
Íà òåððèòîðèè áûâøåãî
Ñîâåòñêîãî Ñîþçà âîò óæå
áîëåå äåñÿòè ëåò ïðîäîëæà-
þòñÿ êîíôëèêòû, âîéíû, ãäå-òî
îíè íàçûâàþòñÿ ìåæíàöèîíàëü-
íûìè, ãäå-òî ýòíè÷åñêèìè, à
ãäå-òî èñëàìñêèìè. Îïàñíîñòü
ýñêàëàöèè ñòàðûõ è âîçíèêíîâå-
íèÿ íîâûõ êîíôëèêòîâ âåñüìà
âûñîêà. Íàñêîëüêî çàìåòíà
ðîëü èñëàìñêîãî ôàêòîðà â
ýòèõ êîíôëèêòàõ? Â êàêèõ
ñëó÷àÿõ ðå÷ü èäåò îá èñëàìå
êàê òàêîâîì? ×òîáû îòâåòèòü íà
ýòè âîïðîñû, ìû ðåøèëè îñòà-
íîâèòüñÿ íà ïðèìåðå Òàäæèêèñ-
òàíà è Óçáåêèñòàíà. Âîçíèêàåò
âîïðîñ, ïî÷åìó, ãîâîðÿ î ðåëè-
ãèîçíûõ âåðîâàíèÿõ â öåíò-
ðàëüíî-àçèàòñêîì ðåãèîíå,
âûäåëÿþò èìåííî ýòè ãîñó-
äàðñòâà, êîãäà è äðóãèå ñòðàíû
ðåãèîíà – Êàçàõñòàí, Êûðãûçñ-
òàí è Òóðêìåíèñòàí – òàêæå
ÿâëÿþòñÿ ìóñóëüìàíñêèìè
ãîñóäàðñòâàìè è îòíîñÿòñÿ ê
òîé æå ñóííèòñêîé âåòâè èñëà-
ìà, ê êîòîðîé ïðèíàäëåæàò è
Òàäæèêèñòàí, è Óçáåêèñòàí.
Íåîáõîäèìî îòìåòèòü, ÷òî
ôóíäàìåíòàëüíûé, íàðîäíûé
õàðàêòåð èñëàìñêîé ðåëèãèè
îñîáåííî ñèëüíî ïðîÿâëÿåòñÿ
èìåííî â äâóõ ïîñëåäíèõ ãîñó-
äàðñòâàõ. Ãëàâíàÿ ïðè÷èíà ýòîãî
çàêëþ÷àåòñÿ â òîì, ÷òî òàäæè-
êè, íà÷èíàÿ ñ ïåðâîãî òûñÿ-
÷åëåòèÿ í.ý., à óçáåêè ñ ïåð-

Ïðîôåññîð È.Ê. Óñìîíîâ
Ãîñóäàðñòâåííûé ñîâåòíèê Ïðåçèäåíòà Ðåñïóáëèêè Òàäæèêèñòàí
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âûõ ñòîëåòèé âòîðîãî òûñÿ÷å-
ëåòèÿ í.ý., ñòàëè îñåäëûìè.
Íà÷èíàÿ óæå ñ XV âåêà, ýòè
íàðîäû æèëè ñîâìåñòíî â òàêèõ
êðóïíûõ ãîðîäàõ Ñðåäíåé
Àçèè, êàê Ñàìàðêàíä, Áóõàðà,
Ìåðâ, Òàøêåíò, Êîêàíä, Ôåðãà-
íà è äð. Ýòè ãîðîäà áûëè
ðåëèãèîçíûìè öåíòðàìè, â íèõ
ðàñïîëàãàëèñü ïðàâèòåëè è
êàçèàò.

Ïîýòîìó ìîæíî óòâåðæ-
äàòü, ÷òî äëÿ ýòèõ íàðîäîâ
èñëàì ñòàë òðàäèöèîííîé ðå-
ëèãèåé, ïîëíîñòüþ ðàñïðîñ-
òðàíèâøèñü è íà íàöèîíàëüíûå
îáðÿäû, è íà îñòàòêè ïðåæíåé
ðåëèãèè ñîãäèéöåâ – çîðîàñò-
ðèçìà. Èìåííî òåì, ÷òî óêëàä
ïîâñåäíåâíîé æèçíè âî ìíîãîì
ïåðåïëåëñÿ ñ èñëàìîì, îáúÿñ-
íÿåòñÿ òîò ôàêò, ÷òî ðàçâåð-
íóòàÿ â Ñîâåòñêîì Ñîþçå
ìàññèðîâàííàÿ àòåèñòè÷åñêàÿ
ïðîïàãàíäà, ñîïðîâîæäàåìàÿ
àäìèíèñòðàòèâíûìè è óãîëîâ-
íûìè íàêàçàíèÿìè, íå ñìîãëà
âûòåñíèòü èç ñîçíàíèÿ íàðîä-
íûõ ìàññ ðåëèãèîçíûå óñòîè.
Â ýòîì ïðîÿâèëàñü ôóíäàìåí-
òàëüíîñòü è íàðîäíîñòü èñëàìà
â òàäæèêñêîé è óçáåêñêîé ñðå-
äå: ýòè íàðîäû ïðèäåðæèâàëèñü
êàíîíîâ èñëàìà è âîñïðèíèìàëè
èõ, êàê èñêîííî íàöèîíàëüíûå.

Íàì êàæåòñÿ, ÷òî îñíîâ-
íîé ïðè÷èíîé óñòîé÷èâîñòè
èñëàìà â Òàäæèêèñòàíå è

Óçáåêèñòàíå ÿâèëèñü òå èñ-
ëàìñêèå êàíîíû, êîòîðûå â
íàñòîÿùåå âðåìÿ âîñïðèíè-
ìàþòñÿ íå ñòîëüêî êàê ðåëè-
ãèîçíûå, ñêîëüêî êàê íàöèî-
íàëüíûå, à èìåííî:

1. «Õàòíà» (îáðåçàíèå)
2. «Íèêîõ»

(ìóñóëüìàíñêèé áðàê)
3. Òðàóðíûå îáðÿäû
4. Ìóñóëüìàíñêèé ïîñò
5. Ìîëèòâà

Äâà ïîñëåäíèõ – ìó-
ñóëüìàíñêèé ïîñò è ìîëèò-âà
(«íàìîç») – â ãîäû ñîâåòñêîé
âëàñòè, äî ïåðèîäà ïåðåñòðîé-
êè, õîòÿ è ñîõðàíÿëèñü, íî â
ñâîåîáðàçíîé ôîðìå. Â ñåëüñ-
êîé ìåñòíîñòè, ãäå ïðîæèâàåò
áîëåå 60 ïðîöåíòîâ íàñåëåíèÿ
íàç-âàííûõ ãîñóäàðñòâ, áîëü-
øèíñòâî ëþäåé ñòàðøå 40 ëåò
ñîâåðøàëè íàìîç è äåðæàëè
ïîñò. Ïðè âñåì òîì ïðèíóæäå-
íèÿ íå áûëî, òðàäèöèè íîñèëè
äîñòàòî÷íî äîáðîâîëüíûé
õàðàêòåð. Â ãîðîäàõ æå ëþäåé,
ñîâåðøàþùèõ ìîëèòâó è ñîá-
ëþäàþùèõ ìóñóëüìàíñêèé
ïîñò, ñ êàæäûì ãîäîì ñòàíîâè-
ëîñü âñå ìåíüøå. Ê íà÷àëó
âîñüìèäåñÿòûõ ãîäîâ îíè ñîñ-
òàâëÿëè íå áîëåå 15-20 ïðîöåí-
òîâ âñåãî ãîðîäñêîãî íàñåëå-
íèÿ.

Òðè ïåðâûõ îáðÿäà îò-
êðûòî èëè ñêðûòî ñîáëþäàëèñü
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It has already been over ten
years that conflicts and wars,
labeled as ethnic, international
or religious, continue to be
waged over the post-Soviet
territory. There is quite a high
risk of both escalation of old
conflicts and the emergence of
new ones. How significant is the
role of Islam in these conflicts?
In which cases can one really
speak about a purely Islamic
factor? In order to address these
questions, we decided to re-
search the matter using
Tajikistan and Uzbekistan as
study cases. The question aris-
es why it is that whenever reli-
gious worship in Central Asia is
discussed, these two countries
are singled out from the others
of the region, Kazakhstan, Kyr-
gyzstan and Turkmenistan,
which are also Muslim and be-
long to the same trend of Islam
as Tajikistan and Uzbekistan? It
should be noted that it is par-
ticularly in the latter two coun-
tries that Islam reveals itself as
a fundamental national religion.
It is first and foremost account-
ed for by the fact that the Tajiks
have been a settled nation since
the first millenium AD, and Uz-
beks, since the early second
millennium. Since the 15th cen-
tury, the two nations have lived
together in the big cities of

Central Asia: Samarkand,
Bukhara, Merv, Tashkent,
Kokand, Fergana, etc. These
cities used to be religious cent-
ers where the authorities and
Qaziat headquarters were
based.

Therefore it could be sta-
ted that for these two nations
Islam has become a traditional
religion, extending its influence
over the national and ethnic ri-
tes as well as the remnants of
Zoroastrianism, the earlier reli-
gion of the Sogdian people. It
is because everyday life has
become so much interwoven
with Islam that the massive
atheistic propaganda unleashed
in the Soviet Union, where be-
lievers had to face administrati-
ve and even criminal punish-
ment, failed to erase religious
traditions from the minds of the
people. This goes to show how
deeply rooted Islam had be-
come in the Uzbek and Tajik
societies. The two nations stuck
to Islamic practices, perceiving
them as purely national tradi-
tions.

It seems that the main
reason why Islam became so
sustainable in Tajikistan and Uz-
bekistan is that religious practi-
ces are not only perceived as
such but rather, as national tra-
ditions. The practices include

the following:
1. Khatna, circumcision
2. Nikogh,

Muslim wedding
3. Mourning ceremonies

(funerals, wakes)
4. Muslim fast
5. Prayer

The last two practices,
Muslim fast and prayer (Na-
moz) were preserved in a pe-
culiar form during the Soviet ti-
mes before the Perestroika. In
the rural areas, where over 60%
of the population of the above-
mentioned countries reside, the
majority of the people aged
over 40 used to do Namoz and
observe the fasts. It should be
noted that this was not com-
pulsory and the traditions were
preserved on quite a voluntary
basis. Meanwhile in the urban
areas the number of people who
prayed and observed Muslim
fasts decreased every year. In
the early 80s their numbers
were as low as 15-20% of the
urban population.

All Tajiks and Uzbeks se-
cretly or openly observed the
first three practices, no matter
where they lived, what their
position in society was, irrespec-
tive of whether they were Com-
munist Party members.
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âñåìè òàäæèêàìè è óçáåêàìè,
ãäå áû îíè íè ïðîæèâàëè, ê
êàêîé áû ñîöèàëüíîé ñðåäå íå
îòíîñèëèñü, íå çàâèñèìî îò
òîãî, ÿâëÿëèñü ëè îíè ÷ëåíàìè
ÊÏÑÑ èëè íåò.

Îáðåçàíèå

Åñëè îáðåçàíèå ïî êà-êîé-
ëèáî ïðè÷èíå íå áûëî ñäåëàíî
â äåòñòâå, íàïðèìåð, ó òåõ
äåòåé, êîòîðûå â òðèäöàòûõ-
ñîðîêîâûõ ãîäàõ âûðîñëè â
äåòñêèõ äîìàõ, îíè áûëè âû-
íóæäåíû ñîâåðøèòü ýòîò îá-
ðÿä, óæå áóäó÷è âçðîñëûìè,
åñëè õîòåëè æåíèòüñÿ íà òàä-
æè÷êå èëè óçáå÷êå. Èìåííî
ïîýòîìó âñå ñòðåìèëèñü ñäå-
ëàòü îáðåçàíèå äåòÿì â ìëà-
äåí÷åñòâå. Â ãîäû ñîâåòñêîé
âëàñòè, îñîáåííî â 60-70 ãîäàõ,
ïàðòèéíûå îðãàíû èñïîëüçî-
âàëè òàêèå ôàêòû äëÿ ñíÿòèÿ ñ
ðàáîòû íåæåëàòåëüíûõ ëþäåé.
Â Òàäæèêèñòàíå â 70-80 ãã., ïî
ñîîáùåíèÿì ïå÷àòè òåõ ëåò,
åæåãîäíî 10-15 ïàðòðàáîò-
íèêîâ îñóæäàëèñü çà òî, ÷òî
äåëàëè îáðåçàíèå ñâîèì ñû-
íîâüÿì. Íî è òàêèì ïóòåì
ñîâåòñêîé âëàñòè íå óäàëîñü
èñêîðåíèòü ýòîò îáðÿä.

Çàêëþ÷åíèå áðàêà ïî
øàðèàòó

Õîòÿ â ÑÑÑÐ çàêîííîé ñ÷è-
òàëàñü ëèøü ðåãèñòðàöèÿ â
ãîñóäàðñòâåííûõ îðãàíàõ, è â
Òàäæèêèñòàíå, è â Óçáåêèñòàíå
â îáÿçàòåëüíîì ïîðÿäêå çàêëþ-
÷àëñÿ òàêæå è øàðèàòñêèé áðàê.
Áåç ýòîãî ðîäèòåëè íå âûäàâàëè

äî÷åðåé çàìóæ, è äî îôèöè-
àëüíîé ðåãèñòðàöèè êòî îòêðû-
òî, êòî ïîäïîëüíî, íî çàêëþ-
÷àë øàðèàòñêèé áðàê. Òàêèì
îáðàçîì, ñîâåðøàëñÿ äâîéíîé
îáðÿä áðàêîñî÷åòàíèÿ. Äëÿ
òîãî, ÷òîáû ïîêàçàòü, íàñêîëü-
êî ñåðüåçíûì áûëî îòíîøåíèå
ê îôèöèàëüíî «íåçàêîííîìó»
øàðèàòñêîìó áðàêó, äîñòàòî÷-
íî îòìåòèòü, ÷òî åñëè ìóæ
îáðàùàëñÿ ê æåíå ñ àðàáñêèì
ñëîâîì «òàëîê», òî åñòü «ðàç-
âîä», ñåìüÿ ïî çàêîíó øàðèàòà
ñ÷èòàëàñü ðàñïàâøåéñÿ. Äàëü-
íåéøàÿ ñîâìåñòíàÿ æèçíü
ñóïðóãîâ ñ÷èòàëàñü íåçàêîííîé,
à äåòè, ðîäèâøèåñÿ äî âñòóï-
ëåíèÿ ðîäèòåëåé â øàðèàòñêèé
áðàê èëè ïîñëå «òàëîêà», ñ÷è-
òàëèñü «õàðîìè» - íå÷èñòûìè.
Â Ñðåäíåé Àçèè ýòî âûñøèé
ïðèãîâîð, ñòàâÿùèé ÷åëîâåêà
âíå îáùåñòâà.

Â ñîâðåìåííûõ óñëîâèÿõ
Ñðåäíåé Àçèè, êîãäà óñòîè
çàêîííîñòè ïîøàòíóëèñü ïîä
ëîçóíãîì äåìîêðàòèè, êîãäà
ãîñóäàðñòâî íå âñåãäà ñïî-
ñîáíî ïðåäîòâðàùàòü ïðàâî-
íàðóøåíèÿ, øàðèàòñêèé áðàê
ñòàë ïðèîáðåòàòü âñå áîëüøåå
ðàñïðîñòðàíåíèå. Ýòèì â
îñíîâíîì ïîëüçóþòñÿ ñîñòîÿ-
òåëüíûå ãðàæäàíå, êîòîðûå
õîòÿò èìåòü äâóõ è áîëåå æåí.
Ïðè òîì, ÷òî ìíîãîæåíñòâî
çàïðåùåíî è êàðàåòñÿ çàêîíà-
ìè âî âñåõ ãîñóäàðñòâàõ Öåíò-
ðàëüíîé Àçèè, øàðèàòñêèé áðàê
äàåò âîçìîæíîñòü åãî ñóùåñò-
âîâàíèþ.

Òðàóðíûé îáðÿä.

Ïîõîðîííûå îáðÿäû ïî-
ïðåæíåìó ñîâåðøàþòñÿ ñîã-
ëàñíî êàíîíàì èñëàìà. Ñâÿ-
ùåííîñëóæèòåëè ñîâåðøàþò
îáðÿä îìîâåíèÿ ïîêîéíîãî è
ïðîèçíîñÿò íåîáõîäèìûå ìî-
ëèòâû («íàìîçè ÷àíîçà»). Íàä
ìîãèëîé ÷èòàþòñÿ ñóðû Êîðàíà.

Íàçâàííûå òðè îáðÿäà,
îñíîâàííûå íà øàðèàòå, ñòàëè
ýëåìåíòàìè æèçíåííîãî óêëàäà
òàäæèêñêîãî è óçáåêñêîãî
íàðîäîâ, îáåñïå÷èâ òåì ñàìûì
óñòîé÷èâîñòü èñëàìà.

Ýòè îáðÿäû ñòàëè íåîá-
õîäèìîé ÷àñòüþ íàðîäíîé æèç-
íè, èõ íåîáõîäèìî óâàæàòü è
íå ïðåïÿòñòâîâàòü èõ îñóùåñò-
âëåíèþ. Íàðÿäó ñ ýòèì, íåò
íåîáõîäèìîñòè äåëàòü èõ ëåãè-
òèìíûìè, òàê êàê ýòî ñòàíåò
ïîâîäîì, ïåðâûì øàãîì ê
ñîçäàíèþ ðåëèãèîçíîãî ãîñó-
äàðñòâà. Ðàçóìååòñÿ, âîçíèêíåò
âîï-ðîñ, íàñêîëüêî ýòè îáðÿäû
âëèÿþò íà ñîñóùåñòâîâàíèå
êóëüòóð â óñëîâèÿõ Ñðåäíåé
Àçèè. Ïðåäñòàâëÿåòñÿ, ÷òî èõ
âëèÿíèå íåñóùåñòâåííî, ïîñ-
êîëüêó îíè êàñàþòñÿ ëèøü òåõ,
êòî ïðèäåðæèâàåòñÿ èñëàìñêèõ
òðàäèöèé. Ëèøü â óñëîâèÿõ
ãîñïîäñòâà èñëàìà êàê ãîñó-
äàðñòâåííîé ðåëèãèè ýòè íîðìû
ñòàíîâÿòñÿ îáÿçàòåëüíûìè äëÿ
ïðåäñòàâèòåëåé äðóãèõ êóëüòóð.

Â êîíñòèòóöèÿõ öåíòðàëü-
íîàçèàòñêèõ ãîñóäàðñòâ îï-
ðåäåëåíû ìåðû ñîõðàíåíèÿ
ñàìîáûòíîñòè êóëüòóðû êàæ-
äîãî íàðîäà, ïðîæèâàþùåãî
æíà èõ òåððèòîðèÿõ, à òàêæå
îõðàíà îáùå÷åëîâå÷åñêèõ
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Circumcision.

If by any reason circumci-
sion was not performed in child-
hood, as was the case, for
example, with children born in
the 1930s and 1940s who grew
up in orphanages, they had to
be circumcised later in life in
case they chose to marry a Ta-
jik or an Uzbek girl. That is why
each and every parent sought
to have his son circumcised in
early infancy. In the Soviet ti-
mes, especially in the 1960s and
1970s, the Communist party
used circumcision as a pretext
for dismissing unwanted mem-
bers. In the 1970s and 80s, ten
to fifteen party officials were
prosecuted annually for having
had their sons circumcised. But
even this did not help the So-
viets to uproot the rite.

Marriage in keeping with
Shariah.

Although in the USSR only
a civic registrar was authorized
to conclude marriage, both in
Tajikistan and Uzbekistan it was
also compulsory to perform a
Shariah ceremony. Without it
the bride’s parents refused to
give their formal agreement.
Consequently, every civic regis-
tration was preceded by a Sha-
riah wedding ceremony, con-
ducted in secret or openly. It is
thus that two wedding ceremo-
nies were envisaged for each
marriage. To illustrate how se-
riously the formally illegal Sha-
riah marriage was treated, one

can just mention that it was suf-
ficient for a husband to say the
Arabic word talok (divorce) to
his wife for the spouses to be-
come separated under Shariah
law. From that point on, it was
illegal for them to continue li-
ving together as a family, and
any child born before the Sha-
riah wedding or after talok was
considered kharomi, unclean. In
Central Asia, being kharomi
makes one a pariah; it is the
worst social status a person can
have. In present-day Central
Asia, when law and order have
been jeopardized in the name
of democracy, and when the
state is not always able to pre-
vent breaches of the law, the
Shariah marriage has become
even more popular. Wealthy
men who want to have two or
more wives take advantage of
it, and while polygamy is offi-
cially prohibited and persecu-
ted by law through all the Cen-
tral Asian countries, the Shariah
marriage creates a backdoor
opportunity for its existence.

Mourning ceremonies.

Funerals are held in accor-
dance with the canons of Islam.
The clergy wash the body of
the deceased, say the neces-
sary prayers (“namozi chano-
za”) and read Suras from the
Koran over the grave.

The three above-mentioned
rites based upon Shariah have
become routine practices in the
everyday life of the Tajik and

Uzbek peoples, and it is to
these practices that Islam owes
its sustainability.

These rites and ceremonies
have become an intrinsic part
of local life. They are to be re-
spected and never interfered
with. Yet there is no need to
legitimize them, for it could
become a pretext or even a first
real step to the establishment
of a religious state. It begs the
question to what extent these
rites influence and affect multi-
cultural coexistence and harmo-
ny in Central Asia? It seems that
their influence is minimal in so
far as they only relate to the
adherents of Islamic tradition.
Should Islam become a domi-
nant official religion, its norms
may become compulsory for
representatives of other cultures
living in the country.

The Constitutions of the
Central Asian countries clearly
define measures intended to
preserve the unique cultural tra-
ditions of each ethnic group and
safeguard the protection of uni-
versal human values.

For example, Article 17 of
the Constitution of the Repub-
lic of Tajikistan states: “All are
equal before the Law and in the
court. The State guarantees the
rights and freedoms of each ci-
vilian irrespective of nationali-
ty, race, sex, language, reli-
gious beliefs, political orienta-
tion, education, social status or
property qualifications.”
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öåííîñòåé. Â ÷àñòíîñòè, ñòàòüÿ
17 Êîíñòèòóöèè Ðåñïóáëèêè
Òàäæèêèñòàí ïðîâîçãëàøàåò:
«Âñå ðàâíû ïåðåä çàêîíîì è
ñóäîì. Ãîñóäàðñòâî ãàðàíòè-
ðóåò ïðàâà è ñâîáîäû êàæäîãî,
íåçàâèñèìî îò åãî íàöèîíàëü-
íîñòè, ðàñû, ïîëà, ÿçûêà,
âåðîèñïîâåäàíèÿ, ïîëèòè÷åñêèõ
óáåæäåíèé, îáðàçîâàíèÿ,
ñîöèàëüíîãî è èìóùåñòâåííîãî
ïîëîæåíèÿ».

Ñòàòüÿ 14 Êîíñòèòóöèè
Ðåñïóáëèêè Êàçàõñòàí óñòà-
íàâëèâàåò ïðèíöèï âñåîáùåãî
ðàâåíñòâà ïåðåä çàêîíîì è
ñóäîì  è çàïðåùàåò äèñ-
êðèìèíàöèþ ïî ìîòèâàì îò-
íîøåíèÿ ê ðåëèãèè: «1. Âñå
ðàâíû ïåðåä çàêîíîì è ñó-äîì.

2. Íèêòî íå ìîæåò ïîä-
âåðãàòüñÿ êàêîé-ëèáî äèñêðè-
ìèíàöèè ïî ìîòèâàì ïðîèñ-
õîæäåíèÿ, ñîöèàëüíîãî, äîëæ-
íîñòíîãî èëè èìóùåñòâåííîãî
ïîëîæåíèÿ, ïîëà, ðàñû, íàöèî-
íàëüíîñòè, ÿçûêà, îòíîøåíèÿ ê
ðåëèãèè, óáåæäåíèé, ìåñòà
æèòåëüñòâà èëè ïî ëþáûì èíûì
îáñòîÿòåëüñòâàì».

Ñòàòüÿ 19. Êàæäûé âïðà-âå
îïðåäåëÿòü è óêàçûâàòü èëè íå
óêàçûâàòü ñâîþ íàöèîíàëüíóþ,
ïàðòèþ è ðåëèãèîçíóþ ïðèíàä-
ëåæíîñòü. Ñòàòüÿ 22 – çàêðåï-
ëÿåò ñâîáîäó ñîâåñòè. Îíà
ãëàñèò:
1. Êàæäûé èìååò ïðàâî íà

ñâîáîäó ñîâåñòè.
2. Îñóùåñòâëåíèå ïðàâà íà

ñâîáîäó ñîâåñòè íå äîëæ-
íî îáóñëàâëèâàòü èëè îã-
ðàíè÷èâàòü îáùå÷åëîâå-
÷åñêèå è ãðàæäàíñêèå
ïðàâà è îáÿçàííîñòè ïåðåä

ãîñóäàðñòâîì.
Ñòàòüÿ 77 çàïðåùàåò ñâÿ-

ùåííîñëóæèòåëÿì ñâèäåòåëüñ-
òâîâàòü ïðîòèâ äîâåðèâøèõñÿ
èì íà èñïîâåäè.

Ñòàòüÿ 18. Êîíñòèòóöèè
Ðåñïóáëèêè Óçáåêèñòàí óñòà-
íàâëèâàåò ðàâíîïðàâèå ãðàæ-
äàí è èõ ðàâåíñòâî ïåðåä
çàêîíîì: «Âñå ãðàæäàíå Ðåñ-
ïóáëèêè Óçáåêèñòàí èìåþò
îäèíàêîâûå ïðàâà è ñâîáîäû è
ðàâíû ïåðåä çàêîíîì áåç
ðàçëè÷èÿ ïîëà, ðàñû, íàöèî-
íàëüíîñòè, ÿçûêà, ðåëèãèè,
ñîöèàëüíîãî ïðîèñõîæäåíèÿ,
óáåæäåíèé, ëè÷íîãî è îáùå-ãî
ïîëîæåíèÿ».

Â ñòàòüå 61 çàêðåïëåíà
ñïåöèàëüíàÿ íîðìà â îòíîøå-
íèè ðåëèãèîçíûõ îðãàíèçàöèé:
«Ðåëèãèîçíûå îðãàíèçàöèè è
îáúåäèíåíèÿ îòäåëåíû îò
ãîñóäàðñòâà è ðàâíû ïåðåä çà-
êîíîì. Ãîñóäàðñòâî íå âìåøè-
âàåòñÿ â äåÿòåëüíîñòè ðåëèãèîç-
íûõ îáúåäèíåíèé».

Ñòàòüÿ 11 Êîíñòèòóöèè
Òóðêìåíèñòàíà óñòàíàâëèâàåò
ñâîáîäó âåðîèñïîâåäàíèÿ:
«Ãîñóäàðñòâî ãàðàíòèðóåò
ñâîáîäó ðåëèãèé è âåðîèñïî-
âåäàíèé è èõ ðàâåíñòâî ïåðåä
çàêîíîì. Ðåëèãèîçíûå îðãà-
íèçàöèè îòäåëåíû îò ãîñó-
äàðñòâà è íå ìîãóò âûïîëíÿòü
ãîñóäàðñòâåííûå ôóíêöèè.
Ãîñóäàðñòâåííàÿ ñèñòåìà îáðà-
çîâàíèÿ îòäåëåíà îò ðåëè-
ãèîçíûõ îðãàíèçàöèé è íîñèò
ñâåòñêèé õàðàêòåð.

Êàæäûé âïðàâå ñàìîñòî-
ÿòåëüíî îïðåäåëÿòü ñâîå îòíî-
øåíèå ê ðåëèãèè, åäèíîëè÷íî
èëè ñîâìåñòíî ñ äðóãèìè

èñïîâåäîâàòü ëþáóþ ðåëèãèþ
èëè íå èñïîâåäîâàòü íèêàêîé,
âûðàæàòü è ðàñïðîñòðàíÿòü
óáåæäåíèÿ, ñâÿçàííûå ñ îòíî-
øåíèåì ê ðåëèãèè, ó÷àñòâîâàòü
â îòïðàâ-ëåíèè ðåëèãèîçíûõ
êóëüòîâ, ðèòóàëîâ, îáðÿäîâ».

×àñòü âòîðàÿ ñòàòüè 28
çàïðåùàåò ïðîïàãàíäó ðåëè-
ãèîçíîé âðàæäû: «Çàïðåùà-
åòñÿ ñîçäàíèå è äåÿòåëüíîñòü
ïîëèòè÷åñêèõ ïàðòèé è äðóãèõ
îáùåñòâåííûõ îáúåäèíåíèé,
èìåþùèõ öåëüþ íàñèëüñòâåí-
íîãî èçìåíåíèÿ êîíñòèòóöè-
îííîãî ñòðîÿ, äîïóñêàþùèå
íàñèëèå â ñâîåé äåÿòåëüíîñòè,
âûñòóïàþùèõ ïðîòèâ êîíñòèòó-
öèîííûõ ïðàâ è ñâîáîä ãðàæ-
äàí, ïðîïàãàíäèðóþùèõ âîéíó,
ðàñîâóþ, íàöèîíàëüíóþ, ñîöè-
àëüíóþ, ðåëèãèîçíóþ âðàæäó,
ïîñÿ-ãàþùèõ íà çäîðîâüå è
íðàâñòâåííîñòü íàðîäà, à òàêæå
ñîçäàíèå âîåíèçèðîâàííûõ
îáúåäèíåíèé, ïîëèòè÷åñêèõ
ïàðòèé ïî íàöèîíàëüíîìó èëè
ðåëèãèîçíîìó ïðèçíàêàì».

Ñòàòüÿ 8 Êîíñòèòóöèè Êèð-
ãèçñêîé Ðåñïóáëèêè çàêðåïëÿåò
îòäåëåíèå öåðêâè îò ãîñó-
äàðñòâà: «Ðåëèãèÿ, âñå êóëüòû
îòäåëåíû îò ãîñóäàðñòâà». Â
ñòàòüå 16 ïðîâîçãëàøàåòñÿ
ñâîáîäà âåðîèñïîâåäàíèÿ:
«Êàæäûé â Êèðãèçñêîé Ðåñïóá-
ëèêå èìååò ïðàâî … íà ñâîáîäó
âåðîèñïîâåäàíèÿ, äóõîâíóþ è
êóëü-òîâóþ ñâîáîäó».

Ïóíêò 3 ñòàòüè 15 çàêðåï-
ëÿåò ðàâåíñòâî ïåðåä çàêîíîì,
âíå çàâèñèìîñòè îò ðåëèãèîç-
íûõ óáåæäåíèé: «Âñå â Êèðãèçñ-
êîé Ðåñïóáëèêå ðàâíû ïåðåä
çàêîíîì è ñóäîì. Íèêòî íå
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Article 14 of the Constitu-
tion of the Republic of Kazakh-
stan establishes the same prin-
ciple of equality before the Law
and courts for everybody, and
forbids any discrimination on
religious grounds.
i) All are equal before the

Law and in the court.
ii) No one shall be subject to

any discrimination on the
ground of social back-
ground, social status and
property qualifications,
gender, race, nationality,
language, religious beliefs,
political views, place of res-
idence or for any other rea-
sons.
Article 19. Every citizen

shall have the right to define,
disclose or not disclose his/her
ethnicity, political party mem-
bership and his/her religious
beliefs. Article 22 safeguards
the freedom of conscience. It
states:
i) Every person shall have the

right to the freedom of con-
science.

ii) The implementation of the
right to the freedom of con-
science should not deter-
mine and restrict the univer-
sal and civil rights and re-
sponsibilities before the
State.
Article 77 prohibits mem-

bers of the clergy to testify
against confessors.

Article 18 of the Constitu-
tion of the Republic of Uzbeki-
stan provides for the equal
rights of citizens and their equal-
ity before the law.

i) All citizens of the Repub-
lic of Uzbekistan have equal
rights and freedoms and are
equal before the law regardless
of gender, race, nationality, lan-
guage, religion, social back-
ground, political orientation,
personal or social status.

Article 61 defines special
regulations for the status of re-
ligious organizations:
i) Religious organizations and

institutions shall be separat-
ed from the State and are
equal before the law.

ii) The State shall not interfere
with the activity of religious
organizations.
Article 11 of the Constitu-

tion of Turkmenistan provides
for the freedom of religious
worship.
i) The State shall guarantee

the freedom of religious
worship and the equality of
religious beliefs before the
law. Religious organizations
shall be separated from the
State and cannot assume
the functions of the State.
The State education system
is separated from religious
institutions and is of secu-
lar character.

ii) Every citizen shall have the
right to choose his religious
beliefs, to practice, either
individually or collectively,
any religion or none at all,
to express and disseminate
any religious views and
participate in religious ritu-
als, rites and ceremonies.
Part II of Article 28 prohib-

its the propaganda of religious

intolerance and discrimination.
i) It shall be forbidden to es-

tablish political parties and
public organizations that
seek to change the exist-
ing constitutional order by
use of force; such parties
and organizations that re-
sort to violence in their ac-
tivity, or seek to infringe
upon the constitutional
rights and freedoms of cit-
izens, or unleash war-mon-
gering propaganda, or in-
cite race, ethnic, social or
religious discrimination, or
try to undermine the moral
principles of the people, or
seek to create militant
groups and political parties
based upon ethnicity and
religion.
Article 8 of the Constitution

of the Kyrgyz Republic provides
for the separation of religion
from the State:
i) Religion and all the cults

shall be separated from the
State.
Article 16 proclaims the

freedom of religious worship:
i) Every citizen of the Kyrgyz

Republic shall have the right
… to the freedom of reli-
gious worship, spiritual and
cult freedoms.
Point 3 of Article 15 pro-

vides for equality before the law
regardless of religious beliefs.
i) All citizens of the Kyrgyz

Republic are equal before
the law and in the court.
No one’s rights and free-
doms shall be discriminat-
ed on the ground of social
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ìîæåò ïîäâåðãàòüñÿ êàêîé-
ëèáî äèñêðèìèíàöèè, óùåìëå-
íèþ ïðàâ è ñâîáîä ïî ìîòèâàì
ïðîèñõîæäåíèÿ, ïîëèòè÷åñêèõ è
ðåëèãèîçíûõ óáåæäåíèé èëè ïî
êàêèì-ëèáî èíûì óñëîâèÿì è
îáñòîÿòåëüñòâàì ëè÷íîãî èëè
îáùåñòâåííîãî õàðàêòåðà».

Â òðàäèöèÿõ Öåíòðàëüíîé
Àçèè, îñîáåííî â óñëîâèÿõ
Òàäæèêèñòàíà è Óçáåêèñòàíà,
ìå÷åòü ÿâëÿåòñÿ âàæíûì ïðîïà-
ãàíäèñòñêèì ó÷ðåæäåíèåì.
Ïîòîìó ýòî ó÷ðåæäåíèå íîñèò
íå òîëüêî ðåëèãèîçíî-êóëüòî-
âûé, íî è ïîëèòè÷åñêèé õàðàê-
òåð. Îñîáåííî â ñåëàõ ìå÷åòü
ÿâëÿåòñÿ ìåñòîì, ãäå âçðîñëàÿ
÷àñòü íàñåëåíèÿ, ìåñòîì îáìå-
íà èíôîðìàöèåé. Â ãîäû ãðàæ-
äàíñêîé âîéíû â Òàäæèêèñòàíå
â íåêîòîðûõ ðåãèîíàõ ìå÷åòè
èñïîëüçîâàëèñü äëÿ ïîäãîòîâêè
âîîðóæåííûõ ôîðìèðîâàíèé.
Íî ãëàâíûé õàðàêòåð ìå÷åòè â
òîì, ÷òî îíà â ïîíèìàíèè
íàñåëåíèÿ ïðåâðàòèëàñü â
ñâÿòîå ìåñòî – áîæèé äîì.
Ñëîâà, ñêàçàííûå â ìå÷åòè,
áîëåå âëèÿòåëüíû, ÷åì âñÿêèå
äðóãèå, ðåøåíèå, ïðèíÿòîå â
ìå÷åòè, ïîëüçóåòñÿ îñîáûì
óâàæåíèåì.

Ïî÷åìó â ñîâðåìåííûõ
óñëîâèÿõ ëþäè, â áîëüøèíñòâå
ñâîåì ìîëîäûå, îñîáåííî â
ñåëüñêîé ìåñòíîñòè, îáðàùà-
þòñÿ ê ìå÷åòè, ïîñåùàþò åå?
Ìîæíî âûäåëèòü íåñêîëüêî
ìîìåíòîâ.
1. Ñðåäè ïîñåòèòåëåé ìå÷å-

òè åñòü èñêðåííå âåðóþ-
ùèå ìóñóëüìàíå, äîáðî-
ñîâåñòíî âûïîëíÿþùèå âñå
ïðåäïèñàíèÿ èñëàìà. Â

ãîäû ñîâåòñêîé âëàñòè,
êîãäà ìå÷åòè áûëè çàê-
ðûòû, â áîëüøèíñòâå ðà-
éîíîâ Òàäæèêèñòàíà è
Óçáåêèñòàíà îñòàâàëèñü
ëþäè, êîòîðûå ðàç â íå-
äåëþ ïðîåçæàëè ðàññòî-
ÿíèå äî 150-300 êèëî-
ìåòðîâ, ÷òîáû ñîâåð-øèòü
ïÿòíè÷íûé íàìàç.

2. Óâàæåíèå òðàäèöèè. Â
Öåíòðàëüíîé Àçèè, îñî-
áåííî â Òàäæèêèñòàíå è
Óçáåêèñòàíå, òðàäèöèîí-íî
âñå âçðîñëîå íàñåëåíèå
äíåì è âå÷åðîì ó÷àñòâîâà-
ëî â êîëëåêòèâíîé ìîëèòâå.
Äëÿ ìíîãèõ ýòî ñòàëî
îáû÷àåì.

3. ×àñòü ïîñåòèòåëåé ìå÷å-òè
äåëàåò ýòî èç ñòûäà. Â
òàäæèêñêèõ è óçáåêñêèõ
ñåëàõ, åñëè ìîëîäûå ëþäè
íå õîäÿò â ìå÷åòü, ñòàðøåå
ïîêîëåíèå ìîæåò îñóäèòü
èõ çà íåóâàæåíèå ê òðàäè-
öèÿì.

4. ×àñòü ïîñåòèòåëåé ìå÷å-òè
ïðîñòî ïîäðàæàåò äðóãèì:
ñîñåä õîäèò â ìå÷åòü,
çíà÷èò, è ÿ äîëæåí õîäèòü.

5. Ñòðàõ òàêæå ìîæåò áûòü
ïðè÷èíîé ïîñåùåíèÿ ìå-
÷åòè. Òàêèå ñëó÷àè ó÷àñ-
òèëèñü â íà÷àëå ïåðå-
ñòðîéêè è îñîáåííî â ãîäû
ãðàæäàíñêîé âîéíû â Òàä-
æèêèñòàíå. Ñëó÷àëîñü, ÷òî
èñëàìèñòû óãðîæàëè ìîëî-
äûì ëþäÿì èëè èõ ðîäè-
òåëÿì, äàáû çàñòàâèòü èõ
õîäèòü â ìå÷åòè.

Çà ãîäû íåçàâèñèìîñòè
êîëè÷åñòâî ìå÷åòåé, êóäà

åæåäíåâíî ïðèõîäÿò ìîëèòüñÿ,
íåèçìåðèìî óâåëè÷èëîñü.
Òîëüêî â Òàäæèêèñòàíå íûí÷å
äåéñòâóþò ñâûøå 2500 òàêèõ
ìå÷åòåé. Óâåëè÷èëîñü è êîëè-
÷åñòâî ìîëîäåæè è ïîäðîñòêîâ
ñðåäè ïîñåòèòåëåé.

Â ñîâðåìåííûõ óñëîâèÿõ
Öåíòðàëüíîé Àçèè ìîæíî
íàáëþäàòü ñëåäóþùóþ êàð-
òèíó ïîñåùàåìîñòè ìå÷åòåé:
1. Êàçàõñòàí – â ãîðîäàõ 2-3

% íàñåëåíèÿ, â ñåëàõ 10-
15 %

2. Êûðãûçñòàí – â ãîðîäàõ 5-
10 %, â ñåëàõ äî 20 %

3. Òóðêìåíèñòàí – â ãîðîäàõ
è ñåëàõ 15-20 %

4. Óçáåêèñòàí – â ãîðîäàõ 10-
15 %, â ñåëàõ 30-40 %

5. Òàäæèêèñòàí – â ãîðîäàõ
10-20 %, â ñåëàõ 45-50 %.

Òàêèì îáðàçîì, ìå÷åòü
ïîñåùàåò î÷åíü áîëüøàÿ ÷àñòü
íàñåëåíèÿ. Â Òàäæèêèñòàíå çà
ïîñëåäíèå ãîäû êîëè÷åñòâî
ïîñåòèòåëåé ìå÷åòåé óìåíüøè-
ëîñü, ÷òî ÿâëÿåòñÿ ðåçóëüòàòîì
îêîí÷àíèÿ ãðàæäàíñêîé âîéíû
è çàêëþ÷åíèÿ ìèðíîãî ñîãëà-
øåíèÿ. Ïîñåùåíèå ìå÷åòåé
ñâÿçàííî è ñ òåì, ÷òî íà ôîíå
áåäñòâåííîãî ïîëîæåíèÿ ýêî-
íîìèêè â ðåãèîíå ìàëî ó÷ðåæ-
äåíèé êóëüòóðû, ãäå ìîæíî
áûëî áû ïðîâåñòè âðåìÿ.

Ñóùåñòâîâàíèå ìå÷åòè
ñàìî ïî ñåáå â óñëîâèÿõ
Öåíòðàëüíîé Àçèè íå âðåäíî
äëÿ ðàçâèòèÿ îáùåñòâà. Íî
èñïîëüçîâàíèå åå êàê ïîëè-
òèêî-ïðàïàãàíäèòñêîãî ó÷ðåæ-
äåíèÿ ìîæåò áûòü óãðîæàþ-
ùèì äëÿ îáùåñòâà. Ïîýòîìó
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background, political orien-
tation or religious beliefs or
for any other personal or
social reasons.
In Central Asia, particularly

in Tajikistan, a Mosque is tradi-
tionally a very important pro-
paganda institution. That is why
it is not only a religious institu-
tion, but also a political one,
particularly in the rural areas
where mosques become the
place where the local adult pop-
ulation gathers to share infor-
mation. During the civil war in
Tajikistan, in several regions
mosques were used as military
training bases. Yet the main
mission of the Mosque is that
people perceive it as the home
of the Lord. Anything said in
the mosque has more impact,
and the decisions made there
are of particular value.

In the modern environment,
what is it that attracts the
younger generation to the
Mosque and makes them attend
it regularly, especially in the
rural areas? Several reasons can
be suggested.
1. Some of the people who at-

tend mosques are believ-
ers who observe all the Is-
lamic traditions and practic-
es. In the Soviet times,
when mosques were closed
down, there were still peo-
ple in many regions and
districts of Tajikistan and
Uzbekistan who would cov-
er a distance of 150-300
kilometers every week just
to participate in Friday
Namaz.

2. Another reason is the re-
spect for traditions. In Cen-
tral Asia, in Tajikistan and
Uzbekistan especially, the
whole adult population
would traditionally partici-
pate in the morning and
evening collective prayers.
For many, it became a rule
of life.

3. Some people attend
mosques out of shame. In
Tajik and Uzbek villages, if
youngsters fail to attend
the mosque, the old gen-
eration might reprimand
them for disrespect for tra-
ditions.

4. Some people attend
mosques just so as not to
fall behind others: “my
neighbor goes, and there-
fore so must I.”

5. Fear could be another rea-
son why some people at-
tend mosques. Such cases
became more common with
the start of Perestroika and
during the civil war in Tajiki-
stan. Sometimes Islamic ac-
tivists would threaten
young people or their par-
ents into attending at the
mosque.

During the years of inde-
pendence the number of
mosques where people go to
pray on a daily basis has in-
creased significantly. There are
now over 2,500 such mosques
in Tajikistan only. The number
of young people attending
mosques has also increased.

The geographic breakdown

of mosque attendance in
present-day Central Asia is as
follows:
· Kazakhstan: 2-3% in urban

areas, 10-15% in villages
· Kyrgyzstan: 5-10% in urban

areas, up to 20% in rural
areas

· Turkmenistan: 15-20% both
in urban and rural areas

· Uzbekistan: 10-15% in ur-
ban areas, 30-40% in villag-
es

· Tajikistan: 10-20% in urban
areas, 45-50% in villages

We can thus see that a fair-
ly large share of the population
attends at a mosque. In Tajiki-
stan, the number of people at-
tending has decreased in recent
years as a consequence of the
end of the civil war and the sign-
ing of the peace agreement.
Another reason why people at-
tend mosques is the fact that in
the difficult economic situation,
there are very few entertain-
ment facilities.

The existence of mosques
in Central Asia is in itself not a
harmful phenomenon for the
development of society. But the
use of mosques as political and
propaganda institutions can be-
come a menace. That is why it
is quite justified to pay serious
attention to this issue in the leg-
islation of the countries of the
region.

Article 8 of the Constitution
of the Republic of Tajikistan
states the following: “Religious
organizations shall be separat-
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âïîëíå ñïðàâåäëèâî, ÷òî â
çàêîíîäàòåëüíûõ àêòàõ ãîñó-
äàðñòâ ðåãèîíà ýòîìó óäåëÿ-
åòñÿ ñåðüåçíîå âíèìàíèå.

Ñòàòüÿ 8 Êîíñòèòóöèè Ðåñ-
ïóáëèêè Òàäæèêèñòàí, â ÷àñò-
íîñòè, ãëàñèò: «Ðåëèãèîçíûå
îðãàíèçàöèè îòäåëåíû îò ãîñó-
äàðñòâà è íå ìîãóò âìåøèâàòü-
ñÿ â ãîñóäàðñòâåííûå äåëà».

Ñàìûì îïàñíûì â ðåëè-
ãèîçíîé äåÿòåëüíîñòè ÿâëÿþòñÿ
ðåëèãèîçíûå øêîëû, êîòîðûå
ïîñåùàþò äåòè è ïîäðîñòêè. Â
Ñðåäíåé Àçèè íåò îôèöèàëüíûõ
íà÷àëüíûõ ðåëèãèîçíûõ øêîë.
Äåòè èçó÷àþò àçáóêó èñëàìà ó
ñâîèõ ðîäèòåëåé, åñëè îíè
ìóëëû, èëè ó ìóëëû ìàõàëëè,
èëè â ìå÷åòè. Êàê ïðàâèëî,
òàêèå êëàññû íåáîëüøèå, ïî 10-
15 ó÷åíèêîâ. Çàòåì îíè ïðî-
äîëæàþò ó÷åáó â ñåìèíàðèÿõ,
êîòîðûå òåïåðü îòêðûòû âî
âñåõ áîëüøèõ ãîðîäàõ Öåíò-
ðàëüíîé Àçèè – Òàøêåíòå,
Áóõàðå, Ñàìàðêàíäå, Äó-
øàíáå, Õîäæåíòå, Èñôàðå,
Îøå, Íàìàíãàíå, Äæàëàë-
Àáàäå, Áèøêåêå, Àëìà-Àòû.

Ãîäû ãðàæäàíñêîé âîéíû â
Òàäæèêèñòàíå ïîêàçàëè, ÷òî
èíäèâèäóàëüíî-íåîôèöèàëü-íîå
ðåëèãèîçíîå âîñïèòàíèå äåòåé
è ïîäðîñòêîâ îïàñíî.

Íûíå, åñëè ïîäûòîæèòü
îïóáëèêîâàííûå â ñðåäñòâàõ
ìàññîâîé èíôîðìàöèè ìàòå-
ðèàëû ïî öåíòðàëüíî-àçèàòñ-
êîìó ðåãèîíó, îêîëî îäíîãî
ìèëëèîíà äåòåé è ïîäðîñòêîâ
ó÷àòñÿ â ÷àñòíûõ øêîëàõ, øêî-
ëàõ ïðè ìå÷åòÿõ è ìåäðåñå.
Õîòÿ è íå î÷åíü  àêòèâíî,
ó÷åíèêè ýòèõ ó÷åáíûõ çàâåäå-

íèé èñïîëüçóþòñÿ â ñîáûòèÿõ,
ïðîèñõîäÿùèõ â Ôåðãàíñêîé
äîëèíå – íàðóøåíèè ãðàíèö
Êûðãûçñòàíà, Óçáåêèñòàíà,
Òàäæèêèñòàíà. Â ýòèõ ïîä-
ðîñòêàõ íåâîçìîæíî íàéòè
ýòíè÷åñêèå ÷åðòû, îíè «èíòåð-
íàöèîíàëüíû» â ñâîèõ ñòðåìëå-
íèÿõ è òèïå âîñïèòàíèÿ. Äåòè,
îáó÷àþùèåñÿ â øêîëå èñëàìó,
èìåþò âîçìîæíîñòü «ïðàêòè-
êîâàòüñÿ», ÷èòàÿ ìîëèòâû íà
áîëüøèõ ðåëèãèîçíûõ ìåðî-
ïðèÿòèÿõ è òåì ñàìûì óòâåðæ-
äàÿ ñâîþ ñàìîñòîÿòåëüíîñòü. Â
óñëîâèÿõ ðàçðóøåíèÿ îñíîâ
ñðåäíåé øêîëû, êîãäà ìèçåð-
íîé çàðïëàòû ó÷èòåëÿ åäâà õâà-
òàåò íà ñàìîå ñêðîìíîå ïè-
òàíèå (à çà÷àñòóþ íå õâàòàåò è
íà ýòî), êîãäà äåñÿòêè òûñÿ÷
ó÷èòåëåé ìèãðèðóþò â äðóãèå
ñòðàíû â ïîèñêàõ çàðàáîòêà,
íåò ñèëû, êîòîðàÿ ìîãëà áû
ïðîòèâîñòîÿòü òàêîìó âèäó
âîñïèòàíèÿ. Ýòî î÷åíü îïàñíî
äëÿ ïîêîëåíèÿ 20-25 ëåòíèõ â
öåíòðàëüíîàçèàòñêèõ ãîñó-
äàðñòâàõ.

Â ñîâðåìåííûõ óñëîâèÿõ
Öåíòðàëüíîé Àçèè, ìóëëà
ÿâëÿåòñÿ âàæíîé ôèãóðîé â
æèçíè ìóñóëüìàíèíà îò ðîæ-
äåíèÿ äî ñìåðòè. Ïîýòîìó îí
ïîëüçóåòñÿ áîëüøèì ïî÷åòîì.
Äî 90-õ ãîäîâ ÕÕ âåêà áîëåå
âñåãî ìóëëû ïî÷èòàëèñü â
Óçáåêèñòàíå è Òàäæèêèñòàíå. Â
ãîäû ãðàæäàíñêîé âîéíû è
ïîëèòè÷åñ-êîãî ïðîòèâîñòîÿíèÿ
â Òàä-æèêèñòàíå ìóëëû èãðàëè
âàæíóþ ðîëü â ïðèâëå÷åíèè
ìàññ íà ìèòèíãè. Ïîýòîìó ñå-
ãîäíÿ â Òàäæèêèñòàíå îòíîøå-
íèå íàðîäà ê ìóëëàì äâîéñò-

âåííîå. Ñ îäíîé ñòî-ðîíû, èõ
óâàæàþò, ïî÷èòàþò, òàê êàê ýòî
ñâÿçàíî ñ ïîâñåäíåâíîé æèç-
íüþ, ñ âûïîëíåíèåì îáðÿäîâ.
Ñ äðóãîé ñòîðîíû, èõ ñ÷èòàþò
âèíîâíè-êàìè êðîâàâûõ ñîáûòèé
ïåð-âîé ïîëîâèíû äåâÿíîñòûõ
ãî-äîâ. Â Óçáåêèñòàíå îòêðûò
«ñåçîí îõîòû íà ìóëë». Èõ
äåÿòåëüíîñòü ïðîñëåæèâàåòñÿ,
èùåòñÿ ñâÿçü ìåæäó ìóëëàìè
è âîîðóæåííûìè ôîðìèðîâà-
íèÿìè îïïîçèöèè. Â Êûðãûçñ-
òàíå, Êàçàõñòàíå è Òóðêìåíèñ-
òàíå òàêæå ñ ïî÷åòîì îòíîñÿòñÿ
ê ìóëëàì, íî âëèÿíèå ìóëë òàì
íå î÷åíü âåëèêî. Â Êûðãûçñòàíå
è Êàçàõñòàíå åâðîïåéñêèé îá-
ðàç æèçíè èìååò áîëüøåå
âëèÿíèå íà ìèðîîùóùåíèå
íàñåëåíèÿ, íåæåëè èñëàì. À â
Òóðêìåíèñòàíå àâòîðèòàðíàÿ
âëàñòü Òóðêìåíáàøè ïåðåêðû-
âàåò âñå îñòàëüíûå âèäû âëèÿ-
íèÿ. Ìóëëà â ñîâðåìåííîé
Öåíòðàëüíîé Àçèè – íåîôèöè-
àëüíîå ëèöî. Îí ñëóæèò â
ìå÷åòè è ôàêòè÷åñêè çàðïëàòó
íå ïîëó÷àåò, æèâåò çà ñ÷åò
ïðèóñàäåáíîãî õîçÿéñòâà è ò.ï.
Ãîñóäàðñòâî äîëæíî â ñâîèõ
èíòåðåñàõ èñïîëüçîâàòü âëè-
ÿíèå ìóëë, òàê êàê áîëüøèíñòâî
èç ìóëë ñîâðåìåííîé Öåíò-
ðàëüíîé Àçèè íå ÿâëÿþòñÿ
ýêñòðåìèñòàìè, íàïðîòèâ, îíè
ñòðåìÿòñÿ ê ìèðíîìó ñîñóùåñ-
òâîâàíèþ ëþäåé, äëÿ íèõ ãëàâ-
íîå – âåðà.

Ãîâîðÿ î òîì, íàñêîëüêî
ïëîäîòâîðíûì ìîæåò áûòü
ñîñóùåñòâîâàíèå êóëüòóðû
Çàïàäà è Âîñòîêà â óñëîâèÿõ
Öåíòðàëüíîé Àçèè, íåîáõî-
äèìî îáðàòèòü âíèìàíèå íà
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ed from the State and shall not
interfere with the State affairs”.

The most dangerous aspect
of religious activity lies in the
fact that an increasing number
of children and youngsters at-
tend religious schools. There are
no official primary religious
schools in Central Asia. The chil-
dren are taught the ABC of Is-
lam by their parents, if the lat-
ter are mullahs, or by the local
mullah, or at classes in mosques.
As a rule, such classes are not
large, only numbering 10-15
pupils. Children continue their
education in madrassahs, which
are now opened all over Cen-
tral Asia; in Tashkent, Bukhara,
Samarkand, Dushanbe, Khod-
jent, Isfar, Osh, Namangan,
Djalal-Abad, Bishkek and Alma-
Ata. The years of civil war in
Tajikistan showed that unofficial
religious education of children
and youngsters is fraught with
danger.

If we sum up the materials
published in Central Asian press
and mass media today, we dis-
cover that about one million
children study in private schools,
mosque schools and madras-
sahs. Although not very active-
ly, the students from these ed-
ucational institutions are used in
the events and developments
unfolding in Fergana valley, in
the cross-border intrusions into
Kyrgyzstan, Uzbekistan and
Tajikistan. These youngsters are
entirely devoid of ethnic fea-
tures, completely ‘internation-
alized’ as far as their aspirations
and the type of upbringing are

concerned. Children who study
Islam at schools get an oppor-
tunity to ‘practice’ reading
prayers at big religious events,
thus gaining self-confidence. In
such a situation, when secular
primary and secondary schools
are in decay, when teachers’
salaries are so low that they can
hardly make both ends meet, if
at all, when thousands of teach-
ers go abroad to earn their liv-
ing, there is practically no coun-
terbalance to religious educa-
tion. This poses a serious haz-
ard for the generation of 20 to
25-year-olds.

In present-day Central Asia,
the mullah is a very important
person in the life of each and
every Muslim, from birth to
death. That is why mullahs are
looked up to. Before the 1990s,
this reverence towards mullahs
was typical for Tajikistan and
Uzbekistan only. During the civil
war and at the time of political
confrontation in Tajikistan, mul-
lahs played an important role in
summoning people to political
rallies. That is why there is some
ambiguity today in people’s
attitude to mullahs. On the one
hand, they are respected and
revered, for they are a part of
every day life and of religious
rites. On the other hand, peo-
ple blame them for the blood-
shed of the early 90s. In Uzbeki-
stan, mullahs are persecuted in
the sense that their activity is
closely watched for possible
connection with armed opposi-
tion groups. In Kyrgyzstan, Ka-
zakhstan and Turkmenistan,

mullahs are also revered, but
their influence in these countries
is not strong. In Kyrgyzstan and
Kazakhstan, the European way
of life has a greater influence
than Islam on the mental set of
the population. In Turkmenistan,
any alternative religious or sec-
ular influences are dwarfed by
the authoritarian regime of Turk-
men-bashi. The mullah in today’s
Central Asia is not an official fig-
ure. He runs a mosque but he is
not on a payroll and usually
tends a garden for a living. The
State must try to make good
use of the authority of mullahs,
since the majority of mullahs in
Central Asia are not extremists.
On the contrary, they preach
for the peaceful coexistence of
people. Faith is the most impor-
tant thing for them.

Speaking about the coex-
istence of Eastern and Western
cultures in Central Asia, it is
necessary to take into account
the relationship between adher-
ents of Islam, Christianity, Juda-
ism and non-believers. From our
point of view, this relationship
is based upon two factors. First-
ly, Muslims constitute the over-
whelming majority of the popu-
lation of the countries of the
region. Secondly, during the
years of the Soviet rule peo-
ple’s attitude to rel igion
changed substantially.

The first factor. Over 90%
of the population of Tajikistan,
Uzbekistan and Turkmenistan
profess Islam. In fact all Tajiks,
Uzbeks, Turkmens and, in gen-
eral, the entire non-European
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ñëîæèâøèåñÿ â ðåãèîíå âçàè-
ìîîòíîøåíèÿ ìåæäó ïðåä-
ñòàâèòåëÿìè ðàçëè÷íûõ ðåëè-
ãèé – èñëàìà, õðèñòèàíñòâà,
èíäóèçìà - à òàêæå àòåèñòàìè.
Ñ íàøåé òî÷êè çðåíèÿ, ýòè
âçàèìîîòíîøåíèÿ ñòðîÿòñÿ íà
äâóõ ìîìåíòàõ. Âî-ïåðâûõ,
ìóñóëüìàíå ñîñòàâëÿþò ïîäàâ-
ëÿþùåå áîëüøèíñòâî íàñåëå-
íèÿ ñòðàí ðåãèîíà. Âî-âòîðûõ,
çà ãîäû ñîâåòñêîé âëàñòè ïðî-
èçîøëè âàæíûå êà÷åñòâåííûå
èçìåíåíèÿ â îòíîøåíèè  ãðàæ-
äàí ê ðåëèãèîçíûì âîïðîñàì.

Ïåðâûé ìîìåíò. Áîëåå 90
ïðîöåíòîâ íàñåëåíèÿ Óçáåêèñ-
òàíà, Òàäæèêèñòàíà è Òóðêìå-
íèè èñïîâåäóþò èñëàì. Ôàêòè-
÷åñêè âñå òàäæèêè, óçáåêè,
òóðêìåíû è â öåëîì íååâðî-
ïåéñêîå íàñåëåíèå ïî ðåëè-
ãèîçíîìó óáåæäåíèþ ÿâëÿþòñÿ
ìóñóëüìàíàìè. Ïðè ýòîì êà-
íîíû èñëàìà ñîáëþäàåò ëèøü
íåáîëüøàÿ ÷àñòü ýòèõ ìóñóëü-
ìàí. Îñòàëüíîå íàñåëåíèå,
õîòÿ è ïðèíàäëåæèò ê ðàçëè÷-
íûì âåòâÿì õðèñòèàíñòâà, íî
ëèøü íåçíà÷èòåëüíàÿ åãî ÷àñòü
ïîñåùàåò öåðêâè èëè ìîëåëü-
íûå äîìà. Òàêèì îáðàçîì, è
ìóñóëüìàíñòâî, è õðèñòèàíñòâî
çäåñü íîñÿò õàðàêòåð ñêîðåå
ýòíè÷åñêèé è íðàâñòâåííûé, ÷åì
ðåëèãèîçíûé. Ïîýòîìó îíè
áëàãîïîëó÷íî ñîñóùåñòâóþò ñ
äðóãèìè ðåëèãèÿìè. Íàïðèìåð,
â Òàäæèêèñòàíå åùå ñîõðà-
íèëàñü íåáîëüøàÿ, îêîëî 500
ñåìåé, îáùèíà èóäååâ; â 1992
ãîäó áûëî çàðåãèñòðèðîâàíî
îáùåñòâî «Ñîçíàíèå Êðèøíû».

Âòîðîé ìîìåíò. Çà ãîäû
ñîâåòñêîé âëàñòè ðåëèãèÿ çíà÷è-

òåëüíî èçìåíèëà ñâîé îáëèê â
óñëîâèÿõ Öåíòðàëüíîé Àçèè.
Îíà â îñíîâíîì ñîõðàíèëàñü
áëàãîäàðÿ ñâîåìó íàöèîíàëüíî-
íðàâñòâåííîìó õàðàêòåðó. Â
ñîâåòñêèé ïåðèîä áûëè ñôîð-
ìèðîâàíû âçàèìîîòíîøåíèÿ
ìåæäó ëþäüìè, íå îñíîâàííûå
íà ðåëèãèè, è ñëîæèëîñü óâàæå-
íèå ê ïðåäñòàâèòåëÿì äðóãèõ
ðåëèãèé è íåâåðóþùèì. Â
âîñüìèäåñÿòûõ è äåâÿíîñòûõ
ãîäàõ áûëè ñîâåðøåíû ïî-
ïûòêè ðàçðóøèòü ýòè îòíîøå-
íèÿ, ê ñ÷àñòüþ, áåçóñïåø-íûå.

Â XX âåêàõ â öåíòðàëüíî-
àçèàòñêîì ðåãèîíå çàêëþ÷à-
ëèñü ñîòíè è òûñÿ÷è áðàêîâ
ìåæäó ëþäüìè ðàçíûõ öèâè-
ëèçàöèé, ïîÿâèëèñü ñåìüè, â
êîòîðûõ íå ïðåîáëàäàëà ðå-
ëèãèÿ, âàæíû áûëè îáùå÷å-
ëîâå÷åñêèå öåííîñòè. Óæå ñëî-
æèëàñü è ïðîäîëæàåò ðàçâè-
âàòüñÿ êóëüòóðà, îáùå÷åëîâå-
÷åñêàÿ ïî ñâîåìó ñîäåðæàíèþ.
Òåàòðû îïåðû è áàëåòà, ðàáîòà-
þùèå âî âñåõ ãîñóäàðñòâàõ
Öåíòðàëüíîé Àçèè (â Òóðêìå-
íèè îïåðíûé òåàòð áûë ðàñïó-
ùåí â 2001 ãîäó), äðàìû åâ-
ðîïåéñêèõ àâòîðîâ, ìóçûêà âå-
ëèêèõ åâðîïåéñêèõ êîìïîçèòî-
ðîâ, õóäîæåñòâåííàÿ ëèòåðàòó-
ðà Åâðîïû è Àìåðèêè ñòàëè
ñâîèìè äëÿ èíòåëëèãåíöèè
Öåíòðàëüíîé Àçèè.

Â òàêèõ óñëîâèÿõ ââåäå-íèå
ðåëèãèîçíûõ äîãì îòðèöàòåëü-
íî âëèÿåò íà âçàèìîîòíîøåíèÿ
ìåæäó ïðåäñòàâèòåëÿìè ðàç-
ëè÷íûõ êóëüòóð è öèâèëèçàöèé.
Îáùå÷åëîâå÷åñêèå öåííîñòè
ïðåîáëàäàþò íàä ðåëèãèîçíû-
ìè ÷óâñòâàìè. Â óñëîâèÿõ

Öåíòðàëüíîé Àçèè èñëàìñêèå
òå÷åíèÿ èãðàþò âàæíóþ ðîëü â
ôîðìèðîâàíèè ìèðîâîççðåíèÿ
íàñåëåíèÿ. Àáñîëþòíîå áîëü-
øèíñòâî íàðîäîâ Ñðåäíåé Àçèè
èñïîâåäóþò ñóííèçì (95 ïðî-
öåíòîâ). Êðîìå òîãî, èìååòñÿ
íåáîëüøîå ÷èñëî ïîñëåäîâàòå-
ëåé øèèçìà (â Óçáåêèñòàíå è
Òóðêìåíèè) è èñìàèëèçìà (â
Òàäæèêèñòàíå). Âëèÿíèå øèèòîâ
â Òóðêìåíèè è Óçáåêèñòàíå
íåçíà÷èòåëüíî, òàê êàê åãî
èñïîâåäóþò â îñíîâíîì ïðåä-
ñòàâèòåëè íåêîðåííûõ íàðî-
äîâ. Èñìàèëèçì æå â óñëîâè-
ÿõ Òàäæèêèñòàíà èìååò ñâîè
êîðíè, åãî èñïîâåäóåò îäíà èç
òàäæèêñêèõ ñóáýòíè÷åñêèõ
ãðóïï. Èñìàèëèòû ñîñòàâëÿþò
3-4 ïðîöåíòà ìóñóëüìàí Òàä-
æèêèñòàíà.

Â ãîäû íåçàâèñèìîñòè âëè-
ÿíèå èñìàèëèçìà íà íàñåëåíèå
Ãîðíî-Áàäàõøàíñêîé àâòî-
íîìíîé îáëàñòè óâåëè÷èëîñü
áëàãîäàðÿ ïîääåðæêå ñî ñòî-
ðîíû Àãà Õàíà IV, ìèðîâîãî
ëèäåðà èñìàèëèòîâ. Åùå â
ìàðòå 1993 ãîäà ïî ïîðó÷åíèþ
Àãà Õàíà IV Áàäàõøàí ïîñåòèë
èñìàèëèòñêèé ëèäåð Ñàèääæà-
ëîë Íîñèðè. Â ìàå 1996 ãîäà
ïî ïðèãëàøåíèþ ïðåçèäåíòà
Ý.Ø. Ðàõìîíîâà Òàäæèêèñòàí
âïåðâûå ïîñåòèë Àãà Õàí IV. Â
òðóäíûå ãîäû 1993-1996 ãîäû
ôîíä Àãà Õàíà IV âñÿ÷åñêè
ïîääåðæèâàë èñìàèëèòîâ,
îáåñïå÷èâàë èõ áåñïëàòíî
ìóêîé, ìàñëîì, ðèñîì, ñàõà-
ðîì. Çàòåì îðãàíèçàöèÿ Àãà
Õàíà àêòèâíî ó÷àñòâîâàëà â
ïîñòêîíôëèêòíîì ìèðíîì
ñòðîèòåëüñòâå, îêàçûâàÿ ïî-
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population are Muslims. It
should, however, be mentioned
that Islamic practices are ob-
served by an insignificant part
of the Muslim population. And
although the rest of the people
identify themselves as belong-
ing to various Christian trends,
only a small minority attends
churches and prayer houses.
Therefore, local Christianity and
Islam are of ethnic rather than
religious character. That is why
the different religions in this re-
gion coexist so peacefully. For
example, a small community of
some 500 Judaists still survives
in Tajikistan; and, to give an-
other example, the Krishna Con-
sciousness Society was regis-
tered in 1992.

The second factor. In the
years of Soviet rule, religion sig-
nificantly changed its image in
Central Asia. It preserved itself
mostly due to its national and
moral aspects. In Soviet times,
the relationships forged be-
tween people were not based
upon religion. Respect towards
other religions and non-believ-
ers were also a characteristic
feature of those times. In the
1980s and 90s, there were at-
tempts to ruin these relations,
but, fortunately, they were un-
successful.

In the 20th century in Cen-
tral Asia there were thousands
of mixed marriages between
people of different civilizations.
Families were started in which
universal values were more im-
portant than religion. Universal
values have become and con-

tinue to become part and par-
cel of the regional culture. Op-
era, ballet and drama theaters
function in every Central Asian
country, with the exception of
Turkmenistan, where the Opera
House was disbanded in 2001.
Dramas by European play-
wrights, music by great Euro-
pean composers, and Europe-
an and American literature have
all become dear to the intellec-
tuals in Central Asia.

In this environment, the im-
position of religious dogmas can
have a negative impact on the
relations between representa-
tives of different cultures and
civilizations. Universal values
dominate over religious feelings.
In Central Asia, Islamic move-
ments and trends play an im-
portant role in shaping the men-
tal set of the people. The over-
whelming majority of the peo-
ples in Central Asia are Sunni
(95 %). In Uzbekistan and Turk-
menistan, there is a limited num-
ber of Shia, and there are some
Ismailites in Tajikistan. In Turk-
menistan and Uzbekistan, Shia
has little impact, for it is mostly
non- natives that adhere it to.
Ismailism has its roots in Tajiki-
stan, for it is professed by one
of the Tajik sub-ethnic groups.
Ismailites constitute 3-4% of the
Muslims in Tajikistan.

In the years of indepen-
dence, Ismailite influence in-
creased in the Gorno-Badakhs-
han region due to the support
of Aga Khan IV, the world lead-
er of Ismailites. In March 1993,
acting on the orders of the Aga

Khan, another Ismailite leader,
Sayidjalol Nosiri, visited Gorno-
Badakhshan. In May 1996, the
Aga Khan visited Tajikistan for
the first time, invited by Presi-
dent E. Rahmonov. In the hard
years of 1993-1996 the Interna-
tional Fund of the Aga Khan
actively supported local Ismai-
lites by sending them food sup-
plies, mostly flour, butter, rice
and sugar. Later on, the Inter-
national Fund of the Aga Khan
took an active part in the post-
conflict rehabilitation of Tajiki-
stan, helping other regions of
the republic as well. Three coun-
tries, Tajikistan, Kyrgyzstan and
Kazakhstan, came to an agree-
ment with the Int. Fund of the
Aga Khan to jointly establish a
University in the city of Khorog.

Although there had been
some degree of enmity be-
tween Sunni and Ismailites up to
the beginning of the 20th centu-
ry, in recent times it has practi-
cally ceased to exist. Howev-
er, some skeptics do suggest
tensions between these two Is-
lamic trends as an explanation
for clashes between groups of
young people that happened in
the 1960s and 70s. The same
people insist that religious ten-
sions were the main reason for
Khudonazarov’s defeat in the
presidential election of 1991.
This point of view is absolutely
incorrect, because religious af-
filiation had nothing to do with
the events mentioned above. It
is enough to mention that all the
runners for presidency in the
1991 election, Khudonazarov
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ìîùü è äðóãèì ðåãèîíàì ðåñ-
ïóáëèêè. Òðè ãîñóäàðñòâà
ðåãèîíà – Òàäæèêèñòàí, Êûð-
ãûçñòàí, Êàçàõñòàí – ñîâ-
ìåñòíî ñ ôîíäîì Àãà Õàíà IV
äîãîâîðèëèñü îòêðûòü â Õîðîãå
óíèâåðñèòåò.

Ìåæäó ïîñëåäîâàòåëÿìè
ñóííèçìà è èñìàèëèçìà äî
íà÷àëà XX âåêà ñóùåñòâîâàëà
âðàæäåáíîñòü, íî â ïîñëåäíèå
äåñÿòèëåòèÿ îíà ïðàêòè÷åñêè
ïðåêðàòèëàñü. Òåì íå ìåíåå,
íåêîòîðûå ñêåïòèêè îáúÿñíÿþò
ìîëîäåæíûå ñòîëêíîâåíèÿ 60-
70-ûõ ãîäîâ íàïðÿæåííîñòüþ
ìåæäó äâóìÿ òå÷åíèÿìè Èñëà-
ìà, è ñ ýòèì æå ñâÿçûâàþò
íåóäà÷ó Ä. Õóäîíàçàðîâà íà
ïðåçèäåíòñêèõ âûáîðàõ 1991
ãîäà. Ýòà òî÷êà çðåíèÿ â êîðíå
íåâåðíà, ïîñêîëüêó â íàçâàííûõ
ñîáûòèÿõ ïðèíàäëåæíîñòü ê
ñóííèçìó èëè èñìàèëèçìó íå
èìåëà íèêàêîãî çíà÷åíèÿ.
Íàïðèìåð, âñå êàíäèäàòû,
ó÷àñòâîâàâøèå â ïðåçèäåíòñ-
êèõ âûáîðàõ 1991 ãîäà, è â
÷àñòíîñòè Ä. Õóäîíàçàðîâ,
áûëè ñêîðåå àòåèñòàìè, íå-
æåëè âåðóþùèìè. Êðîìå òîãî,
ïîñëåäîâàòåëè èñìàèëèçìà
âåñüìà íåìíîãî÷èñëåííû è â
ðåëèãèîçíîé èåðàðõèè Öåíò-
ðàëüíîé Àçèè, è Òàäæèêèñòàíà
â ÷àñòíîñòè, îíè íèêîãäà íå
èãðàëè ðåøàþùóþ ðîëü. Âçàè-
ìîîòíîøåíèÿ ìåæäó ðàçëè÷íû-
ìè ìóñóëüìàíñêèìè ñåêòàìè â
Öåíòðàëüíîé Àçèè ÿâëÿþòñÿ
íîðìàëüíûìè, îñíîâàííûìè íà
âçàèìíîì óâàæåíèè, è íå îêà-
çûâàþò îòðèöàòåëüíîãî âëèÿíèÿ
íà îòíîøåíèÿ ñ ïðåäñòàâèòå-
ëÿìè äðóãèõ êóëüòóð.

Ñîçäàíèå è äåÿòåëüíîñòü
ïàðòèé ðåëèãèîçíîãî íàïðàâ-
ëåíèÿ – íîâîå ÿâëåíèå äëÿ
Öåíòðàëüíîé Àçèè (Òàäæè-
êèñòàíà, Óçáåêèñòàíà, Êà-
çàõñòàíà, Êûðãûçñòàíà, Òóðê-
ìåíèè). Ñòàíîâëåíèå ïîëèòè-
÷åñêîãî èñëàìà ñâÿçàíî ñ
ðàñïðîñòðàíåíèåì âàõõàáèçìà
â ïîñòñîâåòñêîì ïðîñòðàíñòâå.
Ïîääåðæêà ìóñóëüìàíñêèõ
ðåëèãèîçíûõ îðãàíèçàöèé ÑÍÃ
ñî ñòîðîíû Ñàóäîâñêîé Àðà-
âèè, ãäå âàõõàáèçì ÿâëÿåòñÿ
ãîñó-äàðñòâåííîé èäåîëîãèåé,
ñòàëè ïåðâîîñíîâîé ïîëèòè-
çàöèè èñëàìà. Íàïðèìåð, â
1987-1989ãã. ìóñóëüìàíñêèå
ó÷ðåæäåíèÿ Òàäæèêèñòàíà
ïîëó÷èëè áîëåå 1 ìëí. ýê-
çåìïëÿðîâ Êîðàíà â äàð îò
âåðóþùèõ Ñàóäîâñêîé Àðà-
âèè. Äåíüãè, ïîëó÷åííûå îò
ïðîäàæè Êîðàíà, áûëè èñ-
ïîëüçîâàíû äëÿ ñòðîèòåëüñòâà
ìå÷åòåé, ìåäðåñå, ïîîùðåíèÿ
àêòèâèñòîâ. Ê òîìó æå ïåðèîäó
îòíîñèòñÿ è íà÷àëî ïîëèòèçàöèè
èñëàìà. Ïàðòèéíûå ÿ÷åéêè
Âñåñîþçíîé èñëàìñêîé ïàðòèè
ïîÿâèëèñü â ðåãèîíå â êîíöå
âîñüìèäåñÿòûõ - íà÷àëå äåâÿ-
íîñòûõ ãîäîâ. Â 1991 ãîäó áûëà
ñîçäàíà Ïàðòèÿ Èñëàìñêîãî
âîçðîæäåíèÿ Òàäæèêèñòàíà. Íà
ïàðëàìåíòñêèõ âûáîðàõ 1990
ãîäà øåñòü ïðåäñòàâèòåëåé èñ-
ëàìñêèõ ïàðòèé ñòàëè äåïóòàòà-
ìè. Â 1997 ãîäó áûëà îñíîâàíà
Ïàðòèÿ Èñëàìñêîãî âîçðîæäå-
íèÿ Óçáåêèñòàíà. Â 1999 ãîäó
áûë ñîçäàí Õèçá-óò-òàõðèð,
íîñÿùèé «èíòåðíàöèîíàëüíûé
õàðàêòåð» - åãî ÷ëåíàìè ÿâëÿ-
þòñÿ ãðàæäàíå Óçáåêèñòàíà,

Êûðãûçñòàíà, Òàäæèêèñòàíà.
Ýêñòðåìèñòñêèé õàðàêòåð
ïðîãðàìì Õèçá-óò-òàõðèð
ïðèçíàåòñÿ è ðóêîâîäñòâîì
ïàðòèé Èñëàìñ-êîãî âîçðîæäå-
íèÿ Òàäæèêèñòàíà è Óçáåêèñ-
òàíà.

Ïðîöåññ ïîëèòèçàöèè èñ-
ëàìà â óñëîâèÿõ Ñðåäíåé Àçèè
ïðîèçîøåë èìåííî âî âòîðîé
ïîëîâèíå âîñüìèäåñÿòûõ è
ïåðâîé ïîëîâèíå äåâÿíîñòûõ
ãîäîâ. Èñëàìñêèå ëèäåðû ïðî-
ïàãàíäèðîâàëè èäåè íàöèîíàëü-
íîãî ñïëî÷åíèÿ, íåçàâèñèìîñòè
è ðàçâèòèÿ. Èç îáúåäèíåíèÿ
âñåõ äåìîêðàòè÷åñêè íàñòðîåí-
íûõ ñèë â áîðüáå ïðîòèâ
íàöèîíàëèñòè÷åñêèõ öåííîñòåé
ðîäèëñÿ «äåìîêðàòè÷åñêèé
èñëàìèçì». Âåðøèíîé äåìî-
êðàòè÷åñêîãî èñëàìèçìà áûëè
ïðåçèäåíòñêèå âûáîðû â Òàä-
æèêèñòàíå (1991) è Óçáåêèñ-
òàíå (1995). Ñîçäàíèå èñëàìñ-
êèõ ïàðòèé è îáúÿâëåíèå èõ
êîíå÷íîé öåëè – âîçðîæäåíèå
èñëàìà íà ïîñòñîâåòñêîì ïðîñ-
òðàíñòâå è ñîçäàíèå èñëàìñ-
êîãî ãîñóäàðñòâà – ñòàëî âîç-
ìîæíûì òîãäà, êîãäà ïîëèòèçè-
ðîâàííûå èñëàìñêèå ïàðòèè,
ïðèíÿâ ó÷àñòèå â ïðåçèäåíòñêèõ
è ïàðëàìåíòñêèõ âûáîðàõ, óæå
÷óâñòâîâàëè ñåáÿ óâåðåííî,
èìåëè âîåíèçèðîâàííûå ïîä-
ðàçäåëåíèÿ, âîñïèòûâàëè íîâîå
ïîêîëåíèå, ãîòîâîå îòäàòü
æèçíü çà èñëàìñêèå öåííîñòè.
Èìåííî â ýòîò ïåðèîä ñíà÷àëà
â Òàäæèêèñòàíå, çàòåì â Óçáå-
êèñòàíå íåêîòîðûå  èñëàìñêèå
ëèäåðû íà÷àëè îáðàùàòüñÿ â
ïðîø-ëîå, ê îñíîâàì èñëàìà.
Îíè âçÿëè íà âîîðóæåíèå
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included, were atheists rather
than believers. Besides, Ismai-
lites are few and have never
played a significant role in the
religious hierarchy of Central
Asia in general and Tajikistan in
particular. The relations be-
tween various Islamic sects in
Central Asia are normal and
based upon mutual respect.
They have no negative impact
on relations with representatives
of other cultures.

The establishment and ac-
tivity of religious political par-
ties is a new phenomenon for
Central Asia (Tajikistan, Uzbeki-
stan, Kazakhstan, Kyrgyzstan
and Turkmenistan). The devel-
opment of political Islam is con-
nected with the penetration and
spread of Wahhabism on post-
Soviet territory. The support
given to Muslim groups in the
CIS by Saudi Arabia, a country
that has Wahhabism as its state
ideology, paved the way for
the politicization of Islam. For
example, in 1987-1989 the Mus-
lim institutions of Tajikistan re-
ceived over a million copies of
the Koran as a gift from the
Muslims of Saudi Arabia. The
profits from the sales of the
Koran were used to build
mosques and madrassahs and to
support religious activists. Just
at that time, Islam started to get
politicized. In 1991, the Islamic
Renaissance Party was estab-
lished in Tajikistan. In the 1990
parliamentary election, six rep-
resentatives of Islamic political
parties became members of
parliament. In 1997, the Islamic

Renaissance Party of Uzbekistan
was established. In 1999, Hizb-
ut-Tahrir was established. It is
an international organization
with members in Uzbekistan,
Kyrgyzstan and Tajikistan; even
the leadership of the Islamic
Renaissance Parties of Tajikistan
and Uzbekistan admits its ex-
tremist and radical nature.

Islam in Central Asia grad-
ually became politicized in the
late 1980s and early 1990s. Is-
lamic leaders would preach the
ideas of national unity, indepen-
dence and development. The
notion of ‘democratic Islamism’
was born out of the movement
to unite all democratic forces in
a struggle against nationalism.
Democratic Islamism reached its
climax during the 1991 presiden-
tial election in Tajikistan and the
1995 presidential election in
Uzbekistan. The proclamation of
the ultimate goal pursued by
Islamic parties, i.e. Islamic re-
naissance throughout the post-
Soviet territory and the estab-
lishment of an Islamic state, be-
came possible by the time Is-
lamic political parties went
through the experience of pres-
idential and parliamentary elec-
tions. They were quite self-con-
fident by that time, having al-
ready organized militant groups
and started to bring up a new
generation ready to die for the
cause of Islam. It was at that
point that some Islamic leaders,
first in Tajikistan and later in
Uzbekistan, started to preach
‘return to the roots of Islam’.
They armed themselves with a

terrible weapon: jihad. In De-
cember 1992, in the city of
Garm, an Islamic combatant
leader by the name of Rizvon
said: “It is not just a declaration
of jihad, it is the beginning of
jihad.” The population was di-
vided into two camps: Mojahe-
dins, the guardians of jihad, and
their enemies. The jihad that
began in 1992 had thus divided
Tajikistan into two camps: be-
lievers (Muslims) and non-be-
lievers. This is the root of all the
horrors of the past civil war.

The civil war in Tajikistan
and the Islamic movements in
Uzbekistan and Kyrgyzstan re-
flect the aspirations of Islamic
political parties to come to pow-
er rather than the confrontation
of religion with the secular so-
ciety. It should be noted that
Islamic leaders do not, and did
not necessarily support the es-
tablishment of religious political
parties. Many of them find that
politicization is detrimental to
Islam. That is why during the civil
war and afterwards, many peo-
ple believed that the Islamic
Renaissance Party preached
Wahhabite and Shia doctrines,
thus deviating from Hanafism,
the traditional Sunni trend in
Central Asia.

As mentioned above, the
use of Islamic slogans in the civ-
il war in Tajikistan caused part
of the population of the coun-
try to avert from Islam. The at-
tendance at mosques decreased
in many regions. Part of the
population began to have res-
ervations towards Islamic lead-
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ñòðàøíîå îðóæèå – äæèõàä. Â
äåêàáðå 1992 ãîäà â Ãàðìå
îäèí èç ðóêîâîäèòåëåé èñ-
ëàìñêèõ ôîðìèðîâàíèé Ðèçâîí
çàÿâèë: «Äæèõàä» íå îáúÿâë-
ÿåòñÿ, «äæèõàä» íà÷èíàåòñÿ.
Íàñåëåíèå ðàçäåëèëîñü íà äâà
ëàãåðÿ: «ìîäæàõåäû» - ó÷àñò-
íèêè äæèõàäà – è èõ âðàãè.
Òàêèì îáðàçîì, íà÷àâøèéñÿ
«äæèõàä», ïî ñóùåñòâó, ðàçäå-
ëèë Òàäæèêèñòàí íà äâà ëàãåðÿ
– âåðóþùèõ (ìóñóëüìàí) è
íåâåðóþùèõ. Â ýòîì êîðåíü
âñåõ óæàñîâ ïðîøåäøåé ãðàæ-
äàíñêîé âîéíû.

Ãðàæäàíñêàÿ âîéíà â Òàä-
æèêèñòàíå, èñëàìñêîå äâèæå-
íèå â Óçáåêèñòàíå è Êûðãûçñ-
òàíå îòðàæàþò íå ñòîëüêî
áîðüáó ðåëèãèè ïðîòèâ ñâåòñ-
êîãî îáùåñòâà, ñêîëüêî ñòðåì-
ëåíèå èñëàìñêîé ïàðòèè ïðèäòè
ê âëàñòè. Íàäî èìåòü â âèäó,
÷òî íå âñå èñëàìñêèå ëèäåðû
ïîääåðæèâàþò èëè ïîääåðæè-
âàëè îáðàçîâàíèå ïàðòèé ðåëè-
ãèîçíîãî òèïà. Ìíîãèå èç íèõ
ñ÷èòàþò, ÷òî ïîëèòèçàöèÿ
âðåäèò èñëàìó. Ïîýòîìó â ãîäû
ãðàæäàíñêîé âîéíû è ïîñëå íåå
ñðåäè íàñåëåíèÿ ðàñïðîñòðà-
íèëîñü ìíåíèå, ÷òî èñëàìñêàÿ
ïàðòèÿ âîçðîæäåíèÿ ïðîïîâå-
äóåò ó÷åíèå âàõõàáèçìà è øè-
èçìà, è ÷òî ÷ëåíû ýòîé ïàðòèè
îòîøëè îò õàíàôèçìà – òðà-
äèöèîííî ðàñïðîñòðàíåííîãî â
Öåíòðàëüíîé Àçèè ñóííèòñêîãî
òå÷åíèÿ.

Êàê óæå óïîìèíàëîñü
âûøå, èñïîëüçîâàíèå ëîçóíãîâ
èñëàìà â ãðàæäàíñêîé âîéíå
Òàäæèêèñòàíà ñòàëî ïîâîäîì
îòõîäà ÷àñòè íàñåëåíèÿ îò

èñëàìà. Âî ìíîãèõ ðåãèîíàõ
óìåíüøèëàñü ïîñåùàåìîñòü
ìå÷åòåé. ×àñòü íàñåëåíèÿ
íà÷àëà ñ îïàñêîé îòíîñèòüñÿ ê
èñëàìñêèì ëèäåðàì. Îñòàëèñü
íåäîâîëüíûìè ðóêîâîäèòåëÿìè
èñëàìñêîãî äâèæåíèÿ è òå
ïàðòèè è îðãàíèçàöèè, êîòîðûå
áûëè èõ ñîþçíèêàìè â ãðàæ-
äàíñêîé âîéíå – Äåìîêðàòè-
÷åñêàÿ ïàðòèÿ Òàäæèêèñòàíà,
«Ðàñòîõåç», «Ëàúëè Áàäàõøîí».
Ïðè ðàçäåëå âëàñòè èì äîñòà-
ëàñü ëèøü íåçíà÷èòåëüíàÿ äîëÿ.
×óâñòâîâàëàñü è ðåãèîíàëüíî-
ýòíè÷åñêàÿ íåïðèÿçíü. Ïîýòîìó
íà íîâîì ýòàïå, íå òîëüêî â
Òàäæèêèñòàíå, íî è âî âñåì
ðåãèîíå, ïàðòèÿ Èñëàìñêîãî
âîçðîæäåíèÿ, ñòðåìÿñü çàïîë-
íèòü îáðàçîâàâøóþñÿ èäåîëî-
ãè÷åñêóþ ïóñòîòó, ïåðåêëþ÷è-
ëàñü íà ðàçëè÷íûå âèäû äåÿ-
òåëüíîñòè, îáðàùåííûå â
áóäóùåå: ðàçâèòèå øêîë ïðè
ìå÷åòÿõ è ìåäðåñå, âíåäðåíèå
èñëàìñêèõ òðàäèöèé, âîñïèòà-
òåëüíàÿ ðàáîòà.

Íåñîìíåííî, èñëàì ðàñ-
ïîëàãàåò âñåìè âîçìîæíîñòÿ-
ìè äëÿ âîñïèòàíèÿ ìîëîäåæè.
Ýòèì ïîëüçîâàëèñü â ãîäû
ñîâåòñêîé âëàñòè íàèáîëåå
îïûòíûå è ñìåëûå ïàðòèéíûå
ðàáîòíèêè. Ñåé÷àñ æå ýòî
ïðåâðàùàåòñÿ â èäåîëîãè÷åñ-
êîå îðóæèå, òàê êàê â öåíò-
ðàëüíî-àçèàòñêîì ðåãèîíå
âîñïèòàíèåì íîâîãî ïîêîëåíèÿ
íèêòî, êðîìå ðåëèãèîçíûõ
îðãàíèçàöèé, íå çàíèìàåòñÿ.
Íàðÿäó ñ ðàáîòîé ñ ìîëî-
äåæüþ è ïîäðîñòêàìè, èñ-
ëàìñêèå ñòðóêòóðû çàíèìàþò-
ñÿ ñîöèàëüíûìè âîïðîñàìè,

ïîääåðæêîé ïåíñèîíåðîâ,
áåçðàáîòíûõ. Ýòî ïðèâëåêàåò
ê èñëàìó âñå áîëåå øèðîêèå
ñëîè íàñåëåíèÿ, òåì ñàìûì
îòòàëêèâàÿ èõ îò âëàñòè. Ýòó
êàðòèíó ìîæíî ñåé÷àñ íàá-
ëþäàòü âî âñåõ ðåãèîíàõ, òàê
êàê ïðîáëåìû áåçðàáî-òèöû,
íåîáåñïå÷åííîñòè â ñòàðîñòè,
óïàäîê øêîëüíîãî îáðàçîâàíèÿ
è çäðàâîîõðàíåíèÿ ñòàëè ìàñ-
ñîâûì ÿâëåíèåì. Ïðèõîäèòñÿ
ïðèçíàòü, ÷òî â óñëîâèÿõ îò-
ñóòñòâèÿ ó íàñåëåíèÿ îáùåé
öåëè, íà ôîíå íåóäîâëåòâîðåí-
íîñòè ñîöèàëüíûì ïîëîæåíè-
åì, èñëàì èìååò âñå øàíñû íà
óñïåõ.

Èç èçëîæåííîãî ìîæíî
ïðèéòè ê âûâîäó, ÷òî:
· Ðåëèãèÿ â Öåíòðàëüíîé

Àçèè èìååò âàæíîå çíà-
÷åíèå, íî ãëàâíîå â íåé –
ýòî íàöèîíàëüíûå òðà-
äèöèè, ñëèâøèåñÿ ñ ðåëè-
ãèåé, à íå ðåëèãèîçíûå
âåðîâàíèÿ.

· Èñïîëüçîâàíèå ðåëèãèîç-
íûõ ëîçóíãîâ â ïîëèòè÷åñ-
êèõ êîíôëèêòàõ èìååò
ìàëî îòíîøåíèÿ ê ðåëèãèè
êàê òàêîâîé.

· Èñëàì â Öåíòðàëüíîé Àçèè
ìîæåò íîðìàëüíî ñîñó-
ùåñòâîâàòü ñ äðóãèìè
ðåëèãèÿìè.

· Èñòîðèÿ XX âåêà ïðèáëè-
çèëà íàðîäû Öåíòðàëüíîé
Àçèè ê ìèðîâîé öèâèëè-
çàöèè, ñòåðëà âçàèìíóþ
íåíàâèñòü è èíûå ïðåïÿòñ-
òâèÿ ê âçàèìîïîíèìàíèþ.
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ers. The allies of the Islamic
movement, such as the Demo-
cratic Party of Tajikistan, Ras-
tokhez, La’li Badakhshan etc.
were also unhappy with the Is-
lamic leaders. They did not get
the share they expected dur-
ing the distribution of offices in
the government. Inter-ethnic
and inter-regional hostility was
in the air. This made the Islamic
Renaissance Party, in Tajikistan
and throughout the region, anx-
ious to fill the ideological vacu-
um. The party sought to change
the nature of its activity, adapt-
ing it to the challenges of the
future. It concentrated its efforts
on assisting schools based at
mosques and madrassah, edu-
cational activit ies and the
strengthening of Islamic tradi-
tions.

It is beyond doubt that Is-
lam has all the necessary tools
for the upbringing and educa-
tion of the younger generation.
Those tools were used by the
most experienced and brave
Communist party officials dur-
ing Soviet rule. Now they are
being turned into ideological
weapons, because in Central
Asia no one - save religious or-
ganizations - takes care of the
upbringing of the younger gen-
eration. While working with the
younger generation, Islamic in-
stitutions also take care of so-
cial issues by supporting senior
citizens and the unemployed.
This makes Islam more attrac-
tive to wider strata of the pop-
ulation, thus alienating them
from the secular authorities. This

phenomenon can be observed
in every region: unemployment,
social insecurity of senior citi-
zens, decline of primary and
secondary education and
healthcare are universal prob-
lems. One has to admit that
when the people do not have
something to unite them and are
unhappy with social conditions,
Islam has every chance of suc-
cess.

The aforesaid may lead us
to the following conclusions:
· Although religion does play

an important role in Cen-
tral Asia, it is the national
traditions associated with
religion that have the great-
est impact, and not the re-
ligious beliefs.

· The use of religious slogans
in political conflicts has lit-
tle to do with religion prop-
er.

· Islam in Central Asia can
peacefully co-exist with
other religions.

· The history of the 20th cen-
tury brought the peoples of
Central Asia closer to world
civilization; it erased mutu-
al hatred and removed oth-
er obstacles on the path to
mutual understanding.
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