPTHIHbIE
paboTtHukn. Cenuac e 3To
npeBpaLLaeTcs B Mpeonoruyec-
KOE OpYXMe, TaK KaK B LLEHT-
panbHO-a3MaTCKOM permoHe
BOCMMTaHMEM HOBOIO MOKONEHMS
HUKTO, KPOME PENMUrMO3HbIX
OopraHusaumi, He 3aHMmaeTtcs.
Hapspy c paboton ¢ mono-
OEXbIO M MOAPOCTKAMM, MC-
NamCKME CTPYKTYPbl 3aHMMALOT-
csl coupanbHbIMM BOMPOCAMM,

NoAAEPXKOM MEHCMOHEPOB,

6e3paboTHbix. DTO npuBreKaet

K ucnamy Bce 6onee mpokue

CNOM HaceneHus, TEM CaMbIM

OTTankueas MXx OT BRacTu. DTy

KapTMHY MOXHO cenvac Hab-

nropaTb BO BCEX PErMoOHax, Tak

Kak npobnembl 6espabo-Tmupl,

HeobecrneyeHHOCTH B CTapoCTH,

yMapoK LWKOonbHOro obpazosatms

M 30PaBOOXPAHEHMS CTanM Mac-

coBbim siBneHnem. [Mpuxogutcs

NpM3HaTb, YTO B YCMOBMSIX OT-

CyTCTBMS Yy Hacenenus obuien

LenM, Ha ooHe HEYAOBNETBOPEH-

HOCTM couManbHbIM MOMOMXEHK-

€M, MCNaM MMEET BCE LLIGHCbI Ha

ycnex.
M3 M3NOMEHHOro MOXKHO

NPUATH K BbIBOAY, YTO:

[l Penurns B LeHTpanbHowu
A3Mn MMeeT BaXKHoe 3Ha-
yeHue, HO rraBHOE B HEM —
3TO HauMuoHanbHble Tpa-
OMUMH, CIMBLUMECS C PEenu-
rmer, a He pPenMruosHble
BEPOBaHMS.

[l Mcnonb3oBaHuWe penuruos-
HbIX NMO3YHroB B MOMNMTHYEC-
KMX KOHMNMKTax umeer
Maro OTHOLLIEHUS K PeNnUrm
KaK TaKOBOM.

(1 Mcnam B LeHTpanbHon Asum
MOXET HOPMArbHO cocy-
WecTBOBaTb C APYrMMH
penMrusmu.

0  Mcropus XX Beka npubnu-
3una Hapopp! LleHTpanbHomu
A3MM K MMPOBOM LUBUNHU-
3auMM, cTepna B3aMMHYLO
HEHaBMCTb M MHblE MPEnsTC-
TBUSI K B3aMMOMOHMMAHMIO.
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ers. The allies of the Islamic
movement, such as the Demo-
cratic Party of Tajikistan, Ras-
tokhez, La'li Badakhshan etc.
were also unhappy with the Is-
lamic leaders. They did not get
the share they expected dur-
ing the distribution of offices in
the government. Inter-ethnic
and inter-regional hostility was
in the air. This made the Islamic
Renaissance Party, in Tajikistan
and throughout the region, anx-
ious to fill the ideological vacu-
um. The party sought to change
the nature of its activity, adapt-
ing it to the challenges of the
future. It concentrated its efforts
on assisting schools based at
mosques and madrassah, edu-
cational activities and the
strengthening of Islamic tradi-
tions.

It is beyond doubt that Is-
lam has all the necessary tools
for the upbringing and educa-
tion of the younger generation.
Those tools were used by the
most experienced and brave
Communist party officials dur-
ing Soviet rule. Now they are
being turned into ideological
weapons, because in Cenfral
Asia no one - save religious or-
ganizations - takes care of the
upbringing of the younger gen-
eration. While working with the
younger generation, Islamic in-
stitutions also take care of so-
cial issues by supporting senior
citizens and the unemployed.
This makes Islam more attrac-
tive to wider strata of the pop-
ulation, thus alienating them
from the secular authorities. This

phenomenon can be observed
in every region: unemployment,
social insecurity of senior citi-
zens, decline of primary and
secondary education and
healthcare are universal prob-
lems. One has to admit that
when the people do not have
something to unite them and are
unhappy with social conditions,

Islam has every chance of suc-

cess.

The aforesaid may lead us
to the following conclusions:

[0 Although religion does play
an important role in Cen-
tral Asia, it is the national
traditions associated with
religion that have the great-
est impact, and not the re-
ligious beliefs.

00  The use of religious slogans
in political conflicts has lit-
tle to do with religion prop-
er.

[0 Islam in Central Asia can
peacefully co-exist with
other religions.

00 The history of the 20* cen-
tury brought the peoples of
Central Asia closer to world
civilization; it erased mutu-
al hatred and removed oth-
er obstacles on the path to
mutual understanding.
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