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Ïîëèòè÷åñêèé èñëàì íå èãðàë ðåøàþùåé ðîëè â áîñíèéñêîé âîéíå
............................................................................................................................... ........

Êîíôëèêò, íà÷àâøèéñÿ äå-
ñÿòü ëåò íàçàä â Áîñíèè-Ãåðöå-
ãîâèíå, ïîðîäèë ìíîãî÷èñëåí-
íûå äîãàäêè è ãèïîòåçû îòíî-
ñèòåëüíî ðîëè ïîëèòè÷åñêîãî
èñëàìà â ýòîì ðåãèîíå Åâðî-
ïû. Ïîñêîëüêó âñå òðè îáùè-
íû, âîâëå÷åííûå â êîíôëèêò,
èñïîâåäóþò ðàçíûå êîíôåñ-
ñèè (ñåðáû – ïðàâîñëàâèå,
õîðâàòû – êàòîëèöèçì, áîñ-
íèéñêèå ñëàâÿíå – èñëàì),
ìíîãèå îáîçðåâàòåëè ïîñïå-
øèëè èíòåðïðåòèðîâàòü ýòîò
êîíôëèêò â òåðìèíàõ ìåæðå-
ëèãèîçíîé âîéíû. Òàê æå, êàê
ýòî ïðîèñõîäèò íûíå â Öåíò-
ðàëüíîé Àçèè, íåêîòîðûå èñ-
ñëåäîâàòåëè óñìîòðåëè â áîñ-
íèéñêîì êîíôëèêòå ïðèçíàêè
íà÷èíàþùåãîñÿ «äæèõàäà»1,
ío ýòîò ðàç íà åâðîïåéñêîé
ïî÷âå, âûñòóïèâ òåì ñàìûì â
ïîëüçó òåîðèè «ñòîëêíîâåíèÿ
öèâèëèçàöèé»2 Ñàìþýëÿ Õàí-
òèíãòîíà. Îäíàêî àíàëèç ïîëî-
æåíèÿ íà Áàëêàíàõ è, â ÷àñò-
íîñòè, âîéíû â Áîñíèè-Ãåðöå-
ãîâèíå, íå ïîçâîëÿåò ñîãëà-
ñèòüñÿ ñ ìíåíèåì ïðåäûäó-
ùåãî äîêëàä÷èêà, Ðàøèäà Àá-
äóëëî, ñêàçàâøåãî, ÷òî Õàí-
òèíãòîí «íàçâàë âåùè ñâîèìè
èìåíàìè». Íåëüçÿ ñ óâåðåí-
íîñòüþ ñêàçàòü, ÿâëÿåòñÿ ëè
Õàíòèíãòîí «÷åñòíûì ó÷å-
íûì», êàê òî îòìåòèë ãîñïî-
äèí Àáäóëëî. Íî ìîæíî òîëü-

êî óäèâëÿòüñÿ òîìó, ÷òî âñå
ó÷åíûå, ñêëîííûå ïðèïè-
ñûâàòü ïîëèòè÷åñêîìó èñëàìó
ðåøàþùóþ ðîëü â âîéíå â
Áîñíèè-Ãåðöåãîâèíå, ñòîëü
ìàëî âíèìàíèÿ îáðàùàþò íà
ðåàëüíîñòü ïîâñåäíåâíîé
æèçíè â Áîñíèè – äî, âî âðåìÿ
è ïîñëå âîéíû.

Êîíå÷íî, æåëàíèå ïîâû-
ñèòü ðîëü èñëàìà â îáùåñòâå
çâó÷èò â âûñêàçûâàíèÿõ ëèäå-
ðîâ èñëàìñêîé îáùèíû Áîñ-
íèè-Ãåðöåãîâèíû è Ïàðòèè äå-
ìîêðàòè÷åñêîãî äåéñòâèÿ
(ÏÄÄ), íà ïðîòÿæåíèè ìíîãèõ
ëåò îñòàþùåéñÿ îñíîâíûì
ïðåäñòàâèòåëåì èíòåðåñîâ
ìóñóëüìàíñêîé îáùèíû
Áîñíèè. Íàëèöî è ñòðåìëåíèå
ïðåâðàòèòü Áîñíèè â ñòðàíó ñ
äîìèíèðóþùåì ïîëîæåíèåì
ìóñóëüìàí, ÷òî, âîçìîæíî,
ïðåäïîëàãàåò ñîçäàíèå çäåñü
â êîíå÷íîì ñ÷åòå èñëàìñêîãî
ãîñóäàðñòâà. Ýòè îáñòîÿòåëüñ-
òâà, à òàêæå òîò ôàêò, ÷òî
Èñëàìñêàÿ Ðåñïóáëèêà Èðàí
ïîääåðæèâàåò áîñíèéñêèõ ìó-
ñóëüìàí è íà èõ ñòîðîíå âîå-

âàëî íåêîòîðîå êîëè÷åñòâî
èíîñòðàííûõ ìîäæàõåäîâ,
ïîðîäèëè ïðåäñòàâëåíèÿ î
ÿêîáû íà÷àâøåìñÿ çäåñü
øèðîêîìàñøòàáíîì äæèõàäå.
Ôàêò íàëè÷èÿ â Áîñíèè-Ãåð-
öåãîâèíå â ïîñëåâîåííûé
ïåðèîä  àêòèâíî äåéñòâóþùèõ
ôóíäàìåíòàëèñòñêèõ äâèæå-
íèé, êàçàëîñü áû, òàêæå ãîâî-
ðèò â ïîëüçó òåîðèè ðåëèãèîç-
íîé âîéíû. Òåì íå ìåíåå,
áûëî áû ãëóáî÷àéøèì çàá-
ëóæäåíèåì ñ÷èòàòü ðåëèãèîç-
íûé ôàêòîð îñíîâíîé ïðè÷è-
íîé ðàçâàëà Þãîñëàâèè â 1991
ãîäó è ïîñëåäîâàâøèõ çà íèì
âîéí â Ñëîâåíèè â 1991ã., â
Õîðâàòèè â 1991-1995ãã., â
Áîñíèè-Ãåðöåãîâèíå â 1992-
1995 ãã. è â Êîñîâî â 1999 ã.
Ïîÿâëåíèå èëè âîçðîæäåíèå
ïîëèòè÷åñêîãî èñëàìà â Áîñ-
íèè ÿâëÿåòñÿ ñêîðåå ñëåäñò-
âèåì, ÷åì ïðè÷èíîé âîéíû, à
âçãëÿäû ìåíüøèíñòâà íàñåëå-
íèÿ – ïîëèòè÷åñêèõ ëèäåðîâ è
àêòèâèñòîâ – íå îáÿçàòåëüíî
ðàçäåëÿþòñÿ áîëüøèíñòâîì
áîñíèéñêèõ ìóñóëüìàí. Áîñ-
íèéñêèõ ìóñóëüìàí îòëè÷àåò
ïðèíàäëåæíîñòü ê êîíêðåòíîé
êîíôåññèè, à íå îñîáàÿ ñòå-
ïåíü ðåëèãèîçíîñòè3. Îñíîâ-
íîé ïðè÷èíîé êîíôëèêòà
ñëåäóåò ñ÷èòàòü íàöèîíàëèçì,
òîãäà êàê ðåëèãèÿ ÿâëÿåòñÿ
÷àñòüþ èäåíòè÷íîñòè, ñòàâøåé

1 Íàçâàíèå ïîñëåäíåé êíèãè
æóðíàëèñòà Àõìåäà Ðàøèäà: :
Jihad, the rise of Militant Islam in
Central Asia, Yale University Press,
2002.

2 The Clash of Civilizations and the
Remaking of the World Order, by
Samuel P. Huntington (Paperback
- February 1998).

3 Ñì. Paul Garde: Fin de siècle
dans les Balkans, Ed. Odile Jacob,
Paris, 2001

....................................................................................................................................................ÈÑËÀÌ È ÎÁÙÅÑÒÂÎ
26



André Loersch,
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Political Islam played no decisive role in the Bosnian war
............................................................................................................................... ........

The conflict that started ten
years ago in Bosnia-Herze-govi-
na, raised many assumptions
and hypotheses on the role of
political Islam in this region of
Europe. Because the three com-
munities involved in the fight
belong in their majority to three
different religions - Orthodox for
the Serbs, Catholic for the
Croats and Islam for the Slav
Bosnian Muslims - some observ-
ers have been prompt to ana-
lyse the events in terms of a
religious war. As in Central Asia
today, some saw the elements
of a new “Jihad”1  taking shape,
but this time on European soil,
joining Samuel Huttington in his
theory of, “clash of civiliza-
tions”2 . Considering the situa-
tion in the Balkans, and particu-
larly the war in Bosnia-Herze-
govina, one could hardly share
the view of the preceding lec-
turer, Rashid Abdullo, that Hut-
tington, “called things by their
names”. We do not know, as
Mr. Abdullo mentioned, wheth-
er Huttington can be considered
a “decent scholar” or not. We
are just struck by how little at-
tention all analysts keen to at-
tribute to political Islam a deci-
sive role in the war in Bosnia-
Herzegovina seem to have paid
to the simple reality of every-
day life in Bosnia - before, dur-

ing and after the war.
One can of course find ele-

ments of a wish to reinforce the
role of Islam in society, both in
some declarations of the lead-
ers of the Islamic Community of
Bosnia-Herzegovina, as well in
those of the Party of Democratic
Action (the SDA, Stranka
demokratske akcije), which
had been for so long the main
party representing the Bosnian
Muslim community. There is also
the temptation to establish a
Muslim national State in Bosnia,
possibly leading to the ulterior
creation of an Islamic State.
Together with the support pro-
vided by the Islamic Republic
of Iran to the Bosnian Muslims,
and the participation of some
foreign “mujahedins” in the war
on the Bosnian Muslims’ side,
this served to fuel the idea that
a new large scale Jihad was tak-
ing place. And the presence
and the activities of fundamen-
talist movements in Bosnia-
Herzegovina after the war could
appear as a confirmation of the

theory of religious war. How-
ever, it would be absolutely
misleading to give religion a
decisive role in the break-up of
Yugoslavia in 1991 and the suc-
cessive wars that followed it in
Slovenia (1991), Croatia (1991-
1995), Bosnia-Herzegovina
(1992-1995) and Kosovo (1999).
The appearance or reappear-
ance of political Islam in Bosnia
is more a consequence of the
war than its cause, and the
views of a minority (political
leaders or activists), are not
necessarily those of the majori-
ty of Bosnian Muslims. Bosnians
Muslims are characterised by
their belonging to a specific re-
ligion, not by their religious
faith3 . Nationalism is to be con-
sidered as the real cause of the
conflict, while religion, at the
same time, is a factor of identi-
ty and an instrument in the
hands of nationalists.

There is of course an on-
going debate in Bosnia over Is-
lam, the role of Islam in society
and Bosnian Muslim identity. But
that debate has deeper roots
than the 1992-1995 war and
should not be reduced to a sim-
ple discussion of two possible
alternatives for the Bosnians: to
opt for a secular or a religious
State. The discussion in fact is
to be understood in a Europe-

1 That is the title of the last book
of the journalist Ahmed Rashid:
Jihad, the rise of Militant Islam in
Central Asia, Yale University Press,
2002.

2 Samuel P. Huntington: The Clash
of Civilizations and the Remaking of
the World Order, Paperback - Feb-
ruary 1998.

3 Paul Garde: Fin de siècle dans
les Balkans, Ed. Odile Jacob, Paris,
2001.
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îðóäèåì â ðóêàõ íàöèîíà-
ëèñòîâ.

Ðàçóìååòñÿ, â Áîñíèè øè-
ðîêî îáñóæäàåòñÿ òåìà èñëà-
ìà, åãî ìåñòî â îáùåñòâå è â
èäåíòè÷íîñòè áîñíèéñêèõ ìó-
ñóëüìàí. Ìåæäó òåì êîðíè
ýòîé äèñêóññèè óõîäÿò â ïðîø-
ëîå íàìíîãî ãëóáæå âîéíû
1992-1995 ãîäîâ, è íåâåðíî
ñâîäèòü åå ê îáñóæäåíèþ
ëèøü äâóõ âîçìîæíûõ âàðèàí-
òîâ: ïîñòðîåíèÿ ñâåòñêîãî èëè
ðåëèãèîçíîãî ãîñóäàðñòâ. Â
äåéñòâèòåëüíîñòè, îáñóæäå-
íèå äîëæíî âåñòèñü â åâðîïåé-
ñêîì êîíòåêñòå, ó÷èòûâàÿ òîò
ôàêò, ÷òî ìóñóëüìàíå íå ñîñ-
òàâëÿþò áîëüøèíñòâî íàñåëå-
íèÿ ñòðàíû. Ðå÷ü èäåò î ïðîá-
ëåìå èñëàìà â Åâðîïå èëè, êàê
ñêàçàë áûâøèé ïðåçèäåíò
Áîñíèè è áûâøèé ãëàâà ÏÄÄ
Àëèÿ Èçåòáåãîâè÷, îá èñëàìå
«ìåæäó Âîñòîêîì è Çàïà-
äîì». Â íà÷àëå 90-õ ãîäîâ è â
Áîñíèè, è çà åå ïðåäåëàìè
ñóùåñòâîâàëà ñåðüåçíàÿ îáåñ-
ïîêîåííîñòü íåîäíîçíà÷íîé
ïîçèöèåé ïîëèòè÷åñêîãî ðóêî-
âîäñòâà Áîñíèè, è â îñîáåí-
íîñòè Èçåòáåãîâè÷à, â îòíîøå-
íèè ìåñòà èñëàìà â Áîñíèè è
õàðàêòåðà áóäóùåãî ãîñóäàð-
ñòâà. È õîòÿ Èçåòáåãîâè÷ â
êîíöå êîíöîâ ïóáëè÷íî çàÿ-
âèë, ÷òî î ïîñòðîåíèè èñëàìñ-
êîãî ãîñóäàðñòâà â Áîñíèè íå
ìîæåò áûòü è ðå÷è, ïîñêîëüêó
íàðîä íå ïðèìåò åãî, â áîñ-
íèéñêèõ ÑÌÈ âñå åùå ïðîäîë-
æàþòñÿ îæåñòî÷åííûå äåáàòû
î ðîëè èñëàìà â ïîëèòèêå, î
äåÿòåëüíîñòè ïîëèòè÷åñêîãî
èñëàìà â ñòðàíå è î âîçìîæ-

íîì ñóùåñòâîâàíèè òàéíîé
«èñëàìñêîé ïðîãðàììû» â ìó-
ñóëüìàíñêîé îáùèíå, ñðåäè
îôèöèàëüíîãî ìóñóëüìàíñêî-
ãî äóõîâåíñòâà â Áîñíèè èëè
ñðåäè ïîëèòè÷åñêèõ ëèäåðîâ
áîñíèéñêèõ ìóñóëüìàí, íàõî-
äÿùèõñÿ ó âëàñòè. Ïîäîáíûå
äåáàòû ñðàâíèìû ñ âåäóùè-
ìèñÿ â ñòðàíàõ Çàïàäíîé Åâðî-
ïû äèñêóññèÿìè î ñòàòóñå ìó-
ñóëüìàíñêèõ îáùèí è î ðîëè
ðåëèãèè â îáùåñòâå. Îäíàêî
â êîíòåêñòå  ïîñëåâîåííîé
Áîñíèè íåîáõîäèìî ó÷èòûâàòü
ñóùåñòâóþùóþ óãðîçó áåçî-
ïàñíîñòè ñòðàíû è æèçíåñïî-
ñîáíîñòè åå åùå î÷åíü õðóï-
êèõ ãîñóäàðñòâåííûõ ñòðóê-
òóð. Êàê ïèøóò íåêîòîðûå
îáîçðåâàòåëè, « ... ñòàáèëü-
íîñòü, â ñëó÷àå åå äîñòèæå-
íèÿ, íå áóäåò ñïîñîáñòâîâàòü
ðàäèêàëèçìó, òåì áîëåå, ÷òî
îí íå óêîðåíåí â ñðåäå
áîñíèéñêèõ ìóñóëüìàí»4.

Â íàñòîÿùåå âðåìÿ â ïîñ-
ëåâîåííîé Áîñíèè íå âîññòà-
íîâëåí íè îäèí èç øàðèàòñêèõ
ñóäîâ, çàêðûòûõ êîììóíèñ-
òàìè â 1949 ãîäó. Îáñóæäàåò-
ñÿ âîïðîñ î ðåñòèòóöèè êàê
âàêóôîâ, òàê è ðàíåå íàöèîíà-
ëèçèðîâàííîãî èìóùåñòâà
êàòîëè÷åñêîé è ïðàâîñëàâíîé
öåðêâåé. Äëÿùèåñÿ ðàçíî-
ãëàñèÿ ìåæäó áîñíèéñêèìè,
ñåðáñêèìè è õîðâàòñêèìè
ïðåäñòàâèòåëÿìè âëàñòè ïî
âîïðîñàì øêîëüíîãî îáðàçî-
âàíèÿ êàñàþòñÿ íå âîññòàíîâ-
ëåíèÿ ðåëèãèîçíûõ øêîë, à

ñîäåðæàíèÿ ó÷åáíèêîâ èñòî-
ðèè, ãåîãðàôèè è ÿçûêà. Êàê
è â ñòðàíàõ Öåíòðàëüíîé Àçèè,
â äîâîåííîé Áîñíèè-Ãåðöå-
ãîâèíå èñëàì ñ÷èòàëñÿ îñíîâ-
íîé ñîñòàâëÿþùåé èäåíòè÷-
íîñòè áîñíèéñêèõ ìóñóëüìàí.
Íà ôîíå ðîñòà íàöèîíàëèñ-
òè÷åñêèõ ïðîòèâîðå÷èé ìåæäó
ñîîáùåñòâàìè, ãîâîðÿùèìè
íà îäíîì è òîì æå ÿçûêå è
èìåþùèìè ñõîäíûå îáû÷àè,
ðåëèãèÿ ñòàëà îðóäèåì â ðó-
êàõ íàöèîíàëèñòîâ. Îíà æå
ñòàëà îñíîâîé äëÿ ñîçäàíèÿ
èëè óêðåïëåíèÿ èäåíòè÷íîñòè
ìíîãèõ îáùèí. È â ýòîì
ñìûñëå ïîëîæåíèå áîñíèéñ-
êèõ ìóñóëüìàí îêàçàëîñü íà-
ìíîãî ñëîæíåå, ÷åì ïîëî-
æåíèå ñåðáîâ è õîðâàòîâ.

Íàëè÷èå â Áîñíèè-Ãåðöå-
ãîâèíå ìóñóëüìàíñêîé îáùè-
íû, èñïîâåäóþùåé â îñíîâíîì
ñóííèçì õàíàôèòñêîãî òîëêà,
åñòü ïðÿìîå ñëåäñòâèå íà÷àâ-
øåéñÿ â XV âåêå îòòîìàíñêîé
ýêñïàíñèè íà Áàëêàíàõ. Çà
âåêà òóðåöêîãî ãîñïîäñòâà
èñëàìèçàöèÿ íàñåëåíèÿ Áîñíèè
îêàçàëàñü íèæå, ÷åì â Àëáà-
íèè, íî íàìíîãî âûøå, ÷åì â
Áîëãàðèè è Ñåðáèè. Íåêîòî-
ðûå ñïåöèàëèñòû îáúÿñíÿþò
ýòî â ïåðâóþ î÷åðåäü òåì, ÷òî
â Áîñíèè, â îòëè÷èå îò Àëáà-
íèè5, íå ïðîâîäèëàñü ïîñëåäî-
âàòåëüíàÿ ïîëèòèêà èñëàìèçà-
öèè. ×òî êàñàåòñÿ Áîëãàðèè è
Ñåðáèè, òî â êàæäîé èç íèõ
ñóùåñòâîâàëà «åäèíàÿ, ñèëü-
íàÿ è ÷åòêî îðãàíèçîâàííàÿ
íàöèîíàëüíàÿ öåðêîâü»6.
Òàêèå öåðêâè ãîðàçäî óñïåø-
íåå ñîõðàíÿëè ñâîè ïðèõîäû,

4 Grygory Lederer: Contemporary
Islam in East Europe, report to NATO,
May 1999

5 Ñì. Noel Malcolm. Bosnia: A
Short History. Papermac, 1994.

6 Òàì æå.
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an context, in a country where
Muslims do not represent a
majority of the population. The
question being discussed is the
one of Islam in Europe or, to
quote the former Bosnian pres-
ident Alija Izetbegovic and pre-
vious leader of the SDA, of Is-
lam “between East and West”.
In the early 90s, the ambiguity
of the Bosnian political leader-
ship, and notably that of Izet-
begovic, over the role of Islam
in Bosnia and on the nature of
the State they intended to es-
tablish after the war, has been
fuelling many concerns outside
and within Bosnia. And even if
Izetbegovic eventually Stated
publicly that no Islamic State
could be created in Bosnia be-
cause people would not accept
it, there is still a fierce debate
today, in the Bosnian media,
over the role of Islam in poli-
tics, the presence of political
Islam in Bosnia, and the possi-
ble existence of a hidden Islam-
ic agenda both in the Islamic
Community – the official cler-
gy in Bosnia - or among ruling
Bosnian Muslim politicians. Such
debates can be compared not
only to similar questioning over
the status of Muslim communi-
ties in Western Europe, and the
role of religion in society, but
they must also be understood
in the particular context of post-
war Bosnia - in the light of the
general insecurity concerning
the present and future of the
country and the viability of its
very fragile State. As some
observers state: “…stability, if

achieved, will not be conducive
to radicalism which has no roots
among Bosnian Muslims any-
way”.4

At present, not one sharia
court that the communists
closed in 1949 has been re-
opened in post-war Bosnia. The
question of restitution of former-
ly nationalised waqf is envis-
aged, together with the return
of similar properties taken from
the Catholic and Orthodox
churches. The long dispute over
schooling that is dividing Bos-
nian, Serb and Croat officials
does not concern the establish-
ment of religious schools: it
mainly concerns the content of
school manuals on subjects such
as history, geography, and lan-
guage. As in countries of Cen-
tral Asia, Islam was considered
in pre-war Bosnia-Herzegovina
as a main factor of identity for
the Bosnian Muslims. In the con-
text of growing nationalism be-
tween communities that speak
the same language and share
the same habits, religion be-
came a tool in the hands of na-

tionalists. This was also a deci-
sive factor for some communi-
ties to forge or re-enforce their
specific identities. And in terms
of identity, the situation of the
Bosnian Muslims proved partic-
ularly complex, compared to
that of the Serb or Croat com-
munities.

The presence of an impor-
tant community of Muslims in
Bosnia-Herzegovina, mainly Sun-
ni Hannafi, is a direct conse-
quence of the Ottoman expan-
sion in the Balkans, starting in
the 15th century. The level of
Islamicization of the population
proved to be, over the centu-
ries of Turkish domination, less
important than that observed in
Albania, but superior to those
of Bulgaria or Serbia. In the first
case, some experts underline
the fact that no systematic Is-
lamicization policy was imple-
mented in Bosnia, as was the
case in Albania5 . Instead, there
was in Bulgaria and Serbia, “a
single, strong and properly or-
ganised national Church.”6  This
proved more efficient in retain-
ing its believers than the com-
peting churches present in Bos-
nia – mainly the Catholic and
the Bosnian Churches7 - in a
country with a “peculiarly weak
and fractured ecclesiastical his-
tory during the period leading
up to the Turkish conquest”8 .
Bosnians then, would essential-
ly demonstrate their religious
affiliation by observing a “set
of folk practices and ceremo-
nies” which gave a particular
light to the “psychology of con-

4 Grygory Lederer: Contemporary
Islam in East Europe, report to NATO,
May 1999.

5 Noel Malcolm: Bosnia: A Short
History, Papermac, 1994.

6 Ibid.

7 There is still uncertainty over the
identification of the Bosnian
Church. If scholars have abandoned
the theory of its possible direct af-
filiation with the heretic movement
of the Bogomils, there are still vari-
ous interpretations on this question,
some identifying this Church as a
branch of the Catholic Church, oth-
ers considering it as an Eastern Or-
thodox Church.

8 Noel Malcolm, op.cit.
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÷åì êîíêóðèðóþùèå ìåæäó
ñîáîé öåðêâè Áîñíèè – â îñ-
íîâíîì êàòîëè÷åñêàÿ è áîñ-
íèéñêàÿ7 . Â ñòðàíå, ãäå «ðåëè-
ãèîçíàÿ æèçíü âïëîòü äî
òóðåöêîãî çàâîåâàíèÿ ðàçâè-
âàëàñü âîêðóã êðàéíå ñëàáûõ
è ðàçðîçíåííûõ öåðêâåé»8 è
ñâîäèëàñü, â îñíîâíîì, ê
ñîáëþäåíèþ «ðÿäà íàðîäíûõ
îáû÷àåâ è îáðÿäîâ», ñóùåñ-
òâîâàëà â òî âðåìÿ îñîáàÿ
«ïñèõîëîãèÿ ïåðåõîäà â èñ-
ëàì». «Ïåðåõîä íàðîäà èç
õðèñòèàíñòâà â ìóñóëüìàíñòâî
áûë íå î÷åíü çíà÷èì, ïîä
íîâûìè íàçâàíèÿìè ñîõðà-
íÿëèñü ìíîãèå îáû÷àè».9 Â
ðåçóëüòàòå « ïðèìåðíî ê
êîíöó øåñòíàäöàòîãî – íà÷à-
ëó ñåìíàäöàòîãî âåêà ïîäàâ-
ëÿþùåå áîëüøèíñòâî íàñåëå-
íèÿ íûíåøíåé Áîñíèè-Ãåðöå-
ãîâèíû áûëî ìóñóëüìàíñ-
êèì»10 .

Ñ ïîñòåïåííûì îòñòóïëå-
íèåì îòòîìàíñêîé èìïåðèè èç
Áîñíèè-Ãåðöåãîâèíû ïîëîæå-
íèå áîñíèéñêèõ ìóñóëüìàí
èçìåíèëîñü. Ñ çàêëþ÷åíèåì
Áåðëèíñêîãî äîãîâîðà â èþëå
1878 ãîäà ýòè òåððèòîðèè îêà-
çàëèñü ïîä êîíòðîëåì Àâñòðî-
Âåíãðèè, à â 1908 ãîäó îíè
îêîí÷àòåëüíî âîøëè â ñîñòàâ
Àâñòðî-âåíãåðñêîé Èìïåðèè.
Â ýòîò ïåðèîä íà÷àëèñü ïðî-
öåññû ñåêóëÿðèçàöèè è ïîñòå-
ïåííîé òðàíñôîðìàöèè çíà-
÷åíèÿ ñëîâà «ìóñóëüìàíèí»,
êîòîðîå ïîñòåïåííî óòåðÿëî
ðåëèãèîçíîå çíà÷åíèå è îá-
ðåëî íîâûé, ïîëèòè÷åñêèé
ñìûñë. Ïîñëå Ïåðâîé ìèðî-
âîé âîéíû Áîñíèÿ-Ãåðöåãîâèíà

âîøëà â ñîñòàâ Êîðîëåâñòâà
Ñåðáèè, Õîðâàòèè è Ñëîâåíèè,
(êîòîðîå ñ 1929 ãîäà ñòàëî
èìåíîâàòüñÿ Þãîñëàâèåé, à
ïîñëå Âòîðîé ìèðîâîé âîéíû
- Ñîöèàëèñòè÷åñêîé Ôåäåðà-
òèâíîé Ðåñïóáëèêîé Þãîñëà-
âèÿ. Íà ôîíå êðîâîïðîëèòíûõ
ñòîëêíîâåíèé ìåæäó ñåðáàìè
è õîðâàòàìè è ïîäúåìà íàöèî-
íàëèçìà â îáåèõ îáùèíàõ, â
ïåðèîä ìåæäó âîéíàìè ó
áîñíèéñêèõ ìóñóëüìàí âîç-
íèêëà ïîòðåáíîñòü â áîëåå
÷åòêîì îïðåäåëåíèè ñîáñò-
âåííîé èäåíòè÷íîñòè. Âñå
áîëüøåå ÷èñëî ïðåäñòàâèòå-
ëåé èíòåëëèãåíöèè, ïðåæäå
îòíîñèâøèõ ñåáÿ ê ÷èñëó ìó-
ñóëüìàí-õîðâàòîâ èëè ìóñóëü-
ìàí-ñåðáîâ, ñòàëè íàçûâàòü
ñåáÿ ïðîñòî «ìóñóëüìàíàìè»
ïî íàöèîíàëüíîñòè (Â ýòîì
çíà÷åíèè â ðóññêîÿçû÷íîé
íàó÷íîé ëèòåðàòóðå óïîò-
ðåáëÿåòñÿ òåðìèí «ìóñëè-
ìàíå» - Ïðèì. ïåðåâ.).
Ñêîëü áû íåîäíîçíà÷íî íå
çâó÷àë òåðìèí «ìóñóëüìàíèí»
ïðèìåíèòåëüíî ê íàöèè, îí
áûë óòâåðæäåí â òàêîì êà÷å-
ñòâà êîììóíèñòàìè, ïðèøåä-
øèìè ê âëàñòè ïîñëå Âòîðîé
ìèðîâîé âîéíû. Êðîìå òîãî,

êîììóíèñòû âåëè àíòèðåëè-
ãèîçíóþ êàìïàíèþ, â õîäå
êîòîðîé ñèëüíî ïîñòðàäàëè
ìóñóëüìàíñêèå èíñòèòóòû.
Èñëàìñêèå ñóäû áûëè çàê-
ðûòû ê 1946 ãîäó, ìàêòàáû –
ê 1950 ãîäó. Â òîì æå ãîäó
áûë èçäàí çàêîí, çàïðåùà-
þùèé æåíùèíàì íîñèòü ÷àä-
ðó, à â 1958 ãîäó áûëè íàöèî-
íàëèçèðîâàíû âàêóôû – èìó-
ùåñòâî ìóñóëüìàíñêèõ äóõîâ-
íûõ èíñòèòóòîâ. Ìóñóëüìàíñ-
êèå êóëüòóðíûå è îáðàçîâà-
òåëüíûå ó÷ðåæäåíèÿ áûëè
çàêðûòû, à ïóáëèêàöèÿ èñ-
ëàìñêîé ëèòåðàòóðû áûëà çà-
ïðåùåíà âïëîòü äî 1964 ãîäà.
Ïðè âñåì òîì ìóñóëüìàíå
ïðîäîëæàëè íàçûâàòüñÿ «ìó-
ñóëüìàíàìè», à âîïðîñ èõ
ðåëèãèîçíîé, ýòíè÷åñêîé è
íàöèîíàëüíîé èäåíòè÷íîñòè íå
áûë ðàçðåøåí â ðàìêàõ èí-
òåðíàöèîíàëüíîé êîììóíèñòè-
÷åñêîé äîãìàòèêè. Â 1993 ãîäó
ïîÿâèëèñü íîâûå òåðìèíû: ñ
ýòîãî ìîìåíòà áîñíèéöû, èñ-
ïîâåäóþùèå èñëàì, ñòàëè
íàçûâàòüñÿ ñåðáñêîõîðâàòñ-
êèì ñëîâîì «áî÷íÿê», à æèòå-
ëè èëè ãðàæäàíå Áîñíèè-
Ãåðöåãîâèíû èìåíîâàëèñü
«áîñíÿêàìè» íåçàâèñèìî îò
íàöèîíàëüíîñòè è âåðîèñïîâå-
äàíèÿ. Îäíàêî â ïàìÿòè øèðî-
êîé îáùåñòâåííîñòè, â îñî-
áåííîñòè íà Çàïàäå, ñîõðà-
íèëñÿ òîò ôàêò, ÷òî â âîåííûõ
ñâîäêàõ óïîìèíàëèñü «ìó-
ñóëüìàíñêèå ñèëû» è ñðàæà-
þùèåñÿ ñ íèìè «ñåðáñêàÿ» (à
íå ïðàâîñëàâíàÿ) è «õîðâàòñ-
êàÿ» (à íå êàòîëè÷åñêàÿ) àð-
ìèè. Ýòî ëèøü çàêðåïèëî îá-

7 Ìåñòî áîñíèéñêîé öåðêâè â
ðÿäó äðóãèõ öåðêâåé ïî-
ïðåæíåìó íå ÿñíî. Õîòÿ òåîðèÿ
î åå ïðÿìîé ñâÿçè ñ áîãóìèëü-
ñêîé åðåñüþ ñåé÷àñ îòâåðãàåòñÿ
ó÷åíûìè, ïðîäîëæàþò ñóùåñò-
âîâàòü ðàçëè÷íûå âçãëÿäû íà åå
ïðîèñõîæäåíèå: íåêîòîðûå
ñïåöèàëèñòû ñ÷èòàþò åå âåòâüþ
êàòîëè÷åñêîé öåðêâè, íåêîòîðûå
– îäíîé èç âîñòî÷íûõ ïðàâîñëàâ-
íûõ öåðêâåé.

8 Ñì. âûøå Noel Malcolm.

9 Òàì æå.

10 Òàì æå.
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version to Islam” at that time in
the region. “The shift from folk
Christianity to folk Islam was not
very significant; many of the
same practices could continue,
albeit with slightly different
words or names”.9  As a result,
“at some time in the late six-
teenth or early seventeenth
century, the Muslims became an
absolute majority in the territo-
ry of modern Bosnia-Herzegovi-
na”.10

This community found itself
in a new situation after the grad-
ual retreat of the Ottoman Em-
pire from Bosnia-Herzegovina.
Following the Berlin Treaty of
July 1878, the Austro-Hungari-
an authorities took over the
administration of the country,
which was then fully annexed
to the Empire in 1908. This pe-
riod was the start of a seculari-
sation process, and a gradual
transformation of the meaning
of the word “Muslim”, from a
mainly religious one, to a polit-
ical one. As a result of World
War I, Bosnia-Herzegovina was
integrated into the Kingdom of
the Serbs, Croats and Slovenes
(called “Yugoslavia” since 1929)
and, after World War II, into
the Socialist Federal Republic of
Yugoslavia. Caught in the fierce
tensions between Serbs and
Croats and with nationalism
growing in both communities,
the Bosnian Muslims experi-
enced in the inter-war period
the necessity to better define
their own identity.

More and more members
of the intelligentsia, who could

have so far identified them-
selves either as Muslim Croat
or Muslim Serb, felt a need to
identify themselves as Muslim,
in the national sense of the term.
No matter how ambiguous the
use of the adjective Muslim to
design a nation might be, the
new communist authorities
adopted it after WWII. At the
same time they started a cam-
paign against religion, which
strongly affected Islamic institu-
tions. Courts of Islamic law were
suppressed in 1946; mektabs
were closed down in 1950; a
law forbidding women to wear
the veil was issued in 1950; and
the waqf properties were na-
tionalised in 1958.  Muslim cul-
tural and educational societies
were also abolished and publi-
cation of Islamic textbooks pro-
hibited until 1964. But the Mus-
lims were still called “Muslims”,
and the question of their identi-
ty – religious, ethnic, or national
- was not solved by internation-
alist communist dogma.

Another terminology had
been adopted in 1993: from that
moment on, the Bosnians of Is-
lamic faith are defined with the
Serbo-Croat word Bochniak,
while the term Bosanac referred
to any inhabitant or citizen of
Bosnia-Herzegovina, whatever
his nationality or religious affili-
ation. But there is a fact that, in
the collective memory of the
war, a large audience - notably
in the West - keeps in mind war

reports mentioning “Muslim
forces” opposing themselves to
“Croat” (and not “Catholic”) or
“Serb” (and not “Orthodox”)
armies. Thus the diffuse impres-
sion of an increase in Islamic
political and military movement
in the Balkans is reinforced.

The 1963 Constitution of
Bosnia-Herzegovina refers
equally to Croats, Serbs and
Muslims, but does not give to
those three communities the
same status of nation. In fact,
only in the 70s was the catego-
ry “Muslim, in the sense of a
nation” and with a capital M in
the Serbo-Croat language, in-
troduced into the list of consti-
tutive nations of Yugoslavia.
Only then did it acquire the
same status as the Serb, Croat,
Macedonian, Montenegrin and
Slovenian nations. In the previ-
ous population census, a Bos-
nian Muslim could only declare
himself “Yugoslav, nationally
undeclared”, (1953 census) or
“Muslim in the ethnic sense”,
(since 1961). Parallel to the sec-
ularisation process of the term
Muslim, however, a process of
Islamic revival was taking place
in certain circles.

Starting in the 70s, some
former members of the Islamic
movement Mladi Musulmani -
Young Muslims- which had been
created in 1941 and dismantled
in 1949, launched new activities,
notably organising discussions
and diffusing religious literature.
Among them was the future first
president of independent Bos-
nia-Herzegovina, Alija Izetbe-

9 Ibid.

10 Ibid.
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ùåå ïðåäñòàâëåíèå îá óñèëå-
íèè èñëàìñêîãî ïîëèòè÷åñêîãî
è âîåííîãî äâèæåíèÿ íà Áàë-
êàíàõ.

Â Êîíñòèòóöèè Áîñíèè-
Ãåðöåãîâèíû 1963 ãîäà óïîìè-
íàþòñÿ ðàâíî õîðâàòû, ñåðáû
è ìóñóëüìàíå, îäíàêî âñåì
òðåì îáùèíàì íå ïðåäîñòàâ-
ëÿëñÿ ðàâíûé ñòàòóñ íàöèè. Íà
äåëå òîëüêî â 70-õ ãîäàõ íàç-
âàíèå «ìóñóëüìàíèí», ïîäðà-
çóìåâàþùåå íàöèîíàëüíîñòü,
ñòàëî ïèñàòüñÿ ñ çàãëàâíîé
áóêâû â ñåðáñêî-õîðâàòñêîì
ÿçûêå è áûëî âêëþ÷åíî â
ñïèñîê íàöèîíàëüíîñòåé Þãî-
ñëàâèè. Òîëüêî òîãäà ìóñóëü-
ìàíå ïîëó÷èëè ðàâíûé ñòàòóñ
ñ ñåðáàìè, õîðâàòàìè, ìàêå-
äîíöàìè, ÷åðíîãîðöàìè è
ñëîâåíöàìè. Äî òîãî ïðè îôè-
öèàëüíîé ïåðåïèñè íàñåëåíèÿ,
ìóñóëüìàíå ìîãëè íàçâàòü
ñåáÿ ëèøü «þãîñëàâ, íàöèî-
íàëüíîñòü íå äåêëàðèðîâàíà»
(ïåðåïèñü 1953 ãîäà), èëè
«ìóñóëüìàíèí â ýòíè÷åñêîì
ñìûñëå» (ïîñëå 1961ã.). Ìåæ-
äó òåì ïàðàëëåëüíî ïðîöåññó
ñåêóëÿðèçàöèè òåðìèíà «ìó-
ñóëüìàíèí» â îïðåäåëåííûõ
êðóãàõ øåë ïðîöåññ âîçðîæ-
äåíèÿ èñëàìà. Íà÷èíàÿ ñ 70-õ
ãîäîâ íåêîòîðûå áûâøèå
÷ëåíû èñëàìñêîãî äâèæåíèÿ
«Ìëàäû ìóñëèìàíå» («Ìîëî-
äûå ìóñóëüìàíå»), îñíîâàí-
íîãî â 1941 è ðàñïóùåííîãî â
1949 ãîäó, âîçîáíîâèëè ñâîþ
äåÿòåëüíîñòü, â îñíîâíîì â
âèäå îðãàíèçàöèè äèñêóññèé è
ðàñïðîñòðàíåíèè ðåëèãèîçíîé
ëèòåðàòóðû. Â èõ ÷èñëå áûë è
áóäóùèé ïåðâûé ïðåçèäåíò

íåçàâèñèìîé Áîñíèè-Ãåðöå-
ãîâèíû – Àëèÿ Èçåòáåãîâè÷,
ñòàâøèé «öåíòðàëüíîé ôèãó-
ðîé ýòîãî îáíîâëåííîãî ïàíèñ-
ëàìñêîãî äâèæåíèÿ»11. Â 1983
ã. Èçåòáåãîâè÷, â 1970 ãîäó
íàïèñàâøèé «Èñëàìñêóþ äåê-
ëàðàöèþ», ïîäïîëüíî ðàñ-
ïðîñòðàíÿâøóþñÿ ñðåäè èñ-
ëàìñêèõ ãðóïï, âìåñòå ñ
äðóãèìè 12 ÷ëåíàìè ãðóïïû
áûë îñóæäåí çà «âðàæäåáíûå
êîíòððåâîëþöèîííûå äåéñò-
âèÿ íà îñíîâå ìóñóëüìàíñêîãî
íàöèîíàëèçìà». «Ãëàâíûì
îñíîâàíèåì äëÿ îáâèíåíèÿ
áûë òåêñò «Èñëàìñêîé äåêëà-
ðàöèè», îáúÿâëåííûé ìàíè-
ôåñòîì çà ñîçäàíèå â Áîñíèè
ýòíè÷åñêè ÷èñòîãî ìóñóëü-
ìàíñêîãî ãîñóäàðñòâà», õîòÿ
«ýòîò òðóä, íàïèñàííûé â
êîíöå 60-õ ãîäîâ, ïðåäñòàâ-
ëÿåò ñîáîé òðàêòàò î ïîëèòèêå
è èñëàìå, îáðàùåííûé êî
âñåìó ìóñóëüìàíñêîìó ìèðó.
Ðå÷ü òàì èäåò íå î Áîñíèè,
áîëåå òîãî, Áîñíèÿ òàì äàæå
íå óïîìèíàåòñÿ. Ðàáîòà Èçåò-
áåãîâè÷à ñòðîèòñÿ íà äâóõ
îñíîâíûõ ïîíÿòèÿõ: èñëàìñêîå
îáùåñòâî è èñëàìñêîå ãîñó-
äàðñòâî. Îí ïèøåò, ÷òî èñ-
ëàìñêîå ãîñóäàðñòâî íåëüçÿ
ïîñòðîèòü, ïîêà íå ïîñòðîåíî
èñëàìñêîå îáùåñòâî, à ïîñ-

ëåäíåå âîçìîæíî òîëüêî ïðè
óñëîâèè, ÷òî áîëüøèíñòâî
íàñåëåíèÿ ñîñòàâëÿþò ãëóáîêî
âåðóþùèå ìóñóëüìàíå... Ýòî
ïîëîæåíèå èñêëþ÷àåò âîç-
ìîæíîñòü ïîñòðîåíèÿ èñëàìñ-
êîãî ãîñóäàðñòâà â Áîñíèè, ãäå
äàæå íîìèíàëüíûå ìóñóëü-
ìàíå ñîñòàâëÿþò ìåíüøèíñòâî
íàñåëåíèÿ, íå ãîâîðÿ óæå îá
èñòîâî âåðóþùèõ.»12 ( ê 1981
ãîäó îáùàÿ ÷èñëåííîñòü íà-
ñåëåíèÿ Áîñíèè ñîñòàâëÿëà 4
ìèëëèîíà 440 òûñÿ÷ ÷åëîâåê,
èç êîèõ 1 ìèëëèîí 630 òûñÿ÷
ñîñòàâëÿëè ìóñóëüìàíå, 1
ìèëëèîí 321 òûñÿ÷ – ñåðáû è
758 òûñÿ÷ – õîðâàòû13 ).

Âìåñòå ñ äðóãèìè ïîëèòè-
÷åñêèìè äåÿòåëÿìè – ïðèâåð-
æåíöàìè ïàíèñëàìèçìà –
Èçåòáåãîâè÷ â ìàå 1990 ãîäà
îñíîâàë Ïàðòèþ äåìîêðàòè-
÷åñêîãî äåéñòâèÿ, êîòîðîé â
äåêàáðå 1990 ã. ïðåäñòîÿëî
ó÷àñòâîâàòü â ïðåäâûáîðíîé
áîðüáå ñ íàöèîíàëèñòè÷åñêè-
ìè ïàðòèÿìè áîñíèéñêèõ ñåð-
áîâ (Ñåðáñêàÿ äåìîêðàòè÷åñ-
êàÿ ïàðòèÿ, ÑÄÏ) è áîñíèéñêèõ
õîðâàòîâ (Õîðâàòñêîå äåìî-
êðàòè÷åñêîå ñîäðóæåñòâî,
ÕÄÑ). Íî ïðè òîì, ÷òî ÏÄÄ
íèêîãäà íå âûñòóïàëà çà ñîç-
äàíèå èñëàìñêîãî ãîñóäàðñò-
âà, íåêîòîðûå èç ëèäåðîâ ïàð-
òèè ïîñòîÿííî ïðèäåðæèâà-
ëèñü «ñòðàòåãèè íåîïðåäåëåí-
íîñòè» îòíîñèòåëüíî ñîáñòâåí-
íûõ ïîëèòè÷åñêèõ ïëàíîâ14.
Îôèöèàëüíî âûñòóïàÿ çà ïîñ-
òðîåíèå ìíîãîíàöèîíàëüíîé
äåìîêðàòè÷åñêîé Áîñíèè-
Ãåðöåãîâèíû è ïðèçíàâàÿ åå
ñóâåðåíèòåò â ðàìêàõ ñóùåñ-

11 Ñì Xavier Bougarel: Islam
bosniaque, entre identité culturelle et
idéologie politique., â ñá. Le Nouvel
Islam Balkanique, Maisonneuve &
Larose, 2001.

12 Â ñá. Bosnia: A Short History.
Ñì. âûøå.

13 Andre Sellier et Jean Sellier: At-
las des peoples d’Europe orientale.,
La Decouverte, Paris, 1993.

14 Â ñá. Islam bosniaque… ñì.
âûøå.
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govic, who became the “cen-
tral figure of this renewed pan-
Islamist movement”.11  In 1983,
Izetbegovic, author of the text
Islamska deklaracija (Islamic
Declaration) in the 1970s, which
had been circulating amongst
Islamic groups without publica-
tion, is charged with 12 others
of “hostile and counter-revolu-
tionary acts derived from Mus-
lim nationalism”. “The main
piece of evidence was the text
of the Islamic Declaration, which
according to the prosecution
was a manifesto for the crea-
tion of an ethnically pure Mus-
lim Bosnian State”, even though
“this treatise, written in the late
1960s, is a general treatise on
politics and Islam, addressed to
the whole Muslim world; it is
not about Bosnia and does not
even mention Bosnia. Izetbe-
govic starts with two basic ele-
ments: Islamic society and Islam-
ic government. Islamic govern-
ment, he says, cannot be intro-
duced unless there is already an
Islamic society, and the latter
exists only when the absolute
majority of the people are sin-
cere and practising Muslims…
These provisions ruled out the
creation of an Islamic govern-
ment in Bosnia, where Muslims
- even nominal Muslims, let
alone practising and devote
ones- were in a minority”12  (by
1981, out of a total population
of 4’440’000 million, 1’630’000
were declared Musl ims,
1’321’000 Serbs and 758’000
Croats13 ).

Izetbegovic, along with
other pan-Islamic politicians,
presided over the creation, in
May 1990, of the Party of Dem-
ocratic Action (SDA), which
was to compete with the na-
tionalist parties of the Bosnian
Serbs and Bosnian Croats dur-
ing the elections in December
1990: the SDS, Srpska
Demokratska Stranka, the Ser-
bian Democratic Party - and
for the Bosnian Croats – the
HDZ, Hrvatska Demokratska
Zajednica, the Croatian Dem-
ocratic Union. But if the SDA
as a Party never advocated the
creation of an Islamic State,
some of its leaders adopted a
constant “strategy of ambigui-
ty” on their political intentions.14

Officially defending the
idea of a multiethnic and dem-
ocratic Bosnia-Herzegovina, and
the recognition of its sovereign-
ty within existing borders
(former administrative lines of
the Yugoslav Republic, which
became international borders
when the Republic of Bosnia-
Herzegovina became an inde-
pendent State in Spring 1992),
they would regularly, in prac-
tice, give the impression of pur-
suing another objective. Rather

than simply the creation of an
Islamic State, they appeared to
seek the creation of a Muslim -
in the national sense of the word
- State, or a Muslim entity on
the territory controlled by the
mainly Muslim Army of Bosnia-
Herzegovina. For some observ-
ers, the SDA leaders, who were
mainly of pan-Islamic orientation,
contrary to the base of the Par-
ty - which was essentially of
nationalist character - were thus
ready to sacrifice the territorial
integrity of a multiethnic Bosnia
to the concept of sovereignty
of the Muslim nation in a re-
duced area of territory. “Al-
ways formally expressing them-
selves pro a democratically ori-
entated multiethnic State, these
authorities have never clearly
and consequently, with all the
issues that had to follow from
that, made the difference be-
tween their state policy - State
of the whole Bosnia-Herzegovi-
na - and their particular Muslim
ethnic policy. In that regard, it
is worth remembering that at
the very beginning of the Bos-
nian tragedy, still before the
onset of war in spring 1992,
during the famous Lisbon meet-
ing, Izetbegovic’s team (then
already composed of Muslims
and representing only one par-
ty) gave its approval to the eth-
nic division of Bosnia-Herzegovi-
na”15 .

Several declarations of the
SDA’s leaders, and notably of
Alija Izetbegovic have contrib-
uted to fuelling suspicions of the
existence of a hidden Islamic

11 Xavier Bougarel: Islam bosniaque,
entre identité culturelle et idéologie
polit ique, in Le Nouvel Islam
balkanique, Maisonneuve & Larose,
2001.

12 In Bosnia: A Short History, op.
cit.

13 Andre Sellier et Jean Sellier: At-
las des peuples d’Europe orientale, ,
La Decouverte, Paris, 1993.

14 In Islam bosniaque…, op.cit.

15 Ivan Lovrenovic, in Bosna, kraj
stoljeca, Durieux, Zagreb, 1996.
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òâóþùèõ ãðàíèö (áûâøèõ àä-
ìèíèñòðàòèâíûõ ãðàíèö ðåñ-
ïóáëèêè â ñîñòàâå Þãîñ-
ëàâèè, ñòàâøèõ ìåæäóíàðîä-
íûìè ãðàíèöàìè ïîñëå îáðå-
òåíèÿ Áîñíèåé-Ãåðöåãîâèíîé
íåçàâèñèìîñòè âåñíîé 1992
ãîäà), ýòè ïîëèòè÷åñêèå äåÿ-
òåëè ñèñòåìàòè÷åñêè âåëè ñåáÿ
òàêèì îáðàçîì, êàê áóäòî îíè
ïðåñëåäîâàëè ñîâåðøåííî
íåñêîëüêî èíûå öåëè. Ñîçäà-
âàëîñü âïå÷àòëåíèå, ÷òî îíè
âûñòóïàþò íå ñòîëüêî çà èñ-
ëàìñêîå ãîñóäàðñòâî, ñêîëüêî
çà ãîñóäàðñòâî ìóñóëüìàí
(êàê íàöèè, à íå âåðîèñïîâå-
äàíèÿ), èëè æå çà íåêîå
ìóñóëüìàíñêîå àäìèíèñòðà-
òèâíîå îáðàçîâàíèå íà òåððè-
òîðèè, êîíòðîëèðóåìîé ñîñòî-
ÿùåé â îñíîâíîì èç ìóñóëü-
ìàí àðìèåé Áîñíèè-Ãåðöåãî-
âèíû. Ïî ìíåíèþ íåêîòîðûõ
îáîçðåâàòåëåé, ëèäåðû ÏÄÄ,
â îñíîâíîì ïðèäåðæèâàâøèå-
ñÿ ïàíèñëàìèñòñêèõ âçãëÿäîâ,
â îòëè÷èå îò ðÿäîâûõ ÷ëåíîâ
ïàðòèè, ïðåèìóùåñòâåííî
íàöèîíàëèñòè÷åñêîé îðèåí-
òàöèè, áûëè, òàêèì îáðàçîì.
ãîòîâû ïîæåðòâîâàòü òåððèòî-
ðèàëüíîé öåëîñòíîñòüþ ìíî-
ãîíàöèîíàëüíîé Áîñíèè ðàäè
ñîçäàíèÿ ñóâåðåííîãî ìóñóëü-
ìàíñêîãî ãîñóäàðñòâà, ïóñòü
äàæå íà ìåíüøåé òåððèòîðèè.
«Ôîðìàëüíî íåèçìåííî âûñ-
êàçûâàÿñü çà ïîñòðîåíèå äå-
ìîêðàòè÷åñêè îðèåíòèðîâàí-
íîãî ìíîãîíàöèîíàëüíîãî
ãîñóäàðñòâà, ýòè ëèäåðû òàê
íè ðàçó íå îáúÿñíèëè ÷åòêî è
ïîñëåäîâàòåëüíî, ñ ó÷åòîì
âñåõ âûòåêàþùèõ îáñòîÿ-

òåëüñòâ, â ÷åì ñîñòîèò ðàçëè-
÷èå ìåæäó ãîñóäàðñòâåííîé
ïîëèòèêîé ñîõðàíåíèÿ öåëîñò-
íîñòè Áîñíèè-Ãåðöåãîâèíû è
ïðîïàãàíäèðóåìîé èìè «ìó-
ñóëüìàíñêîé íàöèîíàëüíîé»
ïîëèòèêîé. Â ýòîì êîíòåêñòå
ñëåäóåò óïîìÿíóòü î òîì, ÷òî
â ñàìîì íà÷àëå òðàãè÷åñêèõ
ñîáûòèé â Áîñíèè, åùå äî
íà÷àëà âîéíû âåñíîé 1992
ãîäà, âî âðåìÿ èçâåñòíîé
âñòðå÷è â Ëèññàáîíå, êîìàíäà
Èçåòáåãîâè÷à, ñîñòîÿâøàÿ â òî
âðåìÿ èç ìóñóëüìàí è ïðåä-
ñòàâëÿþùàÿ òîëüêî îäíó ïàð-
òèþ, âûñêàçàëàñü â ïîëüçó
ýòíè÷åñêîãî ðàçäåëà Áîñíèè-
Ãåðöåãîâèíû»15.

Ïîäîçðåíèÿ îòíîñèòåëüíî
ñóùåñòâîâàíèÿ ñåêðåòíîé èñ-
ëàìñêîé ïîëèòè÷åñêîé ïðîã-
ðàììû óñèëèëèñü ïîñëå ðÿäà
çàÿâëåíèé ëèäåðîâ ÏÄÄ, â òîì
÷èñëå Àëèè Èçåòáåãîâè÷à.
Ïîäðîáíîñòè ýòîé ïðîãðàììû
îñòàâàëèñü íåîïðåäåëåííûìè
è ïðîòèâîðå÷èâûìè. Èçåò-
áåãîâè÷ òî çàÿâëÿë, ÷òî èñ-
ëàìñêèé ïîðÿäîê â Áîñíèè-
Ãåðöåãîâèíå íåïðèåìëåì äëÿ
íàðîäà è ïîòîìó åãî óñòàíîâ-
ëåíèå íåâîçìîæíî16 , òî ãîâî-
ðèë, ÷òî ýòî âîïðîñ âðåìåíè.
Òàê, åùå äî íà÷àëà âîéíû îí
îáúÿâèë î ñâîåé ãîòîâíîñòè
ââåñòè â Êîíñòèòóöèþ Áîñíèè
ãàðàíòèþ, ÷òî íà ïðîòÿæåíèè

áëèæàéøèõ 50 ëåò â ñòðàíå íå
áóäåò ñîçäàíî ìóñóëüìàíñêîå
ãîñóäàðñòâî17. Îí òàêæå çàÿ-
âèë, ÷òî ïðåïÿòñòâèåì íà ïóòè
ê ñîçäàíèþ òàêîãî ãîñóäàðñ-
òâà ñòàíåò âåñüìà âåðîÿòíîå
íåñîãëàñèå ìåæäóíàðîäíîãî
ñîîáùåñòâà. Ëåòîì 1994 ãîäà
â èíòåðâüþ ôðàíöóçñêîé
åæåäíåâíîé ãàçåòå Liberation
íà âîïðîñ î òîì, ïîéäåò ëè îí
íà ñîçäàíèå ìóñóëüìàíñêîãî
ãîñóäàðñòâà íà ÷àñòè òåððèòî-
ðèè Áîñíèè, â ñëó÷àå îòäåëå-
íèÿ ñåðáñêîé è õîðâàòñêîé
÷àñòåé, Èçåòáåãîâè÷ «îòâåòèë
î÷åíü õàðàêòåðíûì îáðàçîì:
Íåò, ïî äâóì ïðè÷èíàì: âî-
ïåðâûõ, îíî áóäåò íå ñîñòî-
ÿíèè çàùèòèòü ñåáÿ, âî-âòî-
ðûõ, ìåæäóíàðîäíîå ñîîá-
ùåñòâî íå äîïóñòèò åãî ñîçäà-
íèÿ».18

Âûçûâàþùàÿ íåðàçáåðè-
õó íà âíóòðåííåé àðåíå, ýòà
äâîéñòâåííàÿ ïîçèöèÿ – ñ
îôèöèàëüíûìè âûñêàçûâàíèÿ-
ìè â ïîëüçó ñîçäàíèÿ ñâåòñêî-
ãî ãîñóäàðñòâà è ñ íàìåêàìè
íà ñóùåñòâîâàíèå èíîé ïðîã-
ðàììû – îêàçàëàñü î÷åíü âû-
ãîäíîé íà ìåæäóíàðîäíîé
ïîëèòè÷åñêîé àðåíå. Ñ îäíîé
ñòîðîíû, áîñíèéöû ìîãëè
îáðàùàòüñÿ çà ïîìîùüþ ê
ìóñóëüìàíñêèì ñòðàíàì, ýêñ-
ïëóàòèðóÿ èäåþ ñîëèäàðíîñòè
íà âíóòðè óììû – ìóñóëü-
ìàíñêîé îáùèíû. Ñ äðóãîé
ñòîðîíû, ýòà ïîçèöèÿ ïîç-
âîëÿëà èì èñêàòü ïîääåðæêè
ó ñòðàí Çàïàäà, â îñîáåííîñòè
ó ÑØÀ. Èçåòáåãîâè÷ ïðîâîäèë
äîâîëüíî ïðàãìàòè÷íóþ ïîëè-
òèêó â ýòîé îáëàñòè, î ÷åì

15 Ñì. ñòàòüþ Èâàíà Ëîâðåíîâè-
÷à â ñá. Bosnia, kraj stoljeca.
Durieux, Zagreb, 1996.

16 Îá ýòîì ïèñàëà â ñåíòÿáðå
1990 ã. âûõîäÿùàÿ â Ñàðàåâî
åæåäíåâíàÿ ãàçåòà Oslobodjenje.

17 Â ñá. Islam bosniaque… ñì. âûøå

18 Â ñá. Bosnia, kraj stoljeca. ñì.
âûøå.
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political agenda. But the details
of the latter would remain eva-
sive and contradictory. Izetbe-
govic would sometimes declare
that an Islamic order was unac-
ceptable to the people and
therefore would be impossible
to install in Bosnia-Herzegovi-
na.16  Sometimes, he would sug-
gest that only time was need-
ed. He so announced, before
the war started, his readiness
to introduce into the Constitu-
tion of Bosnia the guarantee that
the country would not turn into
a Muslim State during the com-
ing 50 years.17  He also insinuat-
ed that the barriers to creating
such a State would come from
the probable disagreement of
the international community: In
the summer of 1994, when
asked by the French daily Lib-
eration if he would consent to
the creation of a reduced Mus-
lim State on Bosnian territory,
in case of secession of the Serb
and Croat entities, Izetbegovic
“answered in a very indicative
way: no, for two reasons; the
first, because it would be un-
tenable, the second because
the international community
would never allow it.”18

Provoking confusion at an
internal political level, this dual
approach - official defence of a
secular State, and parallel evo-
cations of a possible other agen-
da - proved convenient at an
international level. From one
side, the Bosnians, could call on
Islamic and Muslim States for
help, on the grounds of the sol-
idarity of the Umma. On the

other side, it allowed them to
turn towards Western powers,
particularly the United States,
for support. Izetbegovic ap-
peared in that field rather prag-
matic, as he confirmed in an in-
terview given to the Bosnian
magazine Liljan on 24 March
1996, six months after the sign-
ing of the Dayton Peace Agree-
ment which ended the war in
Bosnia. “…We have to have
America on our side. In the
present situation, as it is, the
word goes on the existence of
Bosnia-Herzegovina and our
people. This is real politics, or
said shorter: this is politics, be-
cause unreal politics is not pol-
itics, it is stupidity. During the
war, Iran behaved as a real
friend, but Iran is far away, and
our enemies are close, very
close, we could throw stones
at each other. When the word
goes on our allies, my complete
answer is: we have to have
America and the Islamic world
on our side, and, as much as
this is possible, the rest of the
world also”.19

At an international political
level, it would be hard to sus-
tain the idea that the war in
Bosnia had represented for the
“mujahedeens” of the whole
world as appealing a “Jihad” as
Afghanistan had been after the

Soviet invasion. If the Islamic
Republic of Iran has ensured
deliveries of weapons to the
Bosnian Army, and sent some
of its Pasdaran as military train-
ers in the Bosnian Army, it has
since the end of the war limited
its co-operation to the cultural
field. As for the mujahedeens,
those Muslim fighters who par-
ticipated in the war in the ranks
of the Bosnian army, are not
considered to have played a
decisive role in the issue of the
conflict. They numbered, ac-
cording to various estimations,
from a few hundred to a few
thousand. They mostly be-
longed to the unit “El-Mudja-
hid”, incorporated since 1993 to
the third Corps of the Bosnian
army based in Central Bosnia.
Some of them, having married
Bosnian women and thus re-
ceived a Bosnian passport, re-
mained in Bosnia after the war.
The others, according to one of
the clauses of the Dayton Peace
Agreement on “foreign fight-
ers”, had to leave the country.
According to Bosnian officials,
the vast majority have in fact
done so.

There is little doubt how-
ever, that the debates over
identity will continue for a while
in Bosnia-Herzegovina, and,
because of the specific situation
of the country, that those dis-
cussions will regularly include
religious aspects; notably the
question of the role of religion
in society. Again, this debate
will not be confined to Bosnia:
that is a question which con-

16 In the Sarajevo based daily
Oslobodjenje in September 1990,
mentioned in Islam bosniaque…,
op.cit.

17 In Islam bosniaque…, op.cit.

18 In Bosna, kraj stoljeca, op. cit.

19 Interview published in
Izetbegovic ’96, Godina rata i mira,
odabrani govori, intervijui i pisma,
Sarajevo, Liljan, 1997.
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ñâèäåòåëüñòâóåò ñîäåðæàíèå
èíòåðâüþ, äàííîãî èì áîñ-
íèéñêîìó æóðíàëó Liljan 24
ìàðòà 1996 ãîäà, ÷åðåç øåñòü
ìåñÿöåâ ïîñëå ïîäïèñàíèÿ
Äåéòîíñêîãî ìèðíîãî ñîãëà-
øåíèÿ, ïîëîæèâøåãî êîíåö
âîéíå â Áîñíèè. «... Íóæíî,
÷òîáû Àìåðèêà áûëà íà íàøåé
ñòîðîíå. Â ñëîæèâøåéñÿ
ñèòóàöèè ðå÷ü èäåò î ñóùåñ-
òâîâàíèè Áîñíèè-Ãåðöåãîâèíû
è íàøåãî íàðîäà. Ýòî ðåàëü-
íàÿ ïîëèòèêà èëè, èíûìè ñëî-
âàìè, ýòî è åñòü ïîëèòèêà, ïî-
òîìó ÷òî íåðåàëüíàÿ ïîëèòèêà
- ýòî íå ïîëèòèêà, à ãëóïîñòü.
Âî âðåìÿ âîéíû Èðàí âåë ñåáÿ
êàê èñòèííûé äðóã, íî Èðàí
äàëåêî, à íàøè âðàãè – áëèç-
êî, î÷åíü áëèçêî, êàìåíü
ìîæíî äîáðîñèòü. Êîãäà ðå÷ü
èäåò î íàøèõ ñîþçíèêàõ, ÿ
äàþ ïîëíûé îòâåò: íà íàøåé
ñòîðîíå äîëæíû áûòü Àìå-
ðèêà è ìóñóëüìàíñêèé ìèð è,
íàñêîëüêî ýòî âîçìîæíî, è
âåñü îñòàëüíîé ìèð òîæå».19

Íà ìåæäóíàðîäíîé ïîëè-
òè÷åñêîé àðåíå áûëî áû òðóä-
íî ïîääåðæèâàòü èäåþ î òîì,
÷òî âîéíà â Áîñíèè ÿâèëàñü äëÿ
«ìîäæàõåäîâ» âñåãî ìèðà
ñòîëü æå ïðèâëåêàòåëüíûì
ïîïðèùåì äëÿ äæèõàäà, êàê
Àôãàíèñòàí ïîñëå ñîâåòñêîãî
âòîðæåíèÿ. Åñëè Èñëàìñêàÿ
Ðåñïóáëèêà Èðàí îáåñïå÷è-
âàëà âîîðóæåíèåì áîñíèéñ-
êóþ àðìèþ è íàïðàâëÿëà òóäà
ñâîèõ âîåííûõ èíñòðóêòîðîâ -
«ïàñäàðàíîâ», òî ïîñëå îêîí-
÷àíèÿ âîéíû îíà îãðàíè÷èëà
ñâîþ äåÿòåëüíîñòü ñîòðóä-
íè÷åñòâîì â îáëàñòè êóëü-

òóðû. ×òî êàñàåòñÿ ìîäæà-
õåäîâ, òî ýòè ìóñóëüìàíñêèå
áîéöû, âîåâàâøèå â ðÿäàõ
áîñíèéñêîé àðìèè, íå ñûãðàëè
â êîíôëèêòå ðåøàþùåé ðîëè.
Èõ êîëè÷åñòâî âàðüèðîâàëî,
ïî ðàçíûì îöåíêàì, îò íåñ-
êîëüêèõ ñîòåí äî íåñêîëüêèõ
òûñÿ÷. Â îñíîâíîì ýòî áûëè
áîéöû ïîäðàçäåëåíèÿ «El-
Mudjahid», íà÷èíàÿ ñ 1993 ãîäà
âõîäèâøåãî â ñîñòàâ òðåòüåãî
êîðïóñà áîñíèéñêîé àðìèè,
äèñëîöèðîâàííîãî â öåíòðàëü-
íîé Áîñíèè. Ïîñëå âîéíû ÷àñòü
èç íèõ æåíèëàñü íà áîñíèéñêèõ
äåâóøêàõ è, ïîëó÷èâ áîñ-
íèéñêèå ïàñïîðòà, îñòàëàñü â
Áîñíèè. Îñòàëüíàÿ ÷àñòü, ñîã-
ëàñíî ïîëîæåíèÿì Äåéòîíñ-
êîãî ìèðíîãî ñîãëàøåíèÿ îá
«èíîñòðàííûõ áîéöàõ», äîëæ-
íà áûëà ïîêèíóòü ñòðàíó. Ïî
ìíåíèþ áîñíèéñêèõ îôè-
öèàëüíûõ ëèö, ïîäàâëÿþùàÿ
÷àñòü èõ äåéñòâèòåëüíî ïîêè-
íóëà ñòðàíó.

Íåñîìíåííî, ÷òî â Áîñ-
íèè-Ãåðöåãîâèíå áóäóò åùå
êàêîå-òî âðåìÿ ïðîäîëæàòüñÿ
äåáàòû âîêðóã âîïðîñà îá
ýòíè÷åñêîé èäåíòè÷íîñòè, à
ââèäó íåêîòîðûõ îñîáåííîñ-
òåé ñëîæèâøåéñÿ ñèòóàöèè, â
õîäå ýòèõ äåáàòîâ áóäåò
íåîäíîêðàòíî çàòðàãèâàòüñÿ
òåìà ðåëèãèè, è â îñîáåííîñòè
ðîëè ðåëèãèè â îáùåñòâå.
Îïÿòü-òàêè, åäâà ëè îáñóæäå-
íèå ýòîé òåìû áóäåò âåñòèñü
òîëüêî â Áîñíèè, ïîñêîëüêó
îíà êðàéíå îñòðà äëÿ âñåé
Çàïàäíîé Åâðîïû, ãäå ñåé÷àñ
øèðîêî âåäóòñÿ äåáàòû îá

èäåíòè÷íîñòè, ìóëüòèêóëüòó-
ðàëèçìå è ñîñóùåñòâîâàíèè
ðàçëè÷íûõ êóëüòóð. Åñëè
ïðåæäå ýòè äåáàòû êàñàëèñü
òåððèòîðèàëüíîé àâòîíîìèè
êóëüòóðíûõ ìåíüøèíñòâ (íàï-
ðèìåð, êàòàëîíöåâ è áàñêîâ â
Èñïàíèè, ôëàìàíäñêèõ  âàë-
ëîíîâ â Áåëüãèè, øâåéöàðñêîé
ôåäåðàòèâíîé ìîäåëè äëÿ
ðàçëè÷íûõ êóëüòóðíûõ ñîîá-
ùåñòâ, Êîðñèêè âî Ôðàíöèè,
Ñåâåðíîé Èðëàíäèè è Øîò-
ëàíäèè â Âåëèêîáðèòàíèè), òî
òåïåðü Çàïàäíàÿ Åâðîïà ìî-
æåò ñòîëêíóòüñÿ ñ íîâîé, åùå
íå÷åòêî ñôîðìóëèðîâàííîé,
ïðîáëåìîé: òðåáîâàíèÿìè
êóëüòóðíîé àâòîíîìèè âíóòðè
îáùåñòâà. Â áëèæàéøèå ãîäû
ýòà ïðîáëåìà áóäåò â öåíòðå
âíèìàíèÿ ôðàíöóçñêîé îá-
ùåñòâåííîñòè, ãäå âîïðîñ îá
óðîâíå àâòîíîìèè Êîðñèêè îò
Ïàðèæà ìîæåò êîãäà-íèáóäü
ïîêàçàòüñÿ ðÿäîâîé ïðîáëå-
ìîé ïî ñðàâíåíèþ ñ òðåáî-
âàíèÿìè êóëüòóðíîé àâòîíî-
ìèè ñî ñòîðîíû ðàçëè÷íûõ
ñîîáùåñòâ, ïðîæèâàþùèõ íà
òåððèòîðèè Ôðàíöèè, âíóòðè
ôðàíöóçñêîãî îáùåñòâà. Ê
ñîæàëåíèþ, îáùåñòâåííîñòü
Áîñíèè-Ãåðöåãîâèíû íå ñìîãëà
ïðåäëîæèòü íè ìîäåëè ðå-
øåíèÿ ýòèõ ïðîáëåì, íè õîòÿ
áû ïîäõîäîâ ê èõ ðåøåíèþ:
íà äåëå, îäíèì èç ðåçóëüòàòîâ
âîéíû ñòàëî ñîçäàíèå îòíî-
ñèòåëüíî àâòîíîìíûõ åäèíèö
è äåëèìèòàöèÿ òåððèòîðèè íà
áîëåå èëè ìåíåå ýòíè÷åñêè
îäíîðîäíûå çîíû.

19 Èíòðåâüþ îïóáëèêîâàíî â
ñáîðíèêå Izetbegovic ’96, Godina
rata i mira, odabrani govori, intervijui
i pisma, Sarajevo, Liljan, 1997.
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cerns all Western Europe - it-
self presently experiencing large
discussions over identity, multi-
culturalism, and the co-existence
of different cultures. Long con-
fined to questions of territorial
autonomy for cultural minorities
(for example, the Catalans and
Basques in Spain, the Flemish
Walloons in Belgium, the Fed-
eral system in Switzerland for
its various cultural communities,
Corsica in France, Northern Ire-
land and Scotland in Great Brit-
ain), the new challenge for

Western European countries
might be – and this is not yet
clearly expressed – the demand
for cultural autonomy within so-
ciety. That question will surely
be at the centre of attention in
the coming years in France,
where the question of the level
of Corsica’s autonomy from Par-
is might appear in the future as
a simple issue compared to a
call for cultural autonomy from
various communities living on
French territory and within
French society. Unfortunately,

post-war Bosnia-Herzegovina
failed to provide examples or
perspectives on that question:
as a matter of fact, one of the
main results of the war has so
far been the creation of rela-
tively autonomous entities and
the delimitation of territory in
more or less ethnically homo-
geneous zones.
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